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PREFACE.

A cornEorion of sentences, maxims, and moral reflections
of aremote period must ever be regarded as a most uscful
and interesting monument of the advance of the progress of
by-gone days. It may be termed the sacred relics, the gentle
whigpers, which better times have transmitted from nation
to nation. The collection now submitted for the first
time in Hebrew and English to the public, I need scarcely
premise, is at once purely philosophical and popular in its
tendency, dictated by kindness, free from all sectarian
bias—the effusion and outpourings of pure philanthropy,
sound reason—and will prove to the votary of literature an
inestimable treasure and attractive field for the study of man
and hig moral powers. The maxims will remain permanent,
for they appeal to the pious and moral feelings of mankind,
irrespective of creed, with a voice which will be heard as
long as such feelings exist in the human breast.*

Sentences and maxims contain the purest essence of
humanity, Both poets and philosophers have from time

* Rochefoucanld, in his renowned maxims, attempted to define
morality. I‘Iis maxims are mostly psychological views of, and obser-
vations on, virtue and vice. He does not teach how to attain morality,
but his chief aim is to point out those vices that are capable of assuming
the appearance of virtue. Penn's Maxims are fraught with reason and
intellect ; and although not distinguished either for ideality of conception,
or elegance of cxpression, are nevertheless highly useful as regards their

application to practical life. Many are inestimable as contributions to
general literary bhistory.
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immemorial made use of them. In especial situations and
relations of life, poetry adorns those maxims with the orna-
ment of grace and euphony; whilst philosophy ever invests
them with sublime and profound signification.* Divested of
their poetical ornaments and philosophic reflections, sentences
and maxims form a most useful store for every day
life. “Nor do apophthegms,” says Lord Bacon, “only serve
for ornaments, but for action and civil use; in being the
edge-tools of speech, which cut and penetrate the lknots of
business and affairs.”|| In our investigation of literature they
are, as it were, a rich mine and a fruitful garden, to which we
need only stretch forth the hand to enrich our intellectual
stores and to refresh ourselves with its delicious fruit. These
short, pithy, and pointed sayings, which may be termed the
reminiscences of bye-gone days—of the dawn of culture,
make us better acquainted with the habits and manners of
the sages of yore, with their private, public, moral, and
social character than would the perusal and study of volu-
minous historians.§ For whilst the history of a nation has

* ¢ The poet paints the thought of the philosopher, the philosopher
analyses the picture of the poet, and hence arises the stereotyped forms of
quotations, *“ As,” says the proverb, ‘‘ the poet, the wise man DINF,
which, however, sometimes refers to King Solomon's writings [especially
the proverbs), the philosopher, and the like."’—Dr. Steinchneider's Essay
on Hebrew Literature, p. 172. London. Sce Ben Hamelech Va-
IHanazir, whero passages from the Tulmud are likewise quoted in the
name of DOMN “The Sage,” chap. 26.

i Bacon de AugmentisScientiarum. P. Shaw, Tom.i.p.36. London,
1803.

§ *From the histories and orations and nobler poems which have come
down to us,” says Dr. Bland, * we know how to appreciate the bold and
masterly characters of the heroes and statesmen of Greece and Italy, but
for private events and domestic concerns, we must look to fugitive picces.
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for its object partially to delineate the social and political
condition, and partially their ethical position, the history of
culture aims at enlightenment, moral and intellectual ; whilst
in the one we meet only with facts and occurrences, we are in
the other introduced into the empire of ideals and thoughts,
which aims at pure and unalloyed truth.

For the preservation of the maxims and gnomics of the
Orient, which I venture to introduce to the public in an
English garb, and which I presume deserve this naturaliza-
tion as much as any modern foreigner, we are indebted to
the spirit and emulation of the world-renowned poet
and philosopher, Raspr SavLomox 18N Gasiror. Initiated in
the classics of antiquity, versed in Arabic lore, wisdom, and
Delles lettres ; elevated, refined, and enriched by the creative
spirit, imagination, and lofty inspiration of the prophets and
the Hebrew sages; enlightened by the genial philosophy of
Aristotle, Ptolemy, &ec., which he strove to engraft on
Hebrew literature, and which tended to enlighten man and to
arouse his energies ; the genius of Gabirol taught, gladdened,
and edified mankind.* Various talents were harmoniously

There we follow individuals into their retirements there we

are present at their births, nuptials, and deaths, and become the cow-
panions of their merriment at table.”—Greek Anthology, by G. Burges.
Edi. Bohn. T.ondon, 1852.

* The Arabs cherished a fondness for laconic and gnomic sentences,
and, at an early period, when their literature was in its Augustan
splendour, prepared elaborate and extensive collections of maxims and
sentences, which they selected from Greek and Roman authors, as well
as from the writings of their own sages. General knowledge, universal
culture of arts and sciences, then flourished in a high degree amongst the
Mahomedans, under the dominion of the Caliphs. In every direction,
in practical as well as in speculative science, the Arabs of that period
were the foremost in the field. The Hebrews under their dominion,

b
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combined in him, each sufficient to place him foremost
amongst the benefactors of his time and posterity, Fervour
and energy characterise his sublime lays and inspired
thoughts. His heart ever glowing with the divine and
the human, his odes and hymus, both sacred and secular,
breathe a spirit of godliness and love which will always be
cherished and regarded with pride by our nation, and by all
who can appreciate the profundity of his thoughts and sublime
diction.

The Mipcoar Harexinim was originally compiled from,
and written, in the Arabic. “Gnomonics,” says Dr. Stein-
schneider,* “which were much used in that period, and which
became almost a separate art, are closely connected with
the cpigram. Amonst the Arabs the weaving together of
wise proverbs is considered an indispensable condition of
good poetry, and we find the poets of the MurLagAT first
becoming famous by their gnomes. . . . Semetic poetry,
however, in general is not so much a continuous evolution of
thoughts and sentiment as (to use the well-known metaphor) a
chain of costly pearls strung together, which may be separated
who were very numerous and influential, did not only emulate the noble
example of their neighbours in cultivating science, arts, and learning, but
they also became the media and connecting link between Asia, Africa,
and Europe  Their literary productions of that age, bear the impress of
deep research, and evince efforts to bring the Bible and the Talmud in
harmony with universal knowledge and secular science. A desire was
then prevalent amongst our brethren, to uphold and cherish a feeling of
brotherhood and universal love between nation and nation. Supineness
and indifferentism bad then no hold over the minds and hearts of our
brethren. The reader is particularly referred to the Literatur Blatt des

Orients,1851. And to Dr. Steinchneider’s Issay on Hebrew Literature.

London.
* Issay on Hebrew Literature. London, 1857.
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and taken independently, or ranged in a different order, as
anthology . . . . Translations of the Greek philosophers
enriched them with ideas, which from their simplicity, clear-
ness, and pointedness of thoughts may be recognised as classical,
even in the Arabic form. . ... With the proverb and
gnome, moreover, are closely connected figures, phrases,
parables, and other kinds of poetry. 'To the gnomic litera-
ture, properly so called, belong pre-eminently the larger
ethical collections of proverbs, even when the particular

sentences are woven into one continuous work., Nothing in

the Arabic language belonging to this period is known,
except the Cmorcr or PEarwis, by Savomon 1N Ganirow,
about 1040, which, as well as his sententious ethics, Tickun
Middoth Hanephesh, were translated by Rabbi Jemupba isx
TinBox, 1167, for Asuer BN MusnuLay.”* Itis greatly to be

* ¢ Many,” said the learned Luzzato in the Literatur Blatt des Orients,
1850, No. 52, “were of opinion that the ethical sentences, entitled A£5d-
char Hapeninim, were compiled by Rabbi Jedaya Ha-penini. This opinion
has, however, long since met with a decided contradiction by Buxtorf.”
Wolf’s B. II., Vol. IV.—an opinion which has of late been followed by
L. Dukes' Israel. Annalen, p. 68, and by Dr. Zunz (Geiger's Zeitserift,
zur Geschichte, &c., p. 469)—none, however, have attempted to trace the
origin of this literary and chronological error. Indeed, it is not a little
surprising that Dr. Zunz, who, in his work, Zur Geschichte, &e., p. 467,
states most distinctly that a MS., under the title of Ilupardes (a col-
lection of sentences and maxims), is to be found in the Michacl
collection, and takes no notice that the crror of ascribing the Mibekar
to Jedaya Ha-penini might have arisen from mistaking the Pardes for
the Mibekar, which are strikingly analogous, since they both contain
sentences and sayings of philosophers, or maxims, framed from philoso-
phical sentences. The first who ascribed the Alibclar to Jedaya Penini,
had evidently only scen the Sepher Hapardes, and as he might probably
have heard, or read of a collection of sentences and maxime, termed
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regretted that no particulars of the life of our compiler, who
flourished in the eleventh century, have been transmitted to us.
We only know him and his sufferings from his writings.
mrmaa b »ans T2 IRt nyn evn “ The ideas of
man are concealed in his writings, but criticism elucidates

Mibehar Hapeninim, concluded that it was identical with the same book
which derived its name from its author, Happenini.”

The following extracts from Dr. Steinschneider’s QOzar Hachayim
(Catalogue of the Michael Collection of Hebrew MSS.), and from Rabdbi
Joseph Kimchi's preface to his Shekel Hakodesh, will almost remove every
doubt as regards the editorship and translation of the Mibekar.

Gavbn xn S pavn A N 4 N

NRYEHY 95 N80 1M TR e 277 AN 27pR 7ann
127 b1 Syaaa 13 S x93 s  mobon onb onssmiw
“9om o Ryznn o 53 55 wpan nan 1pna wp
OUWIM DINDIN Sy DMAT WM onSy H0MW I XN
oWOAT 37 Sy DmDrmY Xapon Sy ovsmwor mmsnn 1 by
v 53 90 ,00BDIYIEN 190N B3NP Oum
-5 monyn M .- NP3 bR T yem W 3 Sy
o vhem b, a7 5 v nawmy Sy o
The learned Dr. in his valuable 21N (401.) vi. 366. YNY¥ImMY
of August, 1858, seems, however, to speak rather doubtfully about the
true authorship of the work. We look anxionsly for the publication of his
catalogue. +DMITMY ©M3A 127 Avem Sew panb wwp m
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DINIRY PN MS. Oppenheim Collection Bodleian, 1404.
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them.”* Prevented by some cause from giving utterance to
his emotion, he endeavoured to indicate them in his writings.
One of his poems termed § andna v “ The Song of Com-
plaint,” depicts in a strain truly poetic and powerful, the
moral and intellectual superiority of the high-minded, over
the inferior and narrow-minded, and adduces some historical
facts of the Hebrew congregation of Saragossa. Indeed, we
almost fancy personified, in various passages of his poems and
compilations, the very image of the venerable sage. We believe,
we behold his sufferings, and at the same time, his pati'ent,
amiable and benign countenance. We hear, after centuries, the
sound of his swect and harmonious voice. We study his words,
and impress them on our memory. We endeavour to penetrate
into the spirit of his writings, and discover and appreciate
that depth of thought which pervades his compilations and
his poetic productions. Therc are numerous phrases adroitly
interspersed throughout his work, which appeal especially to
our feelings. These psychological and ethical sentences, are
the moral reflex of his feeling heart. His aim was as virtuous
as it was disinterested. He explored the treasures of all
nations, of their wisdom and experience, confined to the few
learned, which he culled, and prepared, so as to be relished by
men of every capacity. In a word, he strove to ennoble his
brethren, and enlighten them with those salutary dogmas,
calculated to elevate their moral, social, and pious feclings,
and to strengthen the tie of brotherhood and universal love
between man and man and nation and nation. Had
* Section 215.

8 Vide NS YW by L. Dukes, p. 1, Hanover, 1858, and y9R Y127
by the late II. Edelman, p. 19. London, 1853.
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Gasirorn merely succeeded to exercise his beneficial influence
on the class of the learned, accustomed to read and digest
their national literature, and to prepare them to taste the
literary sweets of Aristotle, and the ancient philosophers, he
would surely be entitled to our gratitude; but how much
stronger is his claim on our esteem for having captivated, by his
sublime morals, all hearts and minds, for having provided a use-
ful collection of moral maxims and rules, calculated to serve as
a beacon against the sunken rocks and undercurrents of the
treacherous ocean, life, and to elevate its moral position.
True, that amongst the white lilies and fragrant violets of the
literary flowers which our compiler culled, will be found some
withered leaves of bitter herbs and wormwood. Thus, the
sentence, Ot MY PAM WK DI NI 5P 2w w
“He who cherishes a good opinion of mankind has an
erroneous conception of the world,” see. 467, might incline
the reader to the belief that our author was misanthropic;
but I venture, unhesitatingly, to declare such a conclusion
hasty and erroneous; for, independently that a compiler of
sentences cannot be held responsible for the spirit which
pervades cach maxim, we must bear in mind, that phrases
of this nature, uttered in a gloomy and desponding mood,
are not of a very rare occurrence. We frequently mect, in
sacred and profane writers, with sentences of such a tendency.
Holy writ tells us w3 - 17 03 25 3% v « For the
imagination of man’s heart is evil from his youth.”* Jeremiah
complaing, NNBRD NMAN “truth is perished,” vii. 28.
Also Theognis says, “The bad have been born altogether bad

* (lenests, chap. 8, ver, 21.
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from the womb. . . . The race of pious people has perished.”*
“Such sentences,” says the learned Dukes, “ form a part of
the history of mankind, and constitute an important portion
of the history of practical philosophy.”’§ The words of Pro-
fessor Wilson, when Lord Byron announced to the world an
apparently quite serious resolution to withdraw, for some
years at least, from poetry, might also be applied to InN
Gasiror. “In a moment of dissatisfaction with himself,”
says the Professor, ““ or during some melancholy mood, when
his soul felt the worthlessness of fame and glory, Lord Byron
told the world that his muse should for a long time shroud
herself in solitude, and every true lover of genius lamented

that her lofty music was to cease. But there was a tide in his

spirit obeying the laws of its nature......When he said that he
was to be silent, he looked perhaps into the inner regions of
his soul, and he saw there a dim, hard, and cheerless waste
like the sound of a sea-shore ; but his ebbed waves of passion
in due course returned, and the same was restored to its
former beauty and magnificence.”]] From the agitating and
dismal phrases alluded to, it is cheering to see our compiler,
and the utterer of such misanthropic sentences, emerge into
his true sphere, and favour the world with his sublime odes
on friendship, his sacred hymns, couched in pathetic, forcible,
and sublime strains, the emanation of his tender and sympa-
thetic heart.

The Hebrew translation of our author, Rabbi JEgUDA 1BN
Tissox, styled ospynynm van “ Father of Translators, will

* Qreel: Anthology, pp. 137, 140. Edit. Bohn 185.

§ teby yY—Note xv.

|l Byron, p. 460 note 1, and page 496 note 5, Edition, Murray. 1837.
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oceagionally be found somewhat harsh and obscure in its
phraseology, owing to the employment of biblical words in a
sense different from the original meaning,* but on the whole
the translation may be termed successful. DMoreover, when
we consider the close affinity between the two Semitic lan-
8uages, it is not surprising that passages, ambiguous and
obscure to the European, will appear clear to the native of
the East, in the same manner as a translation from the
modern Geerman into Hebrew, which, though intelligible to
one versed in both languages, will still prove obscure to an
ear not accustomed to those tongues.

The English translation was made from Editio Princeps,)
which edition, though the best that came under my notice,
is still replete with errors and omissions. I have, however,
laboured to restore the text as far as possible to correctness,
by carcfully collating it with five MSS. from public and
private libraries, by which I have been enabled to insert
omissions] and correct errors, which, through the negligence
or ignorance of transeribers or printers, have crept into the
published editions, and by which many passages, despite the
ingenuity of the commentators, remained obscure and unin-
telligible.§ But although I carefully compared and copied the

¢ In section 219, the word Y*31, from Y32, he uses in the sense of

successful.  In section 314, MY, gratitude; and 92137, ungrateful.
Section 369, PY2ND, which originally signifies a flatterer, he employs for a
persuasive orator,

| Soncino, 5244 a. m., 1484,

€ The inserted omissions are distinguished by brackets.

§ The extreme brevity of style renders the work in many passages very
ambiguous and obscure, which I fear may have led me into many errors;
and T shall feel happy to receive any communication and information on
the subject.
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various readings, I have made no alteration in the edition,
except where the errors were of a palpable nature. The
readings of the various MSS. I have appended in footnotes
to each page, thus rendering the Hebrew text more intel-
ligible to the reader than I found it. In the translation of
this work, my chief care has been to make myself acquainted
with Tisson's style, and to familiarise myself with his
phraseology, which, from the diversity of his style, was by

no means an ecasy task., I likewise collected every pro-

curable edition, some translated; I derived, however, from
them but little assistance. Without descending into par-
ticulars, I have only to state that, as far as the idiom of
the English language would permit, a faithful version has
been my principal aim. I laboured to avoid obscurity,
and to render each sentence clear, perspicuous, and brief,
and to avoid a dry translation, by illustrating the work
with parallels. Many authors are quoted that now-a-days
are but little studied, and some, perhaps, whose very names are

hardly known. ¢ There is to be found a pleasure,” says the

learned author of the Hermes,* “in the contemplation of
ancient sentences as in the view of ancient architecture, though
in ruins, has yet something venerable. The identity of ideas,
and similes of pocts and philosuphers, separated by space
and time, must afford to the psychologist and historian im-
portant and interesting matter. In such notes and parallels
lie hidden the history of poetical and philosophical views,
the germ and data to the history of literature.”

The notes and parallels in my Appendix, which do not
constitute an inconsiderable part in the present publication,

* Preface.
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were collected in the following manner. When engaged in
the perusal and in the study of these venerable remains of
antiquity, it was my system to note down every passage in
ancient, medixval, and even in modern authors, that bore
some relation or analogy to Gabiror’s maxims, or which
might conduce to render any passage more lucid. And a
hope is cherished that those passages, illustrative of ancient
wisdom, as well as those of the medixval Spanish-Moorish
school, will not prove uninteresting to the general reader only,
but even to the learned. * Lord Bacon,” says the learned
D’Isracli in his Curiosities of Literature,* has justly observed,
that men of learning require inventories of their knowledge,
a3 rich men have schedules of their estates....” Men of
renown have followed the same course, and their names are
still hallowed by posterity. They collected the sweets as
lively bees hovering over the beautiful and fragrant flowers,
‘ stealing and giving sweets.” Dy task as a translator and
‘ommentator, though laborious, was still pleasing. I only
regret that the arduous duties of my office would not allow
me leisure to avail myself more largely of the treasures which
the British Museum contains, which would have enabled me,
by application and research, to trace the origin of many
obscure passages. The proof-sheets have been carefully read
and corrected; but I regret that during my unavoidable
nbsence, some sheets went to press, and a few errors were
overlooked, and I therefore refer the reader to the errata at
the beginning of the work.

Having stated thus much, one pleasing duty remains to be
discharged, and that is to offer my meed of thanks to my
friend Josern Joserns, Esq., who kindly consented to prepare
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my copy for the press. His uncommon accuracy and taste
with his readiness to oblige, have proved to me invaluable,
and T embrace the opportunity to offer my heartfelt thanks
to the gentleman, scholar, and friend.

Thus I submit the produce of my lucubrations to the
public, cherishing a hope to have produced something not
altogether unwelcome, and I trust that what has been gleaned
with care may be read with profit.

B. H. ASCHER.

9, MagparLen Row, Goopmax’s Fierps.
Nisan, 23, 5619—April 27,1859,
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M. MS,, in the collection of Hebrew MSS., in the Mill-yard
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L—nwn NRMWX Emunoth Vedeioth, by Rabbi Saadyah
Guaon, 942.
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3.—DMY MIN2 Bechinoth Olam, by Rabbi Jedayah Penini,
about 1305,

4.—MM 300 12 Ben-hamelech Vehanazir, or, “ The Prince
and the Dervish,” translated from the Arabie, by Rabbi Abraham
Chisdai, about 1235.%

5.—MN2n N2 Beth Habbechirah, by Rabbi Menachem ben
Salomon Meiri of Perpignan, born 1290. Sec Nackal Kedumim,
P- 48, note 31.

6.—"PY SV1 Baal Akeidah, by Rabbi Isaac Aramah, about

1490.
7.—0on 3% Dibrei Chachamim, by Rabbi Eliezer Ashke-

* “The author has first brought to light a translation of the celebrated
Greek tale of Baalam and Josaphat, made from a hitherto undiscovered
Arabic copy.’’ Jewish Literature, p. 174, by Dr. M. Steinschneider, London,

1857.
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nazi, a collection of extracts from various MSS. of the Imperial
Library and private MSS., Metz, 1849.

8.—m2351 N2 Choboth Halebaboth, Arabic, by Rabbi
Bechai ben Joseph Pakoda, about 1050—1100, and translated
into Hebrew by Rabbi Jehuda Ibn Tibbon.

9.—MD Cosr?, by Rabbi Jehuda Halevi, ob. 1160, Arabie,
and translated by Jehuda Ibn Tibbon.

10.—p13 NN Mozenei Zedek, by Abu Chemed Al Gazali,
which, for the sake of brevity T styled Al Gazali’s « Ethics,”
about 1108, translated into Hebrew by Rabbi Abraham ben
Samuel Halevi ben Chisdai, of Barzelona, a contemporary of
the Lexicographer, Rabbi David Kimechi, and published for the
first time by J. Goldenthal, Leipzig and Paris, 1839.

11.——“7‘073 L}v YWY Meirt on Proverbs, vide above, No. 5.

12.—¥pan Mebakesh, by Rabbi Shem Tob Palquera, 1264.

13.—MAN 1D Magen Aboth, by Rabbi Simon Duran, of
Algiers, about 1444.

1452 WM Midrash Skamuel, by Rabbi Samuel Uceda,
of Safet, 1579.

15.—50Wn “DW Musar Haskel, attributed to Rabbi Hai-
gaon, ob. ¢. 1043.

16,00 MW Musrei Happilusuplim, which by way
of brevity has been styled Ethics. Collected by the Christian
Arab, Honein ben Is-hae, (born 809, died 30 Nov., 873%) and
translated by Rabbi Jehuda Alebarizi, by ithe request of the
congregation of Lunel, about 1235.

170" WP Mecor Chayim, by Rabbi Salomon Ibn

Gabirol, born 1040, edited and translated by Dr. 8. Munk.
Paris, 1858.

18.—D9W B Mishlei Shualim, by Rabbi Berachyal ben
Natroni Hannakden, in Burgundy, born about 1260.

* Vide Wistenfelds Arabische Aerzte, 69, Gittigen, 1840,
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19.—0myp SR Nachal Kedumim, by L. Dukes, Hanover,
1853,

20.—MAaN NSm Nachlath Aboth, by Don Isaac Abravanel,
ob. 1505,

21.—MTDn 0 Sod Hassodoth, MS. Bodleian and Paris,
attributed to Aristotle.

22.—nvohin 8D Sepher Hachasidim, by Rabbi Jehuda ben
Samuel Calonimus, about 1200.

23.—nnown WY Homer Hashikeha, by Rabbi Abrabam
Gavison, ob. 1603.

24.—5% WY Emanuel, also styled Mackbereth, by Rabbi
Emanuel ben Salomon Zifroni, born at Rome, 1235.%

25.—0p £ Olam Katan, by Rabbi Joseph Zadik, 1149,
edited by Dr. Jellenck.

26.—130 1A8 NI O NRNS The Last Will of Rabbi Jehuda
Ibn Tibbon, published by Edelman, London, 1852.

27.—5d31 NP Caarath Hackeseph, by Rabbi Joseph Ezobi,
of Provence, about 1270.

28.—npP1Y Rokeiach, by Rabbi Eliezer ben Jehuda, of Worms,
1240,

29.—n1mp3 Rickmak, by Rabbi Jonah ben Gannach, or Aboul
‘Walid Merwan Ibn-Djanach, Arabic, translated into Hebrew by
Jehuda Ibn Tibbon, born about 985—990, published from a
MS. in the Imperial Library, Paris, by B. Goldberg, 1856,

30.—nmNX 'Y Skebilei Emunak, by Rabbi Meyer Aldabi,
1360.

* Emanuel's family name was Zafferano, Saffron. Moses Rieti, in the
Aikedash JMeat, Wien, 1851, p. 106, likewise names him SNX1Y
MOYR nmayny. It may, perhaps, not be irrelevant to remark that
the family name Zafiani is also to met with amongst the Arabs. Ibn
Challican makes mention of one named Abu Ali Az-Zafram —~—DBiogra-
Phical Dictionary, vol. 1, p.373. Contributed by Mr. L. Dukes.
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century.
32— Y9 Shekel Hakodesh, MSS., Oppenheim Col-
lection, 1404, by Joseph Kimehi, ob. 1160. Vide 10.

32.—DNA NN Torath Ha-adam, by Rabbi Moses Nach-
manides, ob. 1268.

33.—9M30N Tackkemond, by Rabbi Jehuda Al-charisi, about
1206.

34.—83 MW PN Ticken Midath Hanephesh, Gabirol's
Ethics, vide 17.
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Cmarrer 1.

WISDONDM.

1. TuE sage says, Wisdom is the means by which the
wise thoroughly evince their gratitude towards their
Creator ; by which they. become his true worshippers
during life, and obtain a good name after death.
2. Nothing, says he, tends so greatly to render the in-
tellect acute as instruction and wisdom; nor is anything
more calculated to manifest true knowledge, than good
conduct. 3. The questions of the wise are indicative of
wisdom ; affability towards mankind denotes intellect ;
and economy is equivalent to half a subsistence. 4. Who
is the most fitted to rule? The wise man who has
succeeded to power or dominion, or the king searching
after wisdom. 5. The wise and the just should fear no
man ; for the pious fear none but God. 6. The means
of attaining wisdom once neglected, are irrecoverable;
but wisdom leans to those who seek her. 7. He who
strives after wisdom and morality, strives for a diadem
of golden words and sublime expressions, woven by the
poet to deck the brow of his dearest and most deserving
friends. 8. The pursuit of wisdom arrests the commission
of iniquities, and inclines man to despise this transient
world, and to love the everlasting one. 9. The sage
was wont to say, Wisdom is incompatible with the
banquet and the revel—her presence is not welcomed
there. 10. He whom the Creator has endowed with
wisdom will never be dismayed in trouble or distress;
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for the end of wisdom is peace and tranquillity, whilst
that of gold and silver is grief and vexation. 11. I do
not vainly hope, said the sage, to attain wisdom in its
fullest extent, but solely to escape the imputation of
ignorance, a principle imperative on every rational being.
12. He also counsels his son not to be wise in words, but
in deeds; for practical wisdom benefits man hereafter,
whilst wordy wisdom extends not beyond this transient
world. 13. He likewise enjoined his son to court the
society of the wise; For,said he, they will award praise
to thy knowledge; instruct thine inexperience; and
their commendations will benefit thee. 14. Ie used
to say, It is peculiar to the ignorant to be fettered
by death,— wisdom must loosen the shackles.*
15. Wisdom, excites us to activity, and activity
induces wisdom; yet it is less unpardonable to neglect
wisdom from ignorance, than to neglect it from disdain.
16. To the question, How he became wiser than his
companions ? he replied, Because, I spent more in oil
than they in wine. 17. Man without wisdom, is like
a house without a foundation. 18. IIe who is renowned
for wisdom is regarded with respect. 19. Be silent, and
thou are safe; le attentive, and thou wilt be instructed.
20. Nothing is more useful to man, than to be conscious
of his station, the extent of his wisdom, and power
of preception; by these only must his words be re-
gulated. 21, During the pursuit of wisdom man may
be termed wise; but the conceit of having attained it,
renders him a fool. 22, The most precious bequest
is wisdom; for wealth is obtained by wisdom, but is

* Ignorance may be figuratively compared to the shackles of
death.
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forfeited by folly, to the inevitable sacrifice of all. 23. He
who humbles himself in quest of wisdom, will in turn
be honoured by those who seek it of him. 24. Wisdom
constitutes the noblest pedigree, and love the closest
tie. 25. Kings judge the world, but the wise judge
kings. 26. Wisdom is the delight of the wise—folly
of the fool. 27. Admirable is the deed crowned by
wisdom, delightful is wisdom crowned by practice, yet
more excellent still is practice decked by gentleness and
grace. 28. There is no happier union than that of
modesty with wisdom, and power with -clemency.
29. Robustness and obesity are seldom the portion of
the devotee to study and religion. 30. The wise man
thus enjoined his son: Endeavour to be wise, to learn,
and to be attentive ; neglect these and thou art undone.
31. Scruple not to be enlightened on subjects of
which thou art ignorant, so that thou be spared
the blush of confessing thine own folly. 32. Know
that the connexion of reason and faith is as that
of the head and the body; for as the loss of the
head necessarily entails that of the body, so does the
loss of reason involve that of faith. 33. Man’s worth
is estimated according to his knowledge. 34, Let not
the honour bestowed on thy wealth and power elate
thee, for that honour vanishes when they disappear;
but gratifying indeed is that honour elicited by
wisdom, fear of the Lord, and morality. 35. The wise
of the earth resemble the luminaries of the heavens.
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36. It was asked of the sage: Who are superior, the
wise or the rich? The wise, was his reply. 37. But
why, objected the querist, are the wise more fre-
quently at the door of the rich, than the rich at the
door of the wise? Because, rejoined he, the wise
know the value of wealth, whilst the opulent do not
know that of wisdom. 38. The true believer only
condescends to flatter when he pursues wisdom.
39. The first step to wisdom is silence; the second
attention; the third memory ; the fourth activity; the
fifth study. 40. In the assembly of the wise be more
disposed to listen than to speak. 41. God will bestow
wisdom on those who truely revere him, and her out-
pourings will be conveyed from the heart to the tongue.
42, He alone can be considered wise who possesses the
following three qualities, not to despise inferiors in their
endeavours to attain wisdom; not to envy those who are
wealthier than himself; and not to barter his wisdom
for lucre. 43. Seek wisdom even in the language of
folly, but impart it unsparingly and with discretion,
after the manner of the liberal. 44. Man’s most estimable
peculiarity is an inquiring mind. 45, He who seeks
wisdom in the garb of bashfulness, will be enveloped
in the attire of folly ; let therefore the votary of wisdom
divest himself of that garb. 46. Arrogance diminishes
wisdom. 47. The wise man continues: Wisdom is ever
found accompanied by diffidence and patience, and the
interrogatories of the fool by meanness and pride.
48. Timidity is incompatible with hope, as is bash-
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fulness with wisdom. 49. It is imperative on the

true believer to repair the loss of wisdom, even
through the medium of the sceptic. 50. The sage
recommended his son, to be untiring in the acqui-
sition of wisdom; For though, said he, thou mayest be
subordinate to some, thou will prove superior to others.
51. How degrading is folly in old age! 52. Impart
learning to the ignorant, and receive it from the erudite;
thus wilt thou acquire that of which thou art ignorant,
and retain that which thou hast acquired. 53. Wisdom
sought after in old age fades like letters traced in sand,
whilst that obtained in youth may endure like characters
engraved in stone. 54. Withhold knowledge from the
unworthy, lest you wrong wisdom; refuse it not from
the deserving, lest you wrong them; nor requite the
wicked according to their wickedness, lest you forfeit
the reward of your Creator. 55. Obedience consists
in our promptitude to observe the commands enjoined
on us, and in abstaining from things prohibited to us.
56. Poverty can never disgrace the wise man, nor will
lust subdue him. 57. The sage who was once contra-
dicted by an illiterate man, thus replied: Hadst thou
been able to appreciate my words, thou wouldst have
acquiesced in them; or had I not penetrated thy
meaning, I should have condemned thee; but though
thy ignorance merit reproach, I who know thy folly

acquit thee. 58. Wisdom lying dormant is like an

unproductive treasure.  59. Wisdom may be comprised
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under the following two heads : the wisdom of the heart
which is of real effect, and the wisdom of the tongue
unaccompanied by deeds; the one is the most useful,
the other causes man to incur the reproach of his
maker. 60. Mankind may be classified thus: 1lst
the learned man, who is conscious of his learning; he
may be termed truly wise—of him shalt thou seek
knowledge. 2nd. If learned, but unconscious of his
learning, remind him of it (that he may not further
forget it). 3rd. If ignorant, and aware of his ignorance,
instruct him. 4th. But if ignorant, and assuming to be
learned, he is a fool, dismiss him. 61. Ie used to say,
Pretend not to that of which thou art ignorant, lest thine
actual knowledge should be discredited. 62. No virtues
lead to more felicitous results than faith in God,honour to
parents,love towisdom, and attention to moral instruction.
63. The fool is prone to impute his faults to others; the
votary of moral improvement willfreely confess his errors;
but the truly pious and wise will endeavour to avoid
either. 64. Be ready to accept truth from whomsoever it
may emanate, even from inferiors.  65. He who would
philosophize without wisdom, may be compared to an ass,
wl_lich moves round the millstone, without advancing
beyond it. 66. The sage observed, Pity the noble-
hearted who has fallen; the rich that has become re-
duced, and the wise, whose lot is cast amongst the fools.
67. None deserves our pity more than the wise
who has become subjected to the judgment of fools.
68. Cast not pearls to the swine, for they are valueless
to them; intrust not wisdom to him, who cannot
appreciate it ; for wisdom is dearer than pearls, and he
who seeks it not, is inferior to the brute. 69. The sage
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observes: The exhortation of the wise, unaccompanied
by practice, falls on the heart as rain on stone; and he
whose words are at variance with his deeds disgraces
himself; hence, words which emanate not from the heart
can never penetrate the ear. 70. We can only be
sensible of the errors of our preceptors, when we have
heard their doctrines contested. 71. On being asked,
whether the acquisition of knowledge befits old age?
the sage replied, If ignorance be a disgrace, then
must learning be an ornament. 72. True dignity will
never scorn the performance of the following four
duties: 1st. To rise from his seat before his parent.
2nd. To wait upon his guest. 3rd. To devote personal
attention to the state of his horses, equipage, and pro-
perty, though he may have a hundred servants to do it.
4th. To respect the learned, so as to profit by their
wisdom. 73. The society of the wise confers honour,
that of the ignorant contempt. 74. Avoid the ignorant
who feign piety, and the learned man who is sinful.
75. Seek wisdom with the avidity with which thou
wouldst search for hidden treasures, for it is more
precious than gold and silver.

Cuarrer IL
THE UNITY.

76. Tue wise man was asked, Who is the Creator?
He replied, To discuss a subject which cannot be com-
prehended is folly, and to dispute on matters beyond
the power of conception is sinful. 77. He used to say,
A wise man chancing to enter an assembly of disputants,
addressed them as follows: Your argument will
never lead to a satisfactory result. On being asked,

Wherefore? he replied, A successful result would imply
unanimity of opinion.
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CrarteER II1.
MEEXKNESS.

78. THE wise man says, Diffidence is the diadem of
the intelligent; the characteristic of the fool is boldness ;
and the result of all diffidence is peace. 79. He used
to say, Evil words fall harmlessly on my ears. Onbeing
asked for a reason, he answered, It is from the dread
of hearing epithets harsher still. 80. Silence is the
reply adapted to folly. 81. He who is deficient of the
following three qualities cannot be said to have the
least idea of faith : —Tirst, meckness to reply to folly ;
second, piety to guard from sin; and third, gentleness
to reconcile himself with mankind. 82. A certain man
thus addressed a philosopher : Mankind, I perceive, are
prone to injure; hence mine ardent desire to shun their
intercourse. The sage, however, replied, Do not so,
for thou canst as little dispense with them as they
with thee; but seem in their presence as one who
hears and is deaf, who speaks and is dumb, and who
sces and is blind, 83, There is no merit in sparing
pain to others, but in our efforts to bear it patiently.
84. It was asked of the sage, In what one virtue are
all the rest comprised ? Patience, was his answer. And
in what single vice are all others concentrated? Vin-
dictiveness.  85. A wise man having been treated
c
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with contumely, one of his disciples asked permission
to retaliate.  No, replied the sage; he is no wise man
who authorizes another to inflict injury. 86. He who
possesses abundant patience and meekness will witness
the diminution of his oppressors, and the increase of
his supporters. 87. It was a favourite observation of
the sage, that discord ends in regret, and meckness in
harmony. 88. The unassuming acquire superiority,
and the reflective wisdom. 89. I never prided myself
on being a more rigorous scrutinizer to my least delin-
quencies*, than to the heaviest transgressions of my
fellow-creatures.  90. Ile who cannot control his anger
does mnot possess perfect wisdom. 91. Silence is the
fittest reply to folly. 92. On asking the sage who may
be truly termed a hero? he replied, He who can requite
folly with meekness, and subdue his anger. 93. For
how can he rule over others who cannot govern
himself? 94. Humility is often made the butt of
folly.  95. Impaticnce under one wrong will neces-
sitate the endurance of many more. 96. Power and
victory are often the lot of the humble. 97. Modesty
enlists mankind to combat the assaults of follv. 98. A
wise man thus reproached one who vituperated him:
Be lenient to my faults, and leave room for recon-
ciliation.  99. To bear quietly that which is unpleasant,
will prevent harsher epithets. 100. I find diffidence
move valuable than the aid of mankind. 101. A

* Vide Appendix.
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sage was annoyed by the abuse of one who followgd
him to his door, heaping on him a torrent of reproachful
epithets. Be brief, said the philosopher, and leave me,
lest thy slander should be overheard by my menials, who
may then compel thee to hear that which may displease
thee, and repay thy slander with castigation. ~ 102. The
following observation was made by the sage who was
abused by a querulous man: Thou hast omitted none of
my failings of which thou art cognizant; but those
which God knows of thee are still more. 103. Error
is incompatible with regularity*. 104. Patience under
ordinary misfortunes hghtens troubles more serious.
105. To choose good is to avoid evil,

Cuarter 1V.
PARDON

106. THE: sage observes, Pardon is alike due to the
sordid and the generous, 107. Extend thy pardon to him
who wronged thee, and thy charity to him who has
withheld it from thee. 108. Sins confessed is a solicita-
tion for forgiveness. 109. Confess thy sins and crave
forgiveness ; for denial doubles the offence. 110. Pardon
the sin of thy friend, and contend not with thine cnemy.
111 Revenge produces sorrow, pardon gladness. 112. Tt
is recorded of a king, who had decreed the execution
of a band of malefactors, that one of the condemned
craved forgiveness in the following expressive terms.
Wicked as we were, O lord king, in committing sins,
yet let not that preclude the exercise of thy royal
clemency to spare our wretched lives. These expressive
words pleased the king, who tempered justice with mercy,

* Vide Appendix.
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and granted pardon. 113. A certain king ordered the
execution of a philosopher, one of the counsellors pleaded
for him in the following terms: My lord, though thy
power may enable thee to accomplish an act, yet can it
ever enable thee to undo one? The king reflected and
revoked the fatal decree.

Cnarrer V.
DELIBERATION.

114. TuEe sage observed, reflection insures safety, pre-
cipitancy regret. 115. Reflections may produce pro-
sperity; haste, misfortune. 116. The fleet rider is not
sccure from stumbling. 117. We often accelerate by
reflection, whilst we retard by impetuosity.

Cuarrer VL

FAITI
118. TueY asked the wise man, Why do we not perceive
in thee the least trace of care? Because, replied he, the
loss of fortune never occasioned me regret. 119. He
used to observe, Everything must be defined by a certain
standard. 120. Being asked, for instance, how he would
define confidence? By faith, was his reply? To the
further interrogatory, as to what constitutes faith? he
rejoined, To fear no man, to rely on God, to bear patiently
his visitations, and to be submissive to his decrees.
121. Joy and ease are associated with equanimity ;
care and vexation with impetuosity. 122. Nothing
transcends faith—it is our safeguard against the direct
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hardships of poverty, sickness, and dread ; this protec-
tion faith only can afford. 123. Man should fervently
supplicate the grace of God to imbue him with the spirit
of faith; for faith is the basis of the holy law. Man
should further implore him for tranquillity, for that is
the summit of felicity ; tranquillity should be pursued
with avidity in this world, so as to insure happiness in
the world to come: for inexhaustible are the treasures
of faith, and unbounded the scope of pious actions.
124, Our industry will not always secure our subsistence,
nor will the craftiness of others retard it; for were man
even to flee from gain as he flees from death, still gain
would overtake him. 125. Irremediable is the folly of
him who murmurs against the decrees of his Creator.

Cusrrer VIIL
RELIANCE ON GOD.

126. To the question, as to what comprises confidence
in God? The sage replied, To trust in Him in all thine
undertakings. 127. He who submits to the decrees of
his Maker with humble resignation, both at their advent
and at their close, may justly be termed wise and reliant.
128. Beware, O man, of the thought that thy subsistence
is withheld from thee—nor be downcast at the visitation
of God. 129. The days of man are pre-ordained and
determined. To extend them thine utmost exertions shall
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not avail, and thosc decreed tofthee, thy greatest strength
will be too feeble to reject. 130. A patient resignation
of that which we have once failed to attain attords phy-
sical tranquillity, and contentment with that allotted to
us by our Creator produces spiritual felicity. 131. The

humble committal of our affairs into the hand of God
leads to true and pure felicity.

Cuarrer VIIIL
HOPE

132, Tue following laconic observations are said to
have been addressed to a king, by one who stood at the
gate of the royal palace, but who failed to obtain access.
133. 1st. Necessity and hope prompted me to approach
thy throne. 2nd. My dire distress admits of no delay.
3rd. My disappointment would gratify the malice of mine
enemies. 4th. Thine acquiescence would confer advan-
tages, and even thy refusal would relieve me from anxiety
and suspense. 134. A supplicant once addressed a
prince, to the following effect: I approach thee to solicit
that of thee for which I have already supplicated my
Creator. Grant it to me, and I shall praise the Lord
and thank thee; refuse it, I shall still praise God and
excuse thee, This pleased the prince, and he complied
with hig request.

Cuarter IX.
PATIENCE.

135. Tur sage observes, Brook the truth patiently,
however unpalatable it may be. 136. It was asked
of the sage to point out when patience is most laud-
able? He replied, When devoid of ill feelings towards
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mankind. 137. Patience may be classified under two
heads: 1st. That which enables us to endure hardships
without repining; and 2nd. That which prompts us to
abstain from that which the Creator has interdicted.
138. The advantages of memory are twofold. 1st. The
recollection of patience under affliction; 2nd. But the
most preferable is the remembrance of our Creator,
which enables us to remove the barrier between us and
Him. 139. O that man would store up patience for
misfortune, and gratitude for kindness! 140. Grief for
imaginary evil causes actual malady. 141. Care corrodes
more than poison. 142, Our grief can only be measured
by sensitiveness, and our downfal by our previous
eminence. 143. Patience is the safest counsellor, and
meekness the truest companion. 144. Sorrow unre-
strained by patience prolongs grief. 145. Patience reaps
peace, and rashness regret; the former riches, the
latter poverty. 146. There are evils which by con-
trast may be termed felicities. 147. Patience is the
invulnerable shicld of the defenceless. 148. To the
question, Who is the most patient? the sage replied, Ie
who curbs his passions. 149. Patience under difficulties
dignifies the heart and insures success. 150, Patience
will result in independence, though momentary loss may
attend it. 151, He who makes patience his leading
principle, will be led thereby to the realization of his
desires. 152, Patience though bitter, yet guards its
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votaries from injury. 153. Nothing will mitigate our
sufferings more than patient endurance. 154, Who is
the most csteemed by his Creator? e who is grateful
for kindness, resigned in adversity, and praises God.

Curarrer X.
CONTENTEDNESS.

155. Tue sage observes, He who craves more than he
needs, mars his actual happiness. 156. The king said
to the sage, A mere petition from thee would have
inclined me to provide for thee for life. 157. What
replied the former, How canst thou expect that one
who is richer than thou art should solicit a favour of
thee? On being asked for further explanation, he
rejoined, Because I am more satisfied with the little 1
possess, than thou with thine abundant wealth. 158. He
who is satisfied with the portion allotted to him by his
Creator may properly be deemed the richest of all
mankind. 159. Be content with that which God has
bestowed on thee, and envy not the possession of others.
160. Covet not that which was not given to thee, for
he who rejoices in his lot will always consider himself
abundantly rich. 161. A little will suffice him who only
desires from the world that which he actually needs.
162. The smallest gift is acceptable to God from one
who is content with the little vouchsafed to him by his
Maker. 163. Contentment surpasses intellectuality.
164. Dignity and riches consist in the abandonment
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of covetousness. 165. He is wise, who seeks from this
world but what he requires; for wealth is deceptive,
and worldly treasures vanish as speedily as they come.
166. Contentment, which protects its votaries from
baseness, is superior to opulence, which exposes its
owners to disdain. 167. Contentment of mind surpasses
riches. 168. Contentment, with diligence, must lead us
not to magnify the possession of others, nor to esteem
our own as too scanty; neither to contrast our lot with
that above us. 169. The sage recommended to the
discontented to recall to their memory their past hard-
ships and vicissitudes, which cannot fail to reconcile them
to their comparative present tranquillity—a contrast
which admits of no substitute. 170. The fruits of
contentment are ease, and those of humility esteem.
171. Regulate thy means, lest thy means will be go-

verned by thy cravings. 172. Contentment is irre-
concileable with covetousness.

Cuarrer X1

RESIGNATION.

173. Toe sage observes, resignation is the crown of

mankind; for avarice is poverty, resignation liberty,

and suspense slavery. 174. Regard the world as 2
D
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blank, and thy share therein as an unexpected prize.
175. The incessant solicitation of favours from mortals
betokens lack of faith in God.

Cuarter XII.
DIFFIDENCE.

176. CuErisH the attribute of diffidence, for it betokens
a noble mind. 177. The garb of morality conceals all

our fgeﬁings. 178. Humility and faith are inseparable
and co-existent.

Cuarter XIII.
CIRCUMSPECTION.

179. A cautious tongue insures prosperity, and adher-
ence to industry averts want. 180. The unwary for-
feit esteem.

Coarter XIV.
BECOMING PRIDE

181. TxE sage observed, a good name is the most noble
pedigree, and closing the eyes the surest protection
against worldly allurements. 182. Care for our repu-
tation confers dignity on the soul, fosters hope of better
days and reliance on God, and invests man with perfect
faith.
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Coarrer XV.
SUBDUING OF PASSIONS.

183. TuE sage observed, Thesuccessof man chiefly depends
on his renunciation of worldly pleasures and immoderate
desires. 184. The ability to select or reject betokens
discrimination, and the government of our passions 1s
the best test of wisdom. 185. Wisdom guides and in-
structs its adherents, whilst the slave of passions is led
astray and perishes. 186. Happy is he who controls his
desires; he will once have as a witness Him who ex-
ists but is invisible, viz., God;* for no man has ever
regretted that which he has resigned in honour of
God. 187. We can only approach our Creator by wor-
ship.t  188. The fear of God renders our end happier
than our beginning.t 189. The consciousness of the
omniscience and omnipotence of God will guard us from
the commission of evil ; this constitutes the reverence of
God, and the means of resisting our passions. 190. Mis-
fortune follows the footsteps of the dissipated. 191. The
restraint upon our excesses is our safeguard from evil
consequences. 192. Fickle words indicate the predomi-
nance of the passions. 193. When passions sway reason, it
is a sure evidence of deep immersion in folly. 194. He who
is unable to govern his inclinations and to repress sinful
passions, so as to fortify himself against evil conse-
quences, is surely unfit to rule over others. 195. In the
absence of reliable counsel, beware not to lean to the

* Or, this will secure for him the celestial boon, which is certain
though invisible.

t Or, serve God, and we shall assuredly obtain his reward.

1 Or, sure to mend his future career.
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dictates of passion, in any object that may engross thine
attention, for passion is the enemy of cool deliberation.
196. Prosperous indeed would be the condition of man,
but for the following reasons: that the old and experi-
enced are unheeded, that our passions are unbridled, and
that our self-love is overweening, 197. Evil imagination
and licentiousness corrupt intellect. 198. Good counsel
cannot be expected from the fickle, nor concord from
the schismatic, nor tranquillity from hope deferred.
199. He who succumbs to his passions will be enslaved,
and he who resists them will prevail. 200. He who
is a prey to passions entails on himself loss of wealth
and honour. 201. The immoderate indulgence of pas-
sions will lead man to ignore his Creator, to multiply
his sorrow, compunction, and remorse, and to increase
his own punishment. 202. Passion may be figu-
ratively termed the twin sister of blindness. 203. Alas!
said the sage, that our discretion should slumber whilst
our passions are vigilant; hence the submission of the
former to the latter. 204. The sages were asked,
Which is the most commendable war? That which is
waged against our evil desires, was their reply.

Coarter XVL

CHARITY AND KINDNESS.
205. Tue sages were asked, What are our duties towards
our neighbours? To which they replied, To interpose our
good offices, to save them from injury. 206. And what
are our duties towards our relatives? To receive them
kindly, though they may have repulsed us, and to be
generous to them, thougﬁ they might have been sordid
to us. 207. They further observed, Act charitably, both
to the deserving and undeserving ; for, on the former,
thy humanity will be well bestowed, to the latter, thou
wilt manifest thy worthiness to carry out the mission of
God, who commanded to act kindly and humanely to all.
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Cumarrer XVIL
DISCRIMINATION.

208. Tue sage observes, He cannot be termed wise
who reflects after his error, but he deserves that dignity
who by circumspection endeavours to avoid it. 209. In-
tellectual pre-eminence consists in discriminating between
the probable and improbable, and being reconciled to
the uncontrollable. 210. The wise man disguises not his
thoughts, and thus achieves his object. 211. A judicious
choice betokens sense, and faith can be established only
by reason. 212. It behoves the wise man to study the
spirit of the age, to guard his tongue, and to attend to
his occupation. 213. Man’s writing* indicates his know-
ledge, and the choice of a delegate evinces discriminative
power, 214. The reputation of true piety can only be
estimated by the standard of acquirements. 215. The
ideas of man may be concealed in his writings, but
criticism elucidates them. 216. Man’s preceptive powers
may be recognized by the performance of his occupation,
and his disaster by his vocation.

Cuarter XVIIIL
MORAL DUTIES AND GOOD DISCIPLINE.

217. WHATSOEVER thy origin, said the wise man, en-
deavour to acquire moral education, for all is valueless
withoutitt. 218, He further observed, The fickle-minded
has no friend, nor the slave fidelity, nor the covetous
rest, nor the avaricious self-respect, nor the impetuous

* The combination of his ideas expressed in writing.
+ Or no good can be firmly established without it.
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sociability. 219. Who is most certain of success? He
who abandons superfluity and follows the shortest road.
220. Good conduct is acquired by expericnce; moral
instruction by the instability of time, and polite manners
by those acknowledged as intelligent. 221. The intel-
ligent will never render his presence troublesome, nor
intrude upon those who are unwilling to listen to him.
222. The intelligent will not persist in an unwelcome
visit; but the fool is insensible to insult. 223. Ex-
perience is an unbounded field whereby the wisdom
of the intelligent is increased. 224. Cease to address
him who turns a deaf ear to thy words. 225. Deign not
to address him who interrupts thy discourse, for he
lacks good manners. 226. He who cannot control his
will, dare not complain if his words are unheeded.
227. He who is deaf to instruction, is doomed to trouble,
and ultimately to perish. 228. Instruction, whilst on
the one hand it guards from confusion and doubt, will on
the other increase the perplexity of the simple-minded,
like the day, that lends brightness to sound eyes and
blindness to the bat. 229. Never, said the sage, did
I occupy a seat that I feared to be required to re-
linquish for another. 230. A rank too eminent is often
the road to degradation. 231 Instruction removes
folly, and dlscretxon supports its adherents. 232. Man
should adopt the following four principals,—1st, To utter
words of kindness; 2nd, To devote attention to those
with whom he converses; 3rd, To be friendly to his
fellow-creatures; and 4th, To accustom himself to correct
expression : and the following four should be studiously
avoided,—1st, To converse with a fool ; 2nd. to dispute
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with the stubborn; 3rd, To flatter the undeserving;
and 4th, To associate with the corrupt. 233. Impart not
thy food to the undeserving, viz., converse not with him
who is disinclined to listen. 234. Too much gaiety lessens
respect. 235. When is it advisable to withhold, rather
than to impart instruction? When, replied the sage, it
tends rather to enfeeble than to strengthen the intellect,
and engenders disrespect towards those who attempt to
augment knowledge. 236. A fool is more endurable
than half a fool. 237. The Indian sages used to say,
Seek not a friend devoid of faith ; futurity without good
actions; female affection without morality; nor thine
own advantage to the injury of others. 238. The most
reserved thought cannot escape him who listens with
attention, and weighs well the words he chances to
hear. 239. Self-denial will command the respeet of the
intellectual. 240. Confide in the discreet and generous;
associate—but with caution—with the erudite, though
avaricious, that thou mayest reap the advantage of his
learning ; court the philanthropist, though unlearned,
and reciprocate his generosity by thy knowledge;* but
shun the sordid fool.

Cuarrer XIX.
CONDUCT.

241. The sage observed, good conduct and good man-
ners are the stepping-stones to a high rank, and lead to
* Or, that a reciprocal benefit may result.
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the practice of kindness and piety. 242. The following
lines were addressed by Aristotle to his royal disciple,
Alexander the Macedonian, Govern thy subjects with
kindness, and thus thou wilt gain their affections.
Mild and lenient government is more durable by far
than compulsory submission; for what boots the pos-
session of the body, without that of the heart. Affec-
tion gained by kindness insures allegiance; 243. For
the whisper of rebellion is the sure precursor of its ful-
filment; endeavour therefore to silence murmur, and
rebellion will be stifled. 244. In your demeanour be
affable and courteous towards the noble-minded, but
severe and rigorous towards the wicked ; for whilst re-
spect and courtesy must improve the former, rigour
alone will reclaim the latter.

Cuarrer XX.
FRIENDSHIP.

245. The sage observed, The short-comings of the
uniformly just and faithful should readily be pardoned.
246, He used to say, An evil associate seeks occasion to
cavil, and disdains apology. 247. A man asked the
sage to advise him with whom to associate; to which
he replied, This is a question to which I can offer no
solution. 248. There is some utility in every friendship,
save in that of the simple-minded. 249. The conduct,
like the advice, of a true friend is based on good faith;
such a friend will assist our intellect, but not flatter our
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passions. 250. Iam more in thine power, said one to his
friend, than thy own hand, and more submissive than
thine ownslave. 251. The following three things are due
to our friends: our undivided attention when they enter
our house; our welcome when they sit therein ; and our
ear when they speak. 252. The seducer is brother to the
murderer,and silencethe sister of complaisance. 253. My
son, said the sage, never exchange an old friend for a new
one, whilst the heart of the first remains true to thee:
deem one enemy not insignificant, nor a thousand friends
superabundant. 254. Transient are the treasures and
possessions of the world ; the most lasting is morality,
and the securest stronghold, friendship ; increase there-
fore, the former, and seek safety in the latter. 255, The
friendless man is as the left hand without a right one.
256. The death of a friend is equivalent to the loss of
a limb. 257. He may be termed a true friend, who
never misleads thee, who promotes thine advantage, to
his own detriment, and who is anxious to deliver thee
from oppression. 258. It was asked of the wise man,
whom he loved most, his brother or his friend ? to which
he replied, I never love a brother unless he is my
friend. 259. Three things are calculated to retain the
unmixed esteem of our friends: 1st. To anticipate them
in our salutations; 2nd. To show them due respect in
society ; 3rd. And to designate them by their endearing
appellation.  260. There are three degrees of folly: to
censure actions from which we are not ezempt; to
E
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discover faults in others, which we are prone to over-
look in ourselves; and to solicit a useless favour*
261. There are likewise three degrees of friendship: The
first, like our sustenance, is indispensable to our existence ;
the second may be regarded in thelight of an occasional, but
necessary remedy ; and the third may be compared to a
distemper, which should be carefully guarded against.
262. The wise man said to his son, In thy intercourse
with mankind, endeavour to cultivate the society of
him whose friendship will ennoble thee, whose rever-
ence will react on thee, who will aid thee in need, who
will correct thy expressions, who will bear with thy
failings, who will never lead thee into mishaps, and
whose example will never corrupt thee. 263. Friends
may be classified under three heads: 1st. He who
devotes his heart and means to thy support—value him
as a faithful friend ; 2nd. He who would extort from thee
every advantage, and sacrifice thee from the merest self-
ishness—him number amongst the faithless ; and 3rd. He
whose friendship consists in mere words, and who 1is
ever ready to extort more than he will confer—on such
friendship do not rely. 264. The friendship of the noble-
minded is an inestimable treasure, but that of the worth-
less, is ever attended with regret.  265. Knowledge is
our true friend, but passions are our enemies. 266, The
friendship of the ignorant is dangerous, their aversion
cheering, 267. Affability strengtliens love, but sullen-
ness strips intercourse of its cordiality.

* A favour which can be dispensed with.
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Coarter XXI.
CONSULTATION.

268. THE sage observes, The most docile animal
needs the rod; the most chaste female a husband ; and
the wisest of men counsel.

Cuarrer XXII.
REPROOF OF FRIENDS.

269. Tne sage observes, If thy friend wrong thee,
chide him privately; if he heed thee, thine object is
attained ; if not, reprimand him before one or two;
should he remain deaf to thy remonstrance, cast him off
as an incumbrance. 270. Admonition profits not him
who lacks an inherent moral sense. 271. Remonstrate
ere you punish.

Cuarter XXIII.
TO TEST A FRIEND.

272. Associate only with such as value their position,
for there is no solace in those who are regardless of self-
respect. 273. Agrecable intercourse and uninterrupted
friendship are the results of an exalted mind, graced
with urbanity. 274. Good companionship protects from
evil,
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Cmarrer XXIV,
ADMONITION OF FRIENDSIIIP.

275. NEVER, said the sage, did I argue with him whom
I found blind to my failings. 276. e used to say,
Better is he who privately discloses to me iy faults, than
the gift of many golden coins from an over indulgent
friend. 277. He used to say, I prize him who privately
points out my errors.

Cuarter XXV.
FRIENDSHIP.

278. Tue sage observed, True friendship, with good
counsel, demands both our pure estcem and implicit
confidence. 279. As the roots firmly fixed in the heart
exhibit their branches on the tongue, so will perfect
love only emanate from a true heart. 280. The sage
was asked to define love; and replied, The tendency of
hearts, and their mutual inclination. 281. He used to
say, The space of a needle’s eye suffices for two friends,
whilst the universe itself can scarcely contain two
enemies. 282, To distinguish thy friend from thine
enemy, examine thine own heart. 283, Rely not on him
who burthens thee with his sorrows, but withholds from
thee his joys. 284. The sage was asked, whom he loved
most, Either him, he said, who has experienced the
greatest kindness from me, or I from him. 285. We
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may recognize the friend when our heart is cognizant
of his affections, and our tongue utters his praise.
286. Flatter not thy friend, nor inquire too anxiously
after him, lest thou tempt his enemy to gainsay thee,
and seek to sever thee from him. 287. Be liberal to thy
friends with thy heart and thy means, to thy acquaint-
ances with thine influence and kind words; bestow on
mankind thy countenance and friendly salutation, on
thine enemies, thy charity : be mindful of the law of God,
but of thy reputation above all. 288. Beware of those
who measure their love by their interest, for the one
cxpires when the other is attained. 289. Depend not
on the favour of the prince, if the minister frown on
thee, but with the favour of the latter thou needest not
despair of the former. 290. I never failed to repay the
love of my friends with pure and undivided affections,
nor to pray to God to restore mine enemies to the path
of rectitude; neither betrayed the secret intrusted to
me, nor desired a thing unworthy of me; nor did I
assent and retract, even at the risk of my worldly trea-
sures. 291. Patience is always commendable, save
when our friend is calumniated.

Coaprer XXVI.
THE ACCEPTANCE OF APOLOGY.

292, LET animosity vanish on the appearance of the
excuse. 293. It is ungenerous to chide him who craves
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our pardon, and to harbour resentment against him who
apologizes. 294. Avoid the friendship of those who will
neither forgive, nor accept an apology. 295. Letrecon-
ciliation crown the apology and confession, however
laconic, for forgiveness is the attribute of the philan-
thropist. 296. The following reply was made by a
friend to whom an apologetic appeal was addressed :
Thy Creator never demanded from thee this justifica-
tion ; neither do my favourable sentiments and disin-
terested love for thee admit the very least idea of
malice. 297. Man should remember grievances only until
some justification is offered, though the first may be
certain and the second doubtful, so that the aggricved
may retain some influence over him for a fitting oppor-
tunity. 298. Who may be denominated the indolent
amongst mankind? He who neglects to gain friends;
but the greatest sluggard of all is he who possessed
friends, but neglected to retain them. 299. Reject no
Justification from whomsecver it may emanate; regard
not whether it be sincere or feigned, for he who appeases
thee publicly esteems thee highly, and he who intrigues
against thee secretly still respects thee.

CuoaPTER XXVIIL
SOCIAL INTERCOURSE.

300. BEWARE of acquaintances from whom thou canst
learn no good. 301, Intercourse with worthless asso-
ciates engenders evil manners. 302. The sage was asked,
How can ‘Ldlacreet man test his own temper ? To which
he replied, By the patient endurance of a bad wife.
303. A bad wife may be compared to a wolf, that
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changes its coat, but not its nature. 304. The most
dangerous alliance is consorting with a bad woman—
that is indeed a deep wound. 305. Avoid the compa-
nionship of the arrogant, for often has it contaminated the
meek and unassuming. 306. He used to say, Let thine
intercourse be with the noble and liberal-minded; for
both the honour and disgrace of man are the natural
results of his associates. 307. He who enters on evil
designs will be suspected. 308. He who has incurred
suspicion, dares not complain of harsh criticism.
809. Associate with the wise, listen to their sayings, and
depart not from them. 310. What is most advantageous
to man? The sage replied, Either the possession of good
sense, or worldly means that are productive of respect, a
wife that will screen his fauths, or silence that will hide
his failings,—but better the grave than the absence of
all these. 311. They used to say, Four propensities
destroy mankind—pride, waywardness, indolence, and
rashness.

Cuarter XXVIIL
THE TESTING OF FRIENDSHIP.

312. Tue sage has said, He alone is a true friend, who
will serve thee with his means in time of distress, and
with his soul in time of need and danger. 313. In thy
choice of a friend, try to provoke him; if, in the heat of
passion, he admit the truth, welcome him as thy friend,
if not, discard him. 314. Rely not on gratitude until
thou hast tested it by refusal; for the truly grateful is
vatient, whilst the sullen is thankless indeed.
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CrarrEr XXIX.

KEEPING OF SECRETS.

315. Tue sage has said, Disclose not that to thy
friend which thou wouldst conceal from thine enemy.
316. There was a man who, after confiding a secret to
his friend, asked him if he understood him. Yes, replied
the other, but I have since forgotten it. 317. He was
asked, How to conceal a secret effectually. Said he,
I make my heart its tomb. 318. The sage was asked
the surest means of keeping a secret. His reply was, I
chide the narrator and hide the narration. 319. I never,
said the sage, condemned the betrayer of my intrusted
secret, but reproached mine own heart, which was too
narrow to retain it, and led me to deposit it in his.
320. A narrow mind has a broad tongue. 321. He
used to say, An unrevealed secret is thy captive, but
disclosed it is thy captor. 322. That only is a secret
which lies between two; with three it ceases to be so.

Cuarter XXX,
RIGHTEOUSNESS.

323. Tue sage observes, We submit involuntarily to
him who has chosen righteousness for his stronghold.
324. Righteousness adopted as a standard, becomes an
impregnable shield, 325. Faithfulness is the offspring
of benevolence. 326, The vow of the philanthropist is
promptly fulfilled, that of the avaricious is tardy and
evasive, 327. If thou wouldst avoid repentance, give
thy denial rather than thine assent; but thine assent

once given, endure it to injury, but retract not; for
“No” that follows “Yes” is culpable indeed.
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Crarrer XXXI.

HUMILITY.

328. THE sage was asked, What constitutes modesty?
He answered, The blush caused by the consciousness
of our secret misdeeds. 329. He was further asked,
What constitutes liberality ? The due estimation of that
which is lawful, and the application of our means to
our moral obligations. 330. What constitutes humility ?
Meckness united with wisdom. 331. Being asked for
further explanation, he replied, Humility, accompanied
by the observance of the Divine law, an upright con-
duct, order in domestic expenditure, and calm submis-
sion to the vicissitudes of life. 332. What is piety ?
To avoid in secret that for which we should blush in
public. 333. Refrain from sins, for true piety exists
but with spotless and pure morality, and is heightened
by a judicious dispensation of our wealth. 334. True
religion 1s incompatible with similated piety; true piety
consists in self-abnegation. 335. He used to say, The
generous and noble-hearted only can lay claim to true
virtue. 336. The first step to unobtrusive piety, 1s to
afford a kind reception to our friends; the second, to
manifest our friendship to them; the third, to comply
—if possible—with their wishes; and the fourth, to

participate in their adversity.

Cruarter XXXIIL
SILEN CE

337. Tm-:. sage Ob.servcs, My words may occasion regret,
but my silence will avoid it. 338. He continucd, Words

F
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uttered are my masters; but words suppressed, I am
theirs, 339. The injury caused by silence is easier
repaired than that caused by speech. 340. He used
to say, What boot words, which if attributed to me
might tend to my injury, and which if withheld would
not benefit me? 341, Many advantages have been

forfeited by an untimely word. 342. Sorrow occasioned
by silence is less insupportable than that caused by
words ; nay, even death from taciturnity is preferable
to death from loquacity. 343. The most acceptable
devotion consists in silence and hope. 344. Silence
may be accompanied with one regret, speech with
many. 346. Silence is preferable to an untimely word.
346. Silence increases respect and reverence. 347. Be
as sparing with thy tongue, as thou art with thy wealth.
348. In the absence of a moral instructor, adhere to
silence. 349. The destroyer of man lurks under his
tongue, and death resides between his cheeks.  350. The
preponderance of words over intellect may result in
persuasiveness; that of intellect over words may entail
blame; but beautiful is it when the one graces the other.
351. Words that exceed discretion acquire the ascend-
ency over us; but when discretion prevails over our
words we govern them. 352. A certain Arab, having
joined a circle of friends, listened patiently to them,
with profound silence. He was at length asked,
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Whence your rank amongst the noble and accomplished
of Arabia? Hereplied meekly, My friends, the properties
of the ear are man’s alone, but those of the tongue
belong to his fellow-men. 353. A certain sage, re-
nowned for his reservedness, caution, and eloquence,
was asked to define the nature of speech, its advantages
and disadvantages. My friends, replied he, speech may
be classified under four heads: 1lst. Words which may
promise momentary benefit, but may still have in their
train fatal consequences, to avoid which is advantageous;
2nd. Words which hold out no advantage, and may yet
be pregnant with injurious results; these are indeed
extremely dangerous ; 3rd. Words that promise neither
advantage mnor disadvantage, the avoidance of which
would afford both physical and mental ease; and 4th.
Words which may promise benefit and security for the
future; these constitute the spirit of conversation.
Reject the three, and embrace the fourth. 354. The
sage observes, Be sparing in thy words, for the less
thy words the less thine errors. 355. In thy con-
versation by night, let thy voice be subdued, and by
day cast thine cyes around thee ere thou speakest.
356. Impart thy secret in a plain, and thy advice on
the summit of mountains, so that thy view may be un-
impeded. 357. He was wont to say, A slip of the tongue
is more dangerous than the slip of the foot, for the slip

of the tongue may cost thy head, whilst the slip of the
foot may easily be cured.
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Cuarrer XXXIII.

THE SUPERIORITY OF SPEECH OVER
SILENCE.

358. Tue sage observes, A truthful word is better than
silence. 359. Some individuals having in the presence
of the king indiscriminately censured speech, were thus
addressed by him: Far be it from me to agree with
you, for he who knows when to speak, will likewise
know when to be silent. 360. None but the profound
scholar or distinguished orator should address an
assembly.  361. There are many persuasive words
that may soften down resentment.

Cuarrer XXXIV.
THE XING.

362, THE sage observed, He who is cited to appear
before the king feels the extent of the whole realm
a dungeon. 363. He used to say, Give due reverence
to God, obedience to the king, and let your conduct
towards your fellow-men be aftable. 364. The king and
the law are twins; the one is indispensable to the other.
365. The sage continued, Dwell not in a city which lacks
avenerated king, a righteous judge, a skilful physician, an
established market, and a navigable river. '366. A king
maiy.be compared to a fire—at too great a distance we
feel its want, when too nigh we scorch. 367. If the king
is opposed to thee, restrain thy words, for thou wilt
surely be vanquished. 368. The most worthless part
of wealth is that which is unemployed; the most worth-
less of companions is the seducer; the most worthless of
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kings is he whom the innocent dread; and the most
worthless countryis thatwhich, though fertile,* yet affords
its inhabitants no safety. 869. A righteous king is
more advantageous to his subjects than the most fruitful
season. 370. The friendship of aking, though it confers
dignity and honour, is like a lofty and steep mountain,
abounding in delicious and refreshing fruits, but over-
run with ferocious beasts—its ascent is toilsome, and
the dwelling thereon doubly so. 371. Against the
injustice of our fellow-men we appeal to the king, but
against that of the king where is our redress?

CrartEr XXXV,
LOVE OF TRUTH.

" 372. THE sage observes, The wise find tranquillity in
discovering the truth, the ignorant in folly. 373. Truth
establishes all things, falsehood overthrows them. 374. A
despot once condemned to death a sage, on false accusa-
tion, When led to death, he perceived his wife weeping
bitterly. Why weepest thou? said the sage. Have I not
cause for tears, replied the wife, seeing that thou sufferest
death innocently? Well, replied the sage, calmly, wouldst
thou see me dic guilty?

Crmarrer XXXVI.

RICHES.

375. Tue sage observes, The wisdom of the poor is
often despised, but riches cover folly. 376. He further

* Or, which affords neither fertility nor safety.
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pbsqrved, the wealth of a man conceals his failings, and
Justifies perfidy; but the intelligence of the poor is con-
temned, and his wisdom is counted as folly.

Crarrer XXXVII,
VAIN GLORY OF THE IGNORANT.
377. Tue sage said, The ignorant glory in sordidness, and
disdain wisdom and morality; but the wise glory in
morality and wisdom, and disdain sordidness and folly-
378. It is related, that a rich man, sumptuously attired,
happened to pass a sage who was meanly clad. Well,
exclaimed the former; is it thou who hast written on
science, philosophy, and politics? Yes, mildly replied the
sage; but the standard of true wisdom is not measured
by costly raiment, but by pure and genuine knowledge.

Crarrer XXXVIIL

URBANITY.
379. TrE sage says, The attributes of polite manners
are in ten. 1st. Utterance of truth; 2nd. Love of man-
kind; 3rd. Liberality to the supplicant; 4th. Gratitude;
Sth. Affability; 6th. Faithfulness; 7th, Condescension
to our fellow-man; 8th. Courtesy to friends; 9th. Hos-
pitality; but, 10th. Modesty surpasses all. 380. The
sage said, Wise though thou be, adhere to these pleasant
attributes, and they will afford thee solace here and
hereafter; be forgiving to those who have wronged thee,
instruct others in the way of kindness, and shun the
ignorant. 381. He continued, Agreeable manners, may
be enumerated thus; 1st. The fear of God; 2nd. Honour
to fellow beings; 3rd. Contentedness; 4th. Patience;
5th. Gratitude; 6th. Diffidence; 7th. Liberality; 8th.
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Self-government; 9th. Emulation; 10th. Modesty ; 11th.
Utterance of trnth; 12th. Faithfulness; 13th. and
Cheerfulness. 382. He observed, Urbanity may be
further reduced to the following scven heads: 1st. Affa-
bility ; 2nd. Humility ; 3rd. Esteem to relatives; 4th.
Impartiality in self-judgment, irrespective of our peculiar
emotions; 5th. A due sense of decorum; 6th. Forgive-
ness under provocation; 7th. and Self-command. 383. He
continued, He who possesses those qualities is sure to en-
joy an unruffled existence, both in this world and in that
which is to come. 384. Perfect diffidence consists in the
seven following qualifications: 1st. Gentleness of expres-
sion; 2nd. Disinterestedness; 3rd.The eschewing of injury;
4th. Solicitude for our self-respect; 5th. The avoidance
of calumny; 6th. Faithfulness; 7th. and Secrecy.
385. The philanthropist will earn superiority—the selfish
slight. 386. A certain philanthropist, in an interview
with a king, was asked to recount some of his generous
deeds. He meekly replied, I would rather your liege
should hear it from others, than from me. 387. But,
replied the king, I command thee to speak. Well, said
the other, never did I assume an attitude of superiority
before my fellow-men. How so asked the king ? Because
said he, that * it shall not be supposed that I parade my
rank, exalted station, and benevolence, although I may
excel in these points. 388. Neither have I retaliated an
injury; for; alleged he, if the aggressor be a man of esti-
mation, his motives are no doubt unquestionable, and
claim my forbearance; if the contrary, I would not subject
myself to the censure of the worthless. 389. Nor did my

* Or, I would not willingly parade.
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gifts to my fellow-man ever bring the blush of shame
into his countenance, though at the cost of my worldly
possessions. Well, quoth the king, thou, indeed, art
fitted to rule over thine own people and others. 390. He
used to observe, He cannot be termed munificent who
returns liberality for liberality, and hospitality for hos-
pitality—such is merely a requital; but he is truly muni-
ficent who returns liberality for selfishness, and kind-
ness for repulsiveness. 391. e whom the Creator has
favoured with the following four qualifications will endure
unscathed the privations of this world: 1st. An easy
mind ; 2nd. Regularity in diet; 3rd. Veracity ; 4th. and
Faithfulness. 392. Falsehood and humility are incompa-
tible. 393. It has often been remarked, that a benign dis-
position, a kind neighbour, a comely dwelling, and clean
garments, ensure a long and happy existence. 394. He
who is blessed by the Creator with a benevolent disposi-
tion will partake of future bliss. 395. What constitutes
the most noble pedigree ? Disinterestedness was his
reply. 396. He was wont to remark, The outset, like
the termination, of a cheerful mind is felicitous ; its com-
mencement is wisdom, and its end is peace ; for a felicitous
life and perpetual bliss awaits the tranquil mind, nor can
the vicissitudes of the world affect him. 397. A certain
emir was asked by what means he had attained dominion
over his people. He replied, By the unlimited practice
of hospitality, by dismissing the sycophant, and by suc-
couring the needy. 398. Alas! exclaimed the sage, thata
man should purchase slaves with wealth, and neglect to



80

VIR AN e RN D O 399 ¢ ymamea
e wmb) ympan o oA Anbem man
PRSI +MY MY IR PTIRR [enan
TN 400 £ MW FPNY ¢ DT DM AN I
AN 285N MY Y b DTN Y Svn

s oEh A

: paman P b
FYB) DI * 12NN NPT FUAL 1 DO T 201
N3 P35 2P T2 "D P N WN
E RN ON DNt Db TP A 02 ¢ oy
IDDWEN * TN P2 TR TEIN DN TN 409

M P SONY 408 5 DI ENY5 TP ¢ RanN
N3P ohw noonh oo m ¢ pab
S AN 405 1 NN AR5 S M) ¢ o
D3 *D AP NID AT 3 SPIT MaTn

£983" oy H5EnN *anTenna R

: obhnn M3 ww—n
AP 207 DINA L7 1 DN TP DINN BN 406

935 T DN N 407 2 9oms any monn Sy
Br o AR 2D BN A s nnn pa

P.e p.b M. ;resme o

DMy e CL ML Py 4

TAs 9B ADIAPS AN DR NDIST 5T 10 ks 53 oM cnwn PLo¢
C,M ¢ 21 pwan 13, 2w s ke ngmana D PLS



81

gain free men by his kindness. 399. A strict adherence
to the following five principles constitutes a sure and
constant safeguard: 1st. To avoid the infliction of injurys;
2nd. To possess a tranquil mind ; 3rd. To renounce flat-
terers 5 4th. To adopt good morals; 5th, And to practise
benevolence. 400. The most eminent man is he whose
mildness and sociability surpass those of others.

Cnarrer XXXIX.
VISITING FRIENDS.
401. Tne sage observes, The neglect of friendly
intercourse entails a loss on ourselves. A trouble-
some visitor will meet with scorn and reproach.
402. Rare and far between visits increase love. 403. He
used to remark, Frequent visits engender dislike; if rare
they tend to increase friendship. 404. Let the distance
of a mile not deter thee from visiting the sick, two from
establishing peace between fellow-creatures, nor three
from paying homage to thy Creator. 405. Beware of
frequent visits, for they often produce alienation, like
showers, whose frequent descent annoys, butwhose timely

advent is devoutly prayed for.

Cuarrer XL.
VISITING THE SICK
406. A TROUBLESOME guest is more intolerable to the
patient than the disease itself. 407. A patient annoyed

by the lengthy visit of an unwelcome guest, addressed
G



82

Y9 D 293 5 2R NN P nma
THH S RN RS I INN EN DY N 0w
D N 100+ Ep D B TN 22N AN
"RDND NP N TIDIN N 2 TINAD NN N

£ 93omm NI ERD N

TN MR NTIN N
Dy S BOWI PN BT G DINR TN 410
DD mows SDY DM D 52 cnn
PN 19N 3TN 2 DS N NI SRR
AN % by oM 25 TN 2N TEN 4T g3

$TINED NS « NTANT DNT O BN

TN T A W

vanD 1an + a3 o ob 1ab oonn any a2

* DXIR 5N PRI N3 REyS 725 i

AN TINND ST I 413 f RN TN o
Samn 5% 397 523 mbem Srawm + anoa
tarbaa awnn Sw cphan poynn 5w rwa
*FBR <33R oM+ eba o 0 P A
M50 San vy N mNeA 03 P
ey mma Jab R ccanoa by s s
v 35m A AN PyR AR Soan ab 9 01
Y aon T TRD A9 e om Sy a |

5% “pandw Tt b sanyms wrRw M. e



83

L]
him in the following laconic and ironical strain. Dost
thou claim any thing in my house, or do I owe aught to
thee? if so, take it and be gone. 408. It is further re-
lated of a patient, who was asked to state his grievance,
My numerous sins, said he. 409. What is thy desire?
Forgiveness, he replied. Shall we call in a physician? It
was he, replied the patient, who caused my illness.

Coarrer XLIL
THE LOSS OF A TRUE FRIEND.
410. Tne sage observed, There are two blessings which
are the rarest in the world, and which become daily still
rarer, legitimate means applied to pious purposes, and
a trusty friend to rely on. 411. A man asked the sage
to advise him with whom to associate. The sage replied
this is a question, to which I can offer no solution. *

Coapter XLIL
DIRECTIONS IN THE PATH OF RECTITUDE.
412. Tue sage thus addressed his son: Peace be with
thee, my son. Ponder on this mine epistle, and direct
thine heart to my good counsel; despise not mine instruc-
tions, and incline thine car to my words. 413. Practise
that which I have written, thou wilt then succeed and
prosper; and let naught else occupy thy mind, nor engross
thine attention. 414. Know then, that wisdom is based
on study, study on reflection, perseverance, and diligence;
for blindness is not of the eyes, but of the heart.
415. Therefore reflect on mine epistle and on its contents;
for what availeth the open eye, if the heart be blind and
obdurate? Or, what gain is there, if the ear listen and
* Vide 247.
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is attentive, or what boots the beauty of external appear-
ance, if the heart be void of understanding? 416, Has
not the sage often declared that vision is dimmed, if the
heart be blind? Many there are whose appearance may
influence thee, but listen to their words, and thou wilt
number them amongst the dumb. 417. Again, He who
would correct the untoward and instruct the grossly
ignorant rescmbles him who would play music to the
dead or invoke idols. 418. But the least admonition suf-
fices for the intelligent; a word will impress him with the
important duties which wisdom enjoins, and will teach
him to infer, to weigh, and to compare; 419. Experience
will make him wise, enlarge his mind, and reveal to him,
that which was concealed. 420. For, as it was observed
by a sage to his son, Know that morality is the summit
of discretion, and silence the crown of wisdom. 421. The
pursuit of wisdom leads to happiness and to the protec-
tion of friendship, whilst in the train of folly follow
misery and hatred. 422. Forgiveness yields felicity;
faithfulness is the ornament of mankind, and upright-
ness the best of associates. 423. Wisdom is a goodly
inheritance ; falschood is the key to guilt; hypocrisy
causes evil and encircles with hatred. 424. Anger per-
plexes the pleader; frowardness enfeebles counsel, feeble
counsel deteriorates morals; the deterioration of morals
engenders disgrace and promotes strife. 425. Excessive
laughter denotes folly, and he who exposes his teeth
lessens his respect. 426. The reign of falsehood is but
brief. 427. Questionable resorts excite suspicion, evil

associates destroy religious principles, but the society
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of the virtuous increases intelligence, exhilarates the
heart, sustains knowledge, brightens the countenance,
and is the herald of virtue. 428. Morality developes the
acumen of the discreet ; but the intelligent often subject
themselves to contempt from the want of morality, for
intellect without morality is utterly useless, whilst their
union tends to enhance station, distinction, and dili-
gence. 429. Were it not for morality, there would
have been no distinction between man and man, but
good morals confer pre-eminence. 430. Know further,
my son, that there 1s no remedy for folly, for it is an
incurable discase. 431. The discreet reflects glory and
blessing on himself, honour on his house, is an ornament
to his friends, a credit to his kindred, and knows when
to assume dignity or meckness. 432. The intelligent,
however humble, will find ready access to the presence
of kings, be scated with the great, introduced amongst
princes, mankind will praise him, his acquaintance will
be coveted, his friendship valued, his enmity dreaded,
and he will remain his own monitor and guide. 433. The
wise man is his own best monitor, but the most useful
moral guide to the untutored is the learned. 434. The
intelligent and experienced are the fittest guides, and
none deserves implicit friendship more than a bene-
volent disposition. 435. The wise of heart may be
termed acute and penectrating. Man learns in order
to attain knowledge, time confers experience and en-
lightenment, but morality without intelligence is unpro-
ductive. 436, To ascertain a character, learn his
companion, for man imitates his associates ; therefore, in
all thy relations, join the virtuous and shun the wicked,
lest thou be contaminated. 437. Know further, my
son, that the presence of the ignorant will never be
regarded, his absence regretted, nor will he ever acquire
respect. 438. In the assembly of the wise he will hear
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and see that which he can neither understand nor
appreciate. 439, Take heed, my son, that wisdom be
ever present before thee; slight it not; beware of coarse
expressions in society ; avoid loquacity in the presence
of the wise in the holy law, and frivolity before the
learned men. 440. Hearken to the learned in the holy
law, be submissive to the wise, respect the great, be
condescending to the lowly, and abandon hypocrisy and
pride, for they are injurlous to mankind and are akin
to madness and levity. 441. Be aware, my son, that
the characteristic of the liberal and noble-minded is, to
love mankind, to overlook their faults, to bear no
grudge to those who offend him, to pardon injuries, to
be affable to the poor, and devoted to his friends.
442, My son, intermeddle not with the affairs of others,
nor pry into their concerns; reflect well on my injunc-
tion, and the Eternal will assist thee.

Cnarrer XLIII
THE PRECEPTS OF THE SAGE TO HIS SON.

443, Tue sage addressed his son: Consent not to rule
over thy townsmen; nor despise trifles, for they may
become™ of importance. 444. Contend not with the
passionate man, lest thou vex him, nor admit into thy
society those who dispute merely to oppose ; rejoice not
at the fall of thine enemies, for thou knowest not what
may befal thee. 445. Evince not thy superiority,
though thou hast power to exercise it, for alas! thou
knowest not what time has in store for thee. 446, Deride
not the errors of thy fellow-man, for thou canstscarcely
control the words of thine own mouth, and be to the
utmost lenient to the faults of others. 447. Confer not
hastily thy friendship; let truth be ever before thee;
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thus thou wilt be safe and unshackled all thy day 3
448. The sage continued, Know that the fear of GO

and the observance of his commandments constitute the
summit of faith. 449. Reflect that God ordains the
elevation of the lowly and the humbling of the greats
therefore, humble thyself, in order that God may esalt
thee. 450. Delay not repentance, for death comes
unawares. 451. Increase the number of thy frienc®
and set not thine heart against him who wronged thee
452. Barter not thy wife for the charms of another s or
lust deludes the intellect and alas! it misled one V¥ 10
was wiser than thou art. 433. Deem thyself poor?
though thou art rich; for thou wilt once be scparat

fro§n riches. 454. Stand not before the king, when he
is in anger, nor before a river when it is overflowing
455. Decide not without mature and trustwor 1y
counsel ; dread the wicked®* and be wary of thel?
favpurs. 456. My son, seek to acquire a gof)d wife ap

a kind friend ; the one brings thee tranquillity within, an

the other without. 457. There is no greater riches
than health, no greater pleasure than a cheerful heart-
458. God gives to despots power over the wealth 9
those whose hands are shut against the pof)f-
459. Magnanimity may be defined, as the due appreciation
of benevolent sentiments, combined with$ secrecy in the
performance of good action. 460. Iluman affairs may
be considered from three points of view: 1st. Such 28
are obviously good ; 2nd. Such as are overtly bad ; an

3rd. Such as are doubtful. Adhere to the first, dismis®
the second, and in the third cast thy burthen on God.

461. The sage saith, Exclude not wholly the nam¢ o

* Or, Be mindful not to forfeit the regard of the good.

1 With a submission to the hidden f Providenoe; o
Not to betray intrusted secrets. eerecs of FrO¥
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God from thy speech, lest thine heart become ohdurate;
for the obdurate heart is distant from God. 462. Cen
sure not the faults of others on the assumption ©

superiority, lest you be unmindful of your own faults.
463. The sage was want to observe, He who is exempt
from the following three errors will never lack three
advantages: 1lst. lle who is free from anger will obtain
esteem; 2nd. He who is pure from transgressions “'{l
gain honour; and 3rd. He who is free from avarice W1

earn dignity. 464. Ingratitude is wickedness, and the
society of the ignorant a sore disease. 465. Ile useﬁl to
say, He was never ensnared who knew his own position
nor has regret ever followed the closing of the eyes
against evil.  466.* The characteristics of man aré ﬂ!c
reflex of his heart; hence they are recognized bY hus
counsel and intellect. 467. He who overrates the worth
of mankind has an erroncous conception of the world-
468. The neglectful is past remedy. 469. Wisdom call
never be termed perfect in man, unless attended y
intellect, meckness, and reverence for God; unless }t
reject flattery, frowardness, and pertinacity, and 18
exempt from covetousness,lust, and falschood ; for hewho
covets will also lic in wait, and he who is addicted t©
lust is sure to err, and the liar will forfeit all faith an

ever incur suspicion ; and, lastly, it must be based on
clemency, silence, and deliberation. 470, The s8¢
observes, He who avoids rashness, perverseness, a0

indolence will escape their four evil consequencess for
the result of rashness is regret; that of perversencss
audacity ; the end of pride hatred ; and that of indolence

* The morals of man depend on the dictates of his heart, hence his
demeanour and disposition are formed by his counsel and intellect-
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ruin. 471, God will raise the renown of him who
purifies his heart from sccret errors, and establish the
temporal and spiritual happiness of him who is solicitou®
for his own future welfare; and he who secks to be
reconciled to God, will by the help of his Maker be
reconciled to his fellow-men. 472. The sage observess
The practice of the following three things will “c\:cr
weary*: 1st. Good morals; 2nd. The avoidance Of.m‘
flicting injury; and 3rd. To keep from tmnsgrcsSlO“'
473. The sage addressed his son: My son, reserve thy
coin for charity, thy provision to feed the hungrys a0

thy knowledge of the law for the nppointcd day}
474. As thou shouldst dread the society of the simpleto™
so thou mayst rest secure in that of the wise. 479 F

who tolerates the society of the liar is worse than hes
for his words are unquestioned by the godless, put the
god-fearing will ponder on them. 476. le who S““’fs
falsechood will control his tongue and diminish his
failings, 477. Undescrved encomiums should pfod“cc
sorrow rather than joy. 478. Ile who shuns sinners
will escape degradation. 479. A trustworthy strange?
is preferable to a deceitful relative. 480. Ilabit gO"Cr"S
all things; sound conclusion can be attained only bY
consultation, and happiness perpetuated by kindness
seasonably performed. 481, The public avowal of errof
will insure praise in private, and he who conceals “_Ot
his faults will consign them to oblivion. 182. Be certail
that he who attributes to thee merit that is not thin *
unworthy of reliance. 483. An ungodly meeting is sureé

* According to another reading, Will never be ascribed to ginister
motives.

1 Job xxx. 22,
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to result in an ungodly scparation. 484. The simpleto®
i3 wont to bestow praise where censure is Ob"i"‘fs'y
due. 485. He who possesses the following three qualites
may be said to be fully entitled to the claim to truth-
fulness : 1st. That temptation will never Jead him t0
falsehood ; 2nd. That anger will not prompt him to pres
varicate ; and 3rd. That power will never induce him t0
lay hand on that which is not his. 486, These tW0 are
essentially incompatible,—an casy mind and m-nrl‘ce'
487. The following six cannot esc:;pe vexation: 1st '.lh,e
wealthy reduced to poverty: 2nd. The aftiuent anxioud
for his wealth; 3rd. The vindictive; 4th. The covetouss
5th. The aspirant to unmerited rank; and Gth. The
immoral in companionship with moral men. 488. Three
persons claim our utmost compassion: 1st. The Jearne

controlled by the infatuated ;* 2nd. The righteous rule

by the wicked; 3rd. and the noble-minded dependent
on the worthless. 489, It was related of one who
publicly remonstrated with his friend, exclaiming, [ was
told thou didst make me the object of thy slander-
Alas! replied the other, that the association with the
wicked should occasion the calumniation of the virtuou®
490. Three characters can best be judged by three
tests: 1st. The meek in anger; 2nd. The hero in battle
and 3rd. The friend in need. 491. There was 8 king
who communded the exceution of one of his minister
on whose girdle was the following inscription: « Since
the decree of God is irrevocablé, the cfforts of me?
are vain; since treachery is inherent in nature, reliance

# Eccentric.

4
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on untried friends is idle; and since death waylnzz
mankind, the trust in this world is mere madness.

492. The sage observes, Poverty and hunger arc more
endurable than over-exertion caused by the cravings of ‘u‘
insatiable disposition; no wealth can surpass contentments
no intellect is equivalent to good demecanour; and 1o
charms can be compared to an affable mind. 493. Answer
not the fool in his error, for thine attempt to instruct
him will rouse his hatred. 494. I dread to wrong thos®
said the sage, whose sole advocate is God. 495. I"‘.‘ro
thy soul to shun error, thus shalt thou be termed ‘f"sc'
thine instruction will be obeyed, mankind will imitate
thee, and profit by thine example. 496. lle is invulner-

able to all mundane privation, in whom are combine
piety and rectitude.

Cuarter XLIV.
INDIFFERENCE TO THIS WORLD AND LOVE
FOR THAT TO COME.

497. Tue sage observes, Man should relinquish the
allurements of this world for the love of God, for t.hcy
incite man to rebel, and their abandonment alone bring3
man nearer to his Creator. 498. Man's chicf aim in thi3
world is the acquisition of riches, pleasure, and honour
but ardently as he may pursue them, they will clude his
grasp, whilst he who abjures them and needs not the 1{‘3‘?
of mortals will be esteemed ; he is rich, for he rejoices

in his lot; he enjoys tranquillity, for he has banish
worldly care; and he attains his desire without anxiety an
exertion. 499. The wise man rejoices not in his abundant

* In the original the sentence is in the conditional.
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wealth, nor sorrows at his humble lot; but he will exult
in his intellect and in his former good deeds, of which
none can deprive him, nor will he ever be held ame”
nable for any omission.® 500. The sage was wont !

say, Scck after that which thou needest, and abandon
that which thou needest not; for in abandoning ﬂ.“‘t
which thou needest not, thou art sure to gain that whic

thou ncedest. 501. lle who loves lite must pmcnse
meekness.  502. O that man, exclaimed the sage, WO

in prosperity reflect on reverses, and in sorrow on 1 Ly
he would perpetuate happiness and escape sin. 503 . He
who is not resigned to the decrees of the Creator will be
discontented with the course of this world; he who wot

reduce God’s mercy to the mere relief of physical neces”
sities displays gross.ignorance; and he who envies the
possession of another prolongs his own grief, ﬂ“‘! his
morbldnes_s is past cure. 504, Ilow superior, exclaime
the sage, is poverty to riches! for, said he, never !
the (.lesire for poverty lead man to rebel, whilst t!lc
craving after riches often tempts him to do so. 505. Dis-
satisfaction at the vicissitudes of lite arises chiefly from tho
following four tendencies: 1st. The poor in vain pursuit
after riches; 2nd. Endless care; 3rd. Overwhelmng
anxiety ; 4th. Wishes unfulfilled. 506. Ile who d_“ly
values his own dignity will hold the world in lit

estimation. 507 Who is the most dignified amongst
men? le who can behold without envy the \"Orl‘i‘ly
possessions of another. 508. To the question, What
lend.s a charm to life and banishes sadness? the s38°
replied, A due estimation of the duties we owe 10 the
world, and of those which the world owes to us; a3 the
adage says, The world honours him most who disrega” S
its vanities, and slights him who courts them; for the
end of riches may be poverty, the result of rank degrada-

*Or, Nor will his conduct mako hi . deeds of
another; viz., caused by his :‘xim?p}l‘:n responsiblo for the
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tion, and the consequences of case disease. 509- Man
F({SOmb]cs the fruit of the tree, which though it (‘Sc'flpc
mjury during its growth, yet must decay at maturity:
510. Man can likewise be compared to one encompass®
by ferocious animals and lurking enemics, and tllqug‘
he may elude some, he cannot escape all; he who views
the world thus will not be clated at the happiness !
confers, nor dejected by the mishaps it inflicts; a8 the
sage observes, This world is fraught with grief, an its
few joys should be regarded as gain unlooked 107
511. Who may be deemed truly pious? He who \\'illi,“gly
resigns mundane advantages, in the hope of future felicity-
312, e was wont to observe, Recard this world, 83
though thou wert destined to live for ever, and the wor d
to come as though thou wert to die to-morrow. 513. The
following two good qualities are unsurp:lssublL',——-lubOllr
whose object is not of thisworld,and condescension without
meanness. 514, Humility leads to dignity ; piety is often
crowned with honour, and contentment with riches-
515. The sage thus addressed his friends, Look upon deat
with indifference, for its bitterness is commensurate with
its fear. 516. Truth and justice are baln to the soul,an
the indulgence in sensuality its bane, 517. IHe was wont
to teach, Be prepared to die with resignation, so shalt thou
enjoy life undisturbedly. 518. Man may approach his en
resignedly or reluctantly; but hewho deadens his passions
renders his death everlasting life. 519, Ile who wou
benefit his soul must be indifterent to transient possossioﬂs-
520. The love of worldly possessions is a source of ;.'ficr;
!esson the one, and thou wilt diminish the other. 521

is preferable to sympathize with the unhappy, than to
rejoice with the mirthful. 522. Man in iwursuit o
worldly gain may be compared to a thirsty man within
reach of briny waters; the more he drinks, the more is
his thirst increased.  523. Man may also be compnred to
a famished dog, gnawing a dry bone, until the blood
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streams from its mouth, whilst, under the false impreSSiO“
of imbibing nourishment, it greedily licks its own b]o?d-
Thus it is with man engaged solely with worldly pursmts’
and regardless of the service of his Creator, bclicvin.g
himself a gainer, whilst he is really a loser, for man 15
responsible for his deeds hereafer. 524 e who
pines not after that which he failed to obtain insures
a tranquil life, an undisturbed intellect, and long d“Y?‘
525. Our principal griefs result from love of this
world. 526. To repine at the events of life, is to rebel
against God. 527. The sage was once requested ¥
impart a salutary lesson, to which he replied, Be not
elated at that which the world bestows, nor dcjccted
at that which it denies, but exult at that which thov
hast well performed, and regret that which thou hast
neglected, and fear a hereafter.  528. He observed, L.ct
the dread of repentance be thy beacon, and thou wilt
attain felicity at thine end. 529. Who may be termed
most prosperous in his dealings ? e who barters the
perishable for the everlasting. 530, It is a defect pect”
liar to this world, that it grants to none his deserts, being
either too lavish or too niggard. 531. The machinations
of the evil-doer will end in defeat, and expose him t0
peril.  532. He who makes the service of God his chief
pursuit, will enjoy interest without possessing CﬂPiml'
533. Indifference to this world affords mental case and
corporeal repose, but the allurements of this world pro-
duce uneasiness of mind and physical disquictude; and 8
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thorough conviction of God’s providence knows no dread
of privation, anxiety for sustenance, nor fear of man-
534. He who devotes himself to godliness will escap®
the cares of this world, and the anxicties regarding the
future state. 535. The lot of human nature is Per”
turbation, which crushes the bones and consumes the
strength.  536. On being asked to state his circum™”
stances, the sage replied, What can be the condition of
him whose existence is perishable, whose health is im-
paired, and who is vulnerable in his imagined security?
537. Being told of one who had acquired abundant
wealth, the sage inquired whether he had also acquire

days in which to spend it.  538. It is related, that an
Indian king gave one of his pages a mandate, with the
injunction to present it to him whenever he observe

him under the influence of rage. Its contents were, Ceast
for thou art not a god, but a body perishable and self-
destructive, soon to return to worms and dust. 539- The
king of Seba had a dwarf slave whose presence Wa%
desired whenever malefactors were scourged ; on those
occasions, the dwarf was wont to exclaim, My Lord, re-
member the day of judgment. 540. A wise man sol

his estates for eighty thousand gold deniers. Iaving
been asked, Why doest thou not devote the produce to
thy children? he replied, 1 treasure up my wealth with
my Creator, and appoint God the treasury for my
children ;—he had devoted the whole sum to charity-
541. The sage having Leen told of one who had died in
the full vigour of health, replied, Can he be deem

healthy about whose neck death is pending? 542. The
sage having observed a man dismayed, addressed him
to the following cffect: If thine anxiety be of this worl
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only, the Creator has anticipated thy relief; and if thy
§olicitude be of the world to come, may the Creator
increase it. 543. When the world is tested by the man
of intellect, it will be found an enemy in the guisc ©
friendship. 544. A sage, having been overtaken by
sickness, was asked to disclose his affairs, to which he
replied, What can be expected from one who sets out on
a distant journey without provision, who is about 0
descend unattended into a pit in the wilderness; or on¢ who
is cited to appear before the king and has no defence—"
assailed by so many calamities, what can be his condi-
tion? 545. The querist, however, replied, But how can
man remedy these evils? to which the sage rejoined
By attaining much for little; Ly a consciousness of carthly
sorrows; by resisting the allurements of the lesser for
the sake of the greater world—he will thus obtain tWO°
fold happiness. 546. There was once discovered, in 8
province of the Roman empire, a stone on which the
following inscription was engraved in Roman characters:
Son of man, act whilst thou canst, and place thy relianc®
on God. Let not thine unbridled passion induce thee ¥
sin, neither anticipate care; for if it be destined in thy
day, the Creator will bring it despite thy struggles:
547. Tt proceeded, Let not the accumulation of weal

perplex thee; for it is hoarded by many for the futur®
husbands of their wives, and that which man denies to
himself often increases the treasures of others. The mar
of intellect will derive information from these maxim®
and profit by them. 548, The sage relates, that there
was discovered, on the gate of a ruined city in Greec®
a stone bearing the following inscription in Greek cha-
racters: Son of man, were thy thoughts but directed 1
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the fewness of days yet left to thee, thou wouldst dCSPi.Se
the futility of thy desires, moderate thine activity, and ¢t~
cumscribe thy designs, lest remorse overtake thee when
thy feet shall totter, when thine houschold and thin®
attendants will forsake thee, when thy relatives wil
abandon thee, when thy friends will néglcct thee, and
when thou shalt return no more to thine house, and thine
avocations shall be beyond thy powers. 549, There Wa3
further engraved thercon: Son of man, thou pursllcst
the transient desires and fleeting pleasures of this world,
and seckest to exact its wealth, and thus thou heapest
sin on thyself and wealth on thine houschold ;—the
former thou carriest to the grave, and the latter thou
bequeathest to thy survivors. 550. A man said to the s3&%
Alas, how extreme is thy poverty! towhich he meckly
replied, Couldst thou but define poverty, thou wouldst
be concerned more for thine own than for mine. 551 It
is related of a sage, who dwelt in a province whose
inhabitants were in great distress, but who remaine

indifferent to the public sorrow, that being aske

whether he sympathized with the sufferings of his fellow-
creatures? No, was his reply.  Being interrogated as to
the reason? he rejoined, Had this scene appeared to M
in a dream, couldst thou imagine that the illusion wou

have remained on mine awaking? 1lence my indifte-
rence; for reflection leads me to regard every event 11
lifc as a dream, and him alone vigilant who forms a cor-
rect notion of human nature; for as the spark is the ¢¥0
of light, so is the intellect the eve of the soul ; and as the
sun is the luminary of the universe, so is t’he soul the
light of the body. 552. The following three inscription$
engraved on three tombs, were once discovered in the
land of Yasuar. "The first convoyed the following reflec
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tion: Must not the enjoyment of man's life be QﬂmPed
by the consciousness that the Creator will judge his £92
and evil deeds, and reward him accordingly ? Ijhe
second run thus: How can he taste the sweets of life,
who feels that death may suddenly overtake him, remove
him from power and dignity, and consign him to tha
dark abode which has been prepared for him? An
the third was: How can he delight in life, whose lot 18
the dark subterraneous cave, which will pale his features,
change his brightness, and consume his flesh and hones ¢
553. The sage observed, How many enter on a ay
which they do not see completed, and how many hope
for the morrow which, alas! has not been allotted t0
them ? 554. He continued, Could man but pCX‘C?“'e
the casualties of life and its sequel, he would not fail to
despise both its wealth and vicissitudes. 555..1\1“?'
said the sage, that man should weary to benefit his heif
or be anxious for that which is the inheritance of th¢
grave. 556, Man! thy happicst position in this WoT

is not without alloy ; thou canst not enjoy honey unmixe¢

with venom. 5337. When success crowns thine effortss
and rumour declares thy wishes wholly successful, be-
ware of impending reverses. 538, The feac of God 18

strength and honour; but the result of vain glory 13
privation and scorn.

Cuarter XLV.
DILIGENCE WITHOUT RELIANCE ON GOD.

559. WiosE cares are the most protracted? The sag®
replied, His whose daily requirements are his constant
anxiety. 560. He who prefers sordidness to the digmty
of contentment, or craves for more than he needs, oF
covets that with which God has favoured others, wil
meet with endless care and weariness that knows no
repose. 361. A sage chanced to pass a certain man, an

'
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addressed him thus: How do thy worldly affairs Pro-
gress? I diligently attend to them. But, continuefl the
sage, has success crowned thine endeavour ? No, said the
other, but scantily. Well, continued the sage, if thot
hast but scantily succeeded in that which thou purS“cSt
so ardently, what canst thou expect in the future statCs
which thou so utterly neglectest?

Cmarrer XLVL
POVERTY.

. . . o0 1S
562. Tur sage observes: None is so poor, as he “.]10 lt
discontented with his lot. 563. None is more indige?
3 .o than

than he who dreads poverty. 364. Better the grave tha!
a fall to poverty. 35635. The sage having been 351‘;3
. . ‘ho

how he fared in life, he replied, How can one fare; W

. . . . its ?
has lost his wealth but retained his luxurious ]mblt'S

566. Liberality to another renders thee his superior's ":1'
dependence his equal; respect shown will be reciprocateCs
and favours solicited will cause thee to be Slig]‘,tcd'
567. With the decrease of our wealth our opinion®
Jose their weight, even with our children, who disobey
our words and orders.

Cuarrcr XLVIL

TIIE HUMILIATION OF SOLICITING
FAVOURS.
568. Tur sage observes, That favour is valueless which
entails humiliation, and calls up the blush of dependenc®;
for the loss must ever exceed the advantage. 569 o
all the bitterness that I have tasted, said the sage, non¢

f——
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exceeds that of soliciting favours. 570. The sage was
asked what he deemed incurable. e defined it, The
favour solicited by the philanthropist, and denied bY the
sordid. §71. Better submit to privations than solicit &
favour of the unworthy, whose refusal but aggl’ﬂ"“tcs
the humiliation. 572, A man thus addressed the sage*
Pray to thy God, that I may not need mankind. No,
replied the sage; mutual dependence is indispcnsnblc;
but I will pray, that thou mayest not need the worthless
amongst men. 573. A sage i3 said to have implorcd
God not to subject him to dependence on mortals; but,
continued he, should it be my lot to need thy creaturcss
grant that it may be the kind-hearted and libeml-minded’
whose words are affable and sweet, and who will not
vaunt in my presence of the services they have rendered:
574. The sage impressed on his son, To implore Go

not to render wicked men indispensable to bis existenc®
for that is the presage of disaster. 575. IIe who craves
for more than he nceds or merits deserves 2 refusal:
576. Avarice engenders disrespect, rashness error, a7

over-circumspection loss. 577. To solicit from him who
procrastinates, and ultimately disappoints, is like secking
favours from a lifeless image. 578. e who asks a favour
of the niggard will reap disappointment and incur
hatred.  579. He who secks a favour of the niggdrl

renders himself worse by far than he. 580. The
guest of the miser needs not fear nausea, nor will he
require medicine. 581, The hospitality of the sordid
starves the animal, and the stable will require 1O
cleaning. 582. Tell to me, said a king to his ministers
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what you consider the greatest of calamities? 1."’"“‘1’,’;
your liege. No, rejoined the king, I conceive it t .
that sordidness which does not quit its followers un

they incur disgrace. 583. IIe who secks a favour .Of the
avaricious, is like him who attempts to catch fish 1n the
wilderness. 584. The following words were addressC

by a philanthropist to his friends: Should you ewf
need my favour, apply by petition, and not pers-oljf‘.lb’
lest your countenance betray the humiliation of sollclt'ng'
585. There is no equivalent for the degradation of seek-
ing favours, though riches may be obtained thereby-
586.Should the humiliationof seeking favours be balaﬂfc;
with the acquired gift, the former is sure to O“t“'elgl.
the latter. 587. Let the applicant for favours address
himself to the liberal, kind-hearted, and disintcl'estcd’

but avoid the mean-spirited, for he will not be gracious
at thy request.

Cuarrer XLVIIL
ENVY.

588. IExvy is a blemish of the mind. 589. Envy is to
the mind, what that discase is to the body which en-
genders consumption. 590, The sage thus addresse

his son: Beware of envy, for thy countenance wil
betray it, but not that of thine enemy. 591 I;Ic
continued, Envy inflicts the greatest misery on It
votaries, their sadness is perpetual, their soul is gl’ic"c‘l’
their intellect is dimmed, and their heart disquictcd-
592. Every man may enjoy life to his heart’s content,
save the envious, who delights only in the misfortuncs o
others. 593. The envious is sinful ; for he hates that which
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God wills, and rebelliously grieves at that \\'hi(‘\) the
Creator bestows on others and denies to him. 594, lEvery
animosity may be healed, save that whose source 115_
envy. 595, The days of the envious man are fews fo
he grieves at that which injures and benefits not, a0
ultimately perishes by grief.  596. A man addresse
his friend in these terms: I do indeed estecm thee:
And why not, replied the other, since thou art not my
rival, nor my relative or neighbour, and seeing that my
livelihood depends on others? 597. Envy not the
ossession of thy fellow-man; for thou wilt thus render
Eis existence delightful, whilst thine will pass in sadnessy
grief, and restlessness. 598. We are amply avenge

on the envious man, when we sec him dejected at our
joy and happiness.

Cnarter XLIX.
THE DISSEMBLER.

599. Tre sages observes, He who affects a dignity which
he does not possess will be exposed by the tcst."h
discrimination. 600. He who plumes himself on that whic

he possesses not, imagines himself to have vanqulff;

nature, whilst nature in fact has vanquished him; h (;
him who colours his grey hair, but which the 10“51
growth will soon expose. 601. It is reproach c'ﬂo“% !
to man, to learn from others those defects which hC
fails to discern in himself, and to censure others for that

from which he cannot claim exemption, and to injure
his neighbour.

Cuarter L.
ASSOCIATION WITH THE WICKED.
602. THE sage observes: Intercourse with the wicked

injures reputation and leads to a bad end. 603. An
cevil companion is like a sore disease which ramifies
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throughout the whole frame; such a companion Sq‘v‘ks
after the defects of his associate, but conceals his merits

Cuarter LI
DETRACTION AND CALUMNY.

604. Tue sage related, A man having calumniated another
in the hearing of an important personage, was t 1us
addressed by him: Thou hast brought to light thine own
great defects, by expatiating on the faults of others ; 10F
he who goes in quest of the foibles of others, is guided m
his search by failings peculiar to himself. 603, A mat
said to his friend, I will discard thee, for I hear Pcrsons
speak unfavourably of thee. To which he answered,
Didst thou ever hear me asperse them? No, rejoine
the other. If so, continued the slandered person, discar
the slanderers. 606. A man rcbuked his friend 10
consequence of some evil rumour. The other soug
to exonerate himself. But, said the former, my authority
is trustworthy. Well, observed the latter, if he were
8o, he never could have proved a traducer. 607-
man thus addressed his colleague: I have been informe
that thou hast censured me. Well, replied the others this
amply proves that thou art a man of greater importance
than myself. 608. A man thus addressed his collecagu©,
I learn that thou hast slandered me. No, replicd the
other, I value myself too much for that. 609. 1Ic who
lends credence to the slanderer will forfeit the friendship
of all, even to the nearest and dearest kinsman. 610. Let
no friendship be severed by reason of the calumniator-
611. E:\'(Exose not the hidden faults of thy fellow-mens
lest the Creator bring to light thine ; culogize them when
thou mayest, and load them not with the faults peculiar

to thyseff. 612. He used to say, The bearer of calumny
is usually its author.
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Cnarter LIL
THE BAD NEIGIHIBOUR.

613. Tne sage said, Deliver me, O God, from that l\?lgl“
bour whose evil eye watches me and maliciously meditates
my injury, who will suppress my merits and expos¢ my
failings. 614. The sage was asked to point out the sores :
affliction. An evil neighbour, was his reply ; for, s31
he, in thy presence he will harass thee; in thine absence
he will malevolently slander and asperse thee. 615. Ie
who patiently endures the injury inflicted by his neigh-

bour will, by the kelp of God, become the successor ©
his house.

Cuarrer LIIL
ANIMOSITY.

616. TuE sage observes, Ile who sows discord will reapP
regret.  617. The sage was asked, How is man to take
vengeance on his enemy? By increasing his own go9
2. 3 ¥ o enificant s
qualities. 618, Beware of enmity, however insignifics )
for the smallest inscct has often caused the death of the

greatest man. 619. There is nothing more dangerous
than the hatred of the vile.

Cuarten LIV.

FOLLY.

620. THE sage observes, Five defects are peculiar to the
simple only: 1st. Unreasonable anger ; 2nd. Benevolenc®
ill bestowed; 3rd. Fruitless exertion; 4th. Inability to
distinguish friend from foe ; and 5th. Betrayal of secrets.
To those may be added over-haste in replying and over-

inquisitiveness. 621. Discretion is the friend of mamn
folly his adversary.
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Cuarter LV.
PRIDE.

622, Tne sage was wont to observe, The diffident will
be encouraged, the proud humbled. 623, Ile continued,
He who relies on his own counsel will err, and he who
trusts in his own discretion will stumble. 624. Alas!
exclaimed the sage, that man, who must pass through'
the most loathsome passages, should ever be P"Of‘d‘
625. The arrogant, in his conceit and self-gratulations
over-rates his own merits,—this constitutes prldC-
626. The sage was asked to define pride? It is, said he,
a folly which its devotees cannot cast off.

Cusrrer LV
SILLINESS.

627. IN the estimation of the simple, both friend and foe
arc on a level. 628. Iopeless is that folly which rcg:u‘ds
mankind without distinction. 629. Who deserves to be
held up to scorn. Ile who assumes a position above
his station, he who aspires to a higher place than that

assigned to him, and he who dilates on subjects 1Ot
referred to him.

Cuarter LVIIL
FICKLENESS.

630. REGARD the fickle-minded rather as an enemy than
a friend, and rely not on his friendship.
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Cuarrer LVIIL
INGRATITUDE.
631. ThE sage said, It is wise to discard that friend, who
fails to reciprocate thine attention.

Cuarrer LIX.
INTRUSIVENESS.

632. Tue sage saith, Ile who intrudes on the privacy .Of
others will court contempt by his presence. 633. Dis-
miss the intruder by withholding from him thine atten”
tion. 634. The company of a friend seasons the meal,
but the presence of an enemy renders it nauscous:
635. Mankind are disgusted with an idle pmttlero
636. A certain king had engraved upon his SiS“cF’
““Thou becomest tiresome, begone!” which ring he t‘}']“’
bited to all intrusive visitors. 637. The sage enjoine®
his son, To avoid the companionship of the troxtbleSOIPc ’
for, said he, [ have read in medical works, that the society
of the intruder, is as intolerable as the tertian agu¢
638. When the idle querist intrudes his questions o
thee, assume deafness and blindness. 639. Ile continllc‘?’
e ceases to be an intruder, who is conscious of his
being tedious. 640. Associate not with the irksome; for
such companionship produces vexation.

Cuarter LX.
PERTINACITY.

641.TnE sage remarked, He who treatsthee pertinaciOUSIY

will ultimately discard and hate thee. 642. Be not stub-

born with the passionate, lest thou entail his guilt alse
K
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on thyself; nor associate with those who dispute but t°
oppose.

Cuarter LXI.
CONTEST. ,
643. AN ignominious victory is a defeat®. 644 I‘h}c
sage asked his son, Didst thou ever attempt to vanquishh
the wicked ? Yes, said he. To which the father !'CP]',O ’

Attempt it not, for thou wilt succeed only by becoming
viler than he.

Crarrer LXIIL
JUST CONTEMPT. )
645. Lreut persons, said the sage, who, if they I"C‘{“'
contempt have to reproach none but themselves:—1st: 1
who attends a festival uninvited; 2nd. He who assumes
command in a house in the presence of its master; 3rd.
He who sceks respect from an enemy; 4th. He ‘."'ho
solicits a favour from the sordid; 5th. le who pries £ﬂ§°
the affairs of others; Gth. He who slights the king; Tth-

He who aspires to unmerited rank; 8th. And he who
addresses a reluctant listener.

Cuarter LXIIIL
LEVITY.

646. Tue sage observes, Levity banishes respect pe

647. The scoffer will be slighted, and the idle prattler
will betray himself. ’

Cruarter LXIV.

OVERHASTINESS.
648. THE fleet rider, observed the sage, is not secur®
from stumbling. 649. Deliberation with the chance ©

* Or, the attempt to vanquish the vile enslaves.
1 Or, banishes the fear ot God.
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success is preferable to over-haste with the probability Of
failure. 650. Veracity is the fruit of piety ; incessan
labour of excessive covetousness ; mature deliberation 15
a tower of strength; and precipitancy a source of regret-
651. An eminent man having been asked, how l}e at-
tained his honourable position, though of /Ethiopia
descent, replied, By the utterance of truth, byf‘ strict
adherence to fidelity, by abstaining from oppression, i
by evincing an indifference to superfluities. 652. Th‘f
sage concluded, Silence is the most becoming demeanours
discretion the height of humility, whilst prolixity causes
unenviable notoriety.

END.



APPENDIX:

[43.4 34
NOTES AND PARALLELS, ILLUSTRATIVE
AND ETYMOLOGICAL,

SELECTED PROM ANCIENT, MEDLEVAL, AND MODERN AUTHORS.

2.—Vide Mebakesh, page 17.

3.—Lockman. Ethics, Book 2, chap.12. This maxim has
erroneously been aseribed to Lord Bacon, who says, **Prudens
Interrogatio quasi dimidium sapientie;” “a prudent question
18, as it were, one half of wisdom.” See Riley's Dictivnary of
Latin Quotations, Proverbs, Maxims, §c., in Bohn’s Classteal
Library.

Ibid.—Qur translator has most particularly impressed on his
son this moral maxim in his last will: 712M3 2R 93N
M *3ipapa Swoy :pieda sn MmN 0N owven
N 853 powm nyo 853, It is already stated in the Mib-
ckar Happeninim, Expenditure judiciously managed is tant-
amount to halfa subsistence.” As the ancient proverb likewise
says, “Go to bed without supper and rise without debt;”
Derech Tobim, published by Edelman. Compare also Simrock’s
Deutsche Sprichwarter, 13, Ray’s Prov. p. 5.

5.—Similarly expressed in the Hobath Halebaboth, £33 *2)
b 8 N oibxn I should feel ashamed, should God
behold me revere another besides him.” Book 10, chap. 6.
Compare Appendix i. to Al"s Sayings, Sce. 61.

6.—Vide 247 and 411 below.
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7.—Compare Meiri's Commentary on Proverbs, chap. iV
ver. 9. Wherefrom it appears that he had before him the
reading of the C’'s MS. which has 2", the parallelism of
Y. The I and P. MSS. read p™nm.  Our edition has
2™ The Dervishes,” who were generally philosophers
and poets ; which reading has, as far as I know, been adopted
by all later editions. Meiri reads 133" instead of HIpD.

9.—Compare Alcharisi's Tachkemoni, chap. 44, QIND nny
3 p M 193801 “ Excess in eating and drinking blinds
the intellectual eye.” Sec also Meiri on Proverbs, chap. 31,
ver. 9. The Latins have besides the well-known saying
* Plenus venter,” &c.; also the following proverbs, ©* Venter
obesus non gignit mentem subtilem,” * An over-crammed belly
does not produce a quick and ready wit;” * Pinguis venter
non gignit tenuem sensum,” *“ Fat paunches make lean pates ;"
which proverbs are directed against excess in eating or drinking,
for they generally obfuscate the understanding, and enervate
the powers of the mind. See also Old English and Hebrew
Proverbs, by W. Carpenter: London, 1826. Compare 29 below.
See also Algazali’s Ethics, page 135.

10.—Socrates.  Ethics, Book 2, chap. 1.

11l.—Aristotle. Quoted in the Shebilei Amunah with some
variations, fol. 12,d. (edit. Amsterdam). Compare also Ethics.
where this maxim is likewise quoted with a slight deviation
from our reading. Book 2, chap. 3.

12.—Vide Sepher Iasidim, § 285. Pope has expressed this
idea in his usual masterly and attractive language—
* Words are like leaves, and where they most abound
Much fruit of sense beneath is rarely found.”
Essay on Criticism, v. 307.
Compare below, 27 and 59. Vide Pirkei Aboth, chap. 3, sec.9-

13.—Compare Die Spricke Bhartriharis, II. Book, sec. 20-
Translated by Boblin. Jolowicz's Polyglotte, p. 175.
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14.—The M. and O. MSS. read ~yppb. The Michael col-
lection MS. in the Bodleian has 9255, The noun M50 and the
verb meob are generally used by the translators from Arabic into
Hebrew for "810 and IXNY, namely, an “attribute,” or to aseribe
attributes. Compare Jehudah Ibn Tibbon’s translation of the Book
Ril:mah, page 48, where we meet the phrase 205 MBD. See also
his translation of Iobat Halebaboth : Dy 1'0ntY DN YNEDY
TR P PR DDA “the Sages and the Prophet have
described Him (God) by diverse attributes.” Sece. 1, chap. 10,
Compare also Algazali's Ethics : D™MD'0A FwbY 7Ip WX RIM
7387 It is that which combines these three attributes,” page
129. T am indebted for the above references to the kindness
of Mr. L. Dukes. T will refer the reader also to a passage
in Ben-hamelech Vehanazir, where we read: [nypwy Y by
Mamaa &5 Fpmia e any xman < Hence the
Creator (blessed be He) can only be described negatively and
not aflirmatively, chap. 22. The Talmudic and Chaldaic word
8D boundary,” scems to convey the same meaning. The
Cabalistic term M™'od might probably be derived from the
same radix, and may correctly be rendered * attributes.” Al-
charisi, in his translation of the Morek Nebuchim by Maimo-
nides, uses this term very frequently in the same sense we
have given it. Compare also Emunoth Vedeoth by Saadyah
Gaon, Book 2, at the conclusion.

Ibid.—The author regards folly as spiritual death, and
Mmetaphorically terms it nw Mo “the fetters of death.”
Compare also AMishleh Hahamim. Edeleman. NN mSoon
DR “folly is the death of the living.” The following
parallels may not be entirely without interest to the reader.
The author of the Olam Katan, edited by Dr. Jellenick,
says, DAt END  MOYH DMAVDA DO wynm meons
“Wisdom and practice loosen the shackles by which nature
binds mankind.” Solomon Ibn Gabirol in his Mecor Chayim,
p- 1, cdited by Dr. Munk, Paris, 1847, also says: ny*™1 '3
&5 mosn oy A Sy parn aoamp wein D R
AN M'oxX D9N “For knowledge and practice release man
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from the trammels of nature; hence the words of the philo-
sopher, It is not to you who are captives of death,” &e. The
Mebakesh has o similar expression: 37 nw toXpH X
mna Sy wan Ssorb “If thou desire to escape from the
captivity of death, thou wilt only achieve it by its (wisdom's)
integrity,” p. 28.

17.—Lucubration was highly esteemed amongst the ancients.
This witty and pithy sentence is to he met with in the Lericon
of Rabbi Jonah Ben Ganach, a MS. lately copied from the Bod-
leian Library by the learned B. Goldberg, to whose kindness
I am indebted for the following cxtracts: poaxb NN NN
WD 9N TP b sy Sx o e poawn VSR RN OR D
e oY nOn M%) mn obny gewn SV namely, © For
I expend doubly for oil what others do for wine.” Mr. Gold-
berg is of opinion that Rabbi Jonah alludes to Rabbi Samuel
Hannagid. I am, however, at a loss to surmise on what he
bases his opinion. Rabbi Solomon Bonfid in one of his poems
likewise recommends lucubration :—

9592 ban vy e woa 15 A 2w sl

© wopa b s anbeb ymm a by ownn S
“ Purify, and purge, and melt, and refine thy song

In the crucible until thou removest the dross.

Neither spare thy lamp, nor hasten to send it (the song) forth abreal

Among those for whom it is intended.”
See Nachal Kedumim, L. Dukes, p. 22. Edit. Hanover. Com-
pare, Talmud Treatise Erubin, fol. 65: Nqmp RN N
R PPN “Night has only been created for study.” The
proverb “Olet lucernam,” it smells of the lamp,” which
phrase was especially applied to the orations of Demosthenes.
is no doubt known to the reader. The same Demosthenes
being upbraided by Eschines that his specches did smell of
the lamp, Demosthenes said, “Indeed, there is a great deal
of difference between that which you and I do by the lamp-
light.” Bacon's Apophthegms, Bokn's edition, page 178.

19.—See Appendiz to Al’s Sayings, 116.
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, 20.—The H. MS. reads bY'd2 “to speak gently, mildly.”
The printed editions have B'B which is rather obseure.

21.—Sce Den-hamelech Vehanazir, chap. 27.

24.—See the translator’s preface to the Ben-hamelech Vehana-
Sr: XY vax o 5P &S wsy ont b e W ¢ He who
18 devoid of intrinsic nobility will derive no benefit from the
noble pedigree of his ancestors.” So Jurenal, ** Nobilitas sola
st atque unica virtus,” * Virtue is the sole and only nobility.”

Ibid.—“ A stranger, if a just man,” says Demophiles, *“is
Pbreferable not only to a compatriot, but even to a kinsman.”
From a translation in the Phaniz. New York, 1835. See also
Mebakesh, page 9.

25.—Quoted in the AMishle: Shuhalim, qTDa NNYD URY
osbon wow  owshm PN ey pbon oo
“Ifound in the book of princes that kings judge the world,
but the wise judge kings.”—Fable 105. Sce Ben-hamelech,
chap. 28.

28.—Shehristant 2, page 63, ascribes this maxim to Hermes.
*True piety,” says the latter, “ consists in the following attri-
butes: 1st. The sway of wisdom over passion. 2nd. Seasonable
benevolence.  3rd. Clemency when in power.” Compare also
Midrash Yalcut, Ps. xxv. : ]’31!‘15 mEn parT nan NabaG e
1"2m35 “How great and Godlike it is to forgive and absolve
great faults.” See also Ben-hamelech, ete. i lean! byn A o]
TP ANy no nya am < How precious is forgiveness !
but how much more 8o in time of power.” Chap. 8.—and Meiri
on Prov. xix. 11. Compare Mebakesh, p. 17, and 449, below.

29.—Meiri on Prov. xxxi. 9. The reader is also referred to
the following passage from Mishlei Shuhalim :—

abw ;i ap s b px ox by &b anona poynon
“The votary of wisdom will not feel abashed if he has nota
double chin and a full body.”—Fable 88. The Talmudists ask,
“Why is the Law of God termed "N * « Because,” answered
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they, DIN Ly mno nynn 8w ¢t weakens the strength of
man.” Sanhedrin, page 26,5. Deriving N from the Chal-
daic root /N signifying. *to weaken.” Compare also Zalmlt
Pesachim, page 49: 1WdN NP2 "3wA pon RN

“BH NP < The learned glutton causes his learning t0 .bc
forgotten.” Sce Pirkeh Aboth, chap. 6, § 4, and A lgazali’s Ethics:
ARbD a3 NMAN W3 oxmy pdamw Oy pr oon N
Sy DM “The sage observed, No vessel is more
despised in the eyes of the Creator than an overloaded
stomach,” page 135, ]mMY TnN w3 5oy pssa - oonn MR
a3 “The sage observed, The believer ecats suflicient for

one stomach, but the epicure eats for seven,” ibid. 136. See
Prov. xiii. 25.

82—opm B amr &S 0 boa g1y omn OER
swi %2 mwnn O amn N5 Fomx cnba TR
*The Dervish said, Know, prince, without faith thy rank will
afford thee no ease, nor will faith afford thee the least tran:
quillity unsupported by intellect, Ben-hamelech, etc., chap: .
_Similarly expressed by the Talmudists: =X Dy W ™ Even
in thy reverence exercise intellect.”  DBerachoth, f. 17. a.

31.—See Sepher Hahasidim, 286, and the Mcbakesh, P- 19,
3 o nbon noyb JRN Saom b paepn awwe by X
WOOTWY NED RN B ORY L, RRRn SnD noepo
DWANIN DD Y3 4 DI BB T123%W Em 85y tDY B
PN MR RAEY NEm PR Sax rmawmn My
ooWA A e o 8b qEEa P v awa e it UEN
RN Asn nae o ¢ Be not clated by the honour
conferred on thy power so liable to speedy overthrow s mor
exult at the respect shown to thy riches, so prone to vanish;
nor be flattered by thy noble descent, which alone is the most
worthless of all thy merits; but pride thyself on the honour
bestowed on thy strict observance of the Divine Law and 0P
thy moral dignity, for the one will never forsake thee here,
and the other will secure to thee a blissful hereafter.”

35.—Rabbi Samuel Hanangid in his Ben Mishlet has a gimilar
passage: pry OP A0 paw by obowm «The wise 0B
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earth resemble the stars in heaven.” Vide Nachal Hakedumim,
P- 38. Compare also Dan. xii. 3.

37.—Ethies. 2nd Book, chap. 6, A saying of Aristippus. See
Diogenes Laertius. Compare Meiri on Prov. xxii. 7. The
same philosopher gave on another occasion a similar reply to a
Querist who said to him, *Is it not a strange thing that man
should rather give to the poor than to philosophers?” Ie
answered, * Because they dread they may themselves sooner
become poor than to be philosophers.” Bacon’s Apophthcgms,
p. 183.

38.—Comparc 49 below.

39.—Quoted by Meiri in his Commentary on Proverbs in
Wwords which are evidently more correct than those of Ibn
Tibbon’s translation : /i3 ‘aM + APAYT SN >R
PN wpana By MR b mndws Mmoo RSt am
1?’\5\!‘7 newn 5= 5 y s 4 “The first step to wisdom is
silence ; the second, perception ; the third, memory ; the fourth,
}ts effect; namely, its intended result; and the fifth is to teach
1t (wisdom) to another.” Chap. 17, ver. 28. Compare the same
author in his Commentary on Pirkeh Aboth, entitled Beth Habe-

chirak, chap. 4, sec. 5.

42.—Similarly expressed by the Talmudists, Bechoroth, 29 :
DIna onx AN D3R WX B ¢ God says, Inasmuch as I am
disinterested, so be ye also.” Compare also Ben-hamelech, wy by
DY o3 P mo oona 1l: M 0MaT3 oY “Ask

e experienced and he will impart to thee gratuitously that
which he acquired at a high price,” chap. 26. See also Alga-
zlai's Ethics, p.182: i Spa mapy »nx webon Hw
53 a3 mesn nyswn Sy op2* 8% “The teacher must
follow the footsteps of the pious, and must not seek reward
nor luere for his instruction in wisdom. See also Pirkei Aboth,
" morb oy &5 chap. 4., see. 5. Render not (the law)
as a hatchet (to labour with).”

43.—R. Simon Duran explains this rather ambiguous passage
in the following manner: x5 q27 by S W
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Sxw amman meem pewn nbxw wabxw wn e wean
aox R Dponn sy a5y MNe 1 mppa e
NN DB Wan RV HR WD Boena WAt 02!
namely, “ Man ought to inquire after wisdom, and not to feel
abashed, though his questions may be simple and unlearncd ;
but once attained, he is bound to guard it (wisdom) carefully-
He must neither be too lavish to whom it is not rcquired,
nor too sparing where it is needed. He must guide his words
with discretion, like the philanthropist who knows the PI‘OP"":
time and place when and where to deal out his benevolence.
Magen Aboth on Pirkei Aboth, chap. 2, see. 5. The Talmudists
have expressed themselves to the same effect in their oxplanatiqn
of the verse: 5092 A7 1 %3 Prov. iii. 26, which they explainin
the following ‘'words: BRa b3 ansy omaaa s God
will be with thee even in thy simplest pursuit after wisdom.”
Tulmud Jerushalmi, Peah, chap. 1. Deriving it from the root
D> The reader is also referred to Meiri’s Commentary, Prov.
iii. 21, where this passage is most forcibly and lucidly explained.

49.—This sentence seems to imply, that when wisdom
threatens to become lost to, or concealed from, the eye of tl}c
believer, however great his piety and unshaken his belief in
God, he is in duty bound to regain it, were it even through
the instrumentality of infidels, if they be wise and capable
of instructing. See Al’s Sentences, G6. The following Hebrew
explanation on this really difficult saying may perhaps not
be uninteresting to the reader: (XD 9EDR Spnn) oY anM
S o pwba Ao POXDR N3N Apana Y "
van San , owaven oYX 137 A1 S moonR nan X
oY ORR mawa DYWYMR 3TRM asba Nan b
IS TNAN Poxon Sx P sy snana oy xS oosY
'DYINIDA DD NI WNDA AN "OINN x‘;x AmaR ™n
Yol w5 vy nwp Mahomed in the Koran says, *“That
wisdom i8 the loss of the believer.” This sentence, by which
it might be implied that the author intended to cast a slut
on wisdom, has engrossed the attention of numerous com-
mentators. Abu Chemed, in his work entitled Mozenes
Hamaasim quotes this sentence in support of wisdom; but
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all have mistaken its proper sense. Its true import, how-
ever, is this: That no loss or privation ought to concern the
believer, except that of wisdom, which he is bound to his
utmost to regain. The above sentence occurs in the Mibehar
][appenim'm. Keseth Umagen, by Simon Ben Zemach Duran, P
25.Tt is, however, remarkable that Ahu Chemed in his Ethics,
explains the sentence in the identical words of Duran: 3
IRSOW DD mPND ATIARD YAy poRea nUaN aoaan
“ Wisdom is the loss of the believer; he is bound to restore it
Wherever it might be found.” p. 161. Sce Rabbinische Blumenlese,
P- 895 also Steinschneider's Manna, 105 where he states that
uran generally mistakes the Sunna for the Koran.

[ v .
92.—~Meiri on Proverbs, chap. 10, ver. 6,

. 54.—Thid, chap. 10, ver. 6, has TH'N instead of RN, which
'8 evidently the correct reading. The P. MSS. has the same
Teading. Compare also Sepher Hakasidim, § 287.

57—« feiie! Tﬁ‘?DDﬂ TIRD AN NN MR, DINRT AMWRDDY
W 4 arnmb on ek baoNa RN oo MR
PP TS W ARy S TERT e Spowm
P57 &b ey 737 % ab s Geen :pan neby
>7) maawa o W RIS DY S MAZR PSR NI
NN Nen WA WP NLA T P omen mR [hpm
ORI 2wn o xem “As the Sage observed, Alas, how
d?gl’ad'mg if folly, &e. It is related of one who implored a
Plous man to be his preceptor in morality, and to direct him
n Lis action, that the other replied laconically, “ Where is thy
moral master? let the crown of thy head instruct thee.” The
supplicant having been unable to comprehend this reply asked
the godly man to explain himself more fully; he replied, « The
Creator causes the hair to be bleached only to caution and to
remind man that grey hairs are the forerunners of death. And
forget not that the sin of youth is accounted one sin, “'hl{st:
the committed sin of old age is cqual to a thousand.” XMeiri
on Proverbs, chap. 16, ver. 31. Compare also Ali's dppendiz,
Pp. 127-217, 239, 243.
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58.— Scientim non vise ut thesauri absconditi, nulla est
utilitas.”  *“ Knowledge not scen, like hidden treasures, 13
utterly useless.”—Sce below, 368. Compare Algazili’s Ethics,
p. 146, ,pmat w3 XSX MW RTmnn py pon N
O o DaNaY MDD 0TI Pon Sxa S g eR3
NRYD A2 M AOR SNB “The Sage observed, Emulation
should exist in two cases only ; when God has bestowed wealth
and it is devoted properly, and him whom God has endowed

with wisdom and uses it judiciously.” See also Sirach, chap-
20. ver. 30.

59.—Compare Chobat Halebaboth. Book 7 ch.6. It is likewise
used by the translator in the sense of “claim.” «demand.”
Compare the labove, Sec. 3, chap. 8. Sy nrsin myen Lxb
Tnane orbxn by oawb maret Ry oA ¢ God (blessed be
He) has a most decided claim on man, but man has no claim
whatever on God. Sce Moreh Nebuckim, Book 1. chap. 79-

63.—Socrates.  Ethics, Book 2, chap. 1. “ st provincium stul-
titim aliorum cernere vitia, oblivisei suorum.”—Cicero. * It 18
the province of folly to discover the faults of others, and forget
its own.” DBacon quotes a similar sentence from Epictetus. who
used to say, that one of the vulgar in any ill that happens to
him blames others; a mnovice in philosophy blames himself s
and a philosopher blames neither the one nor the other."—Lor
Bacon's dpophthegms.

61.—BY ABIAM ¢ BYD O AR L onogp oo P
ALY « Fetch pearls from the ocean, gold from the earths
and wisdom from him who pursued it.” Ben-hamelech, §e.
chap.26. Vide above, 49. The following interesting pas$ago
may serve by way of illustration: X '3 pow wwn AN
maaewr 5P PRY S nmn Mas avvp a3 ina 04D
WA DIW M npNR Mt yurb osd saw PR D
2OPID VR PRY NG v e S3p v Aoy o
wb mann onop whpw nexn by abe xnn et W
~1 15 “ Let none reproach me for introducing into the words
of holiness the sayings of Pagans. Iincur no guilt thereby,
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for it ig unbecoming of the wise to withhold the words of truth
from those who raid them, whosoever they (the wise) may be.
It has been stated of old, * Aceept truth from whomsoever it
Mmay emanate. even from inferiors.’” For we do not rely on
the individual who taught, but on the well-grounded truth
which he imparts. Duran’s Preface to his Magen Aboth, edit.
Livorno. Compare Talmud, Treatise Hagigah, £. 18.b. A cer-
tain pergon having censured Rabbi Meyer, the disciple of the
apostate Llisha Achar, for adherence to his master, he replied,
P wnadp Sax wmain wwo v w1 Rabbi Meyer
found o pomegranate ; he enjoyed the ketnel and threw away
the shell.” « Fas est ab hosti doceri.—Ovid. Tt is just to be
taught cven by an enemy.”

66.—Sce below 488 and 570.

68.—Prov. ix. 8; xxiii. 9. Vide Meiri and Emanuels Com-
™entary in loco. Cowmpare Talmud Trgatise Yebamoth, fol. G5 :
R pawb mn g3 vowan 231 W o Sy mvee owd
IRz ywww q3% b *“As well as being required to state
that which will be listened to, we are equally bound not to
State that which will be disobeyed.”

69.—0"pp MY MNY T NN 2 ¢ There are many who
breach agreeably, but do not act up to it."” ZTalmud Haggigah,
fol. 14, 5. This sentence was applied as a reproach to Ben Asaz,
who strongly recommended matrimony, but himself remained
a bachelor. Cujus vita despicitur, restat ut ejus pradicatio
contemnatur.”—3t. Gregory. ** When a man's life is despicable,
1t follows that his preaching must fall into contempt.” So
Sllakespenre, It is a good divine that follows his own instrue-

tion,” Merchant of Venice.

74.~byn pann My pawab MY v £onn M3t Rk o
““Also these are the words of the wise: Who deserves to be
despised? The Sage replied, The iniquitous lcarned."—Bﬂ’":
hamelech, §c., chap.26. Compare Algazili's Ethics : + D31 TN
anss bosa |, Sypne Dam onnn Hop o o nw 135 MawY
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b3 oA ponm anbapa b M3 «The Sage saids
The contemplation of two characters has crushed my spirits
The fool feigning piety, and the ungodly learned.” The first
misleads by his folly, and the latter chases them away by his
wickedness.'—p. 192. ¢ Malus ubi bonus se simulat, tunc est
pessimus.” “A bad man is worse when he pretends to be a
saint.”"—Lord Bacon’s Ornamenta Rationalia.

78.—PNY3 MY PR ODWA W3R 1N |91 ¢ The moral
philosophers have likewise said, The crown of diflidence 13
unparalleled.”  Preface to the Rokeiach.

79.—MN OREPA DR LYY IS Aam « He who bears

reproach with longanimity, escapes a hundred grievances.
Talmud Sankedrin, fol. 7, a.  Vide below 95.

80.—See Prov. xxvi. 4.
82.—See Mebalesh, p. 19, a, and below 572 and 638.

© 84—The M. MS. reads : ? MNII1A NY=57 7 A BIRD VR
Fahiata i hinis] ')'.'10 + WX “The Sage was asked to define {.’.00‘1
manners? to which he replied, To bear patiently the rude
ones.” TRabbidJoseph Kimeli, in his versification of our authors
termed Shekel Hackodesh, had before him the same reading-
For he says NWI MR S0 mwm pawen 2

here is no doubt that the reading of all printed editions, !13
well as of various MSS., is erroncous. The last sentence 13
cvidently ar interpolation of the trauscriber. For the chaptets
as indicated in the heading, treats solely on mraiiry. Henco
TMP) VENGEANCE i8 utterly irrelevant and out of place.

87.—Vide below 616.

89.—Compare Hobath Halebaboth, where this passage is fully

quotcd in the name of the wise, with an alteration in the last

word of the sentence, which reads 5pw sy pp yav N

yn1Yn AN “Tknow no transgression that would give preponde-

rance to my clemency or meckness.” Some read ‘MWD instead
L
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‘YD, Similar to the translation adopted in our text. Mr.
Goldberg has favoured me with the original Arabic version of
this difficult passage wmbn o tx 8937 odyn §b, rendered
by Mr. Renan, ““Je ne connais pas de faute trop lourde pour
ma clemence.” The M. reading agrees with the Arabic. The
P. MS. reads *3'X instcad of “R. See the large Hebrew Com-
mentary, edit. Soncino and Cremona.

90.—Vide Mebakesh, 17, b, and below 194.
91.—Vide above 80.
97.—Vide below 622. Sce Hebrew note in loco.

94.—The author intends to say that the fool, which must be
taken in a scriptural scnse, rides down the meek. Compare
below 305.

103.—T have retained in the text the reading of the Editio
princeps and which may be rendered, “If the hand 93271
presses continually upon man, let that not induce him to sin,”
viz. to murmur against Divine dispensation. I have, how-
ever, adopted in my translation the reading of the C. MS,
which has 5\'37?-‘:1, and have rendered it accordingly. The word
527 I have rendered *“ exactitude,” “regularity.” The sentence
may also bo rendered, ‘“ Where might rules, let it not be led
to sin;” that is to say, let the mighty in power use their
strength with moderation. That the scale of justice should
be tied to the point of the sword is the advice of an eminent
author,* which, as he says, was so humanely practised by the
Romans, and which so greatly conduced to render them the
masters of the universe. This idea is forcibly borne out by
the following passage: IR DDV nhy X Do oo
B Y1 awnop TS e XN “The Sage observes, If
thine excellency mount up to the heavens, and thy foe is bent
before thee, be still restrained from evil thoughts.” Mishles

* Und die Wagfhalen der Geredtigheit an bas Schmwert gu Hangen.
Anthologie aué ben {ammtliGen Werfen von Friederich Jacchs, vol. 1.
Miniaturbidliothek, p. 122,
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Shuhalim, 70. 1 conceive that this truly difficult gentence S
be merely the well-known maxim of Pythagoras: "J}‘g‘.‘m ot
transilas.” Do not violate the beam of the balance s "‘z'.‘:-m
10 trespass on fuirness and justice. Tt may also have 18 Or;scﬂ
in the Aristotelian school, which advises to use ‘_‘“’ g{’f of
medium in every affair in life. Sce Dicgenes Laeriius Life
Pythagoras.

107.—onb >IN TN 3p7 BN ¢ I thine on‘cmyTbc_
hungry, give him bread to eat.” Prov. xxv. 2L The duto
mudists use a similar expression, which they recommen tor0
repeat before morning and evening prayers, especially be Y d
retiring to bed: % Wsns pmb mnn A5 ww e May ("".s
pardon all who vexed me.” Treatise Megilah, 28, a. The rcuder.l"
also referred to the Misklei Shualim, 97, and to Alga:ahd.
Ethics, p. 63, where this humane advise is more fully illustrated-

108, —M21NN SN Y NN 1202 i+ The conm-imls.ﬂcss.

of things that are evil is tantamount to a partial confessiob:
Meird on Prov.vi. 11.

114.—See below 470and 649. Compare also Sepher IHachast*
dwm, sect. 88.

116.—Compare 648 below.

118.—\ masim of Socrates.  Vide Erkics, 2, chap. book 1

“ -

. L. ; i-
Cicero followed the same opinion: * Dedecet plulu:mpluun abj

. . . . . be
cere animum.” It is unbecoming in a philosopher 10
dejected.”

124.—ITobath Halebabotn, book 4, chap. 4, where this S“bjcct
is most lucidly treated: owpbn 4% pornn mien
125.—See 503 below.

129.—Compare 546 below.

135.—So Meiri on Prov. xvii. 5. NENA 37pmn 0N ﬁb'\c‘
oepn M 1 5y 933 “ The Sages of the West observe
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Truth is heavy; hence the bearers are few.” Comp. also the
above, on Prov. iii. 18, and S-cond Appendir to Alvs Sayings, sce.
19. See March Musar, letter 1.

14— A2, see. 12,

147.—See Mebakesh, p. 17 b.

153.—¢ Animus equus optimum  est erumna condimentum.™
Plaut, A patient mind is the best remedy for affliction.”
So Publius Syrus, ** Cuivis dolori remedium est patientiw;”
“ Patience is the remedy for every sorrow.”

154.—mmaxn v3n 520 « Patience is midway to faith.” 4’ga-
2alds Ethics, p- 144

155—bxen ey wen wbwn e o ams Tem
AW Do B A onb wR rwDl M T e
N5 135 maps P n2an MIPH3 A pious man prayed
to God to deliver him from perplexity of mind. Having been
asked to explain himself more fully, he replied, Perplexity of
mind particularly applies to those who have vast property
dispersed in various and remote places, which requires their
personal attendance.”—Midrash Shamuel on Pirkei Aboth, chap.
2, Mishnak 2. Compare also Chobut Ialebaboth. introduction
to book 4, where this passage occurs with some slight variations
from the above quotation. Compare also Mugen Abotk in loco,
and AL, gee. 45.  The Sages of the Mishnah have a similar
expression, MANT 13T D033 1AW “ The increase of estates
augment care.” Pirkei Aboth. chap. 2, sec. 7. Vide Ece.v. 11,12,
See below, 560, and A lyazali’s Ethics, p, 209.

156 and 157.— Diogenes.  Ethies. book 2, chap. 6, and Gabirol's
Lthics, p.15. Compare also Torath Ha-adam, by Nackmonnides,
Preface.

158 and 159.—ypbra mowa ey ey Who is rich? He
who is satisfied with his lot.” Pirkei Aboth, chap. 4, sec. 1.
Compare Mishlei Shuhalim, fable 5.

161.— Diogenes. Ethics,sec.2, chap. 6. Aleharizi in the Tack-
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kemoni, chap. 41, has the same passage, but in different v‘ords:
UPAN DXY. 5 paD' MW . JEd 1 Sann tpan B
T PED N> M3 TWOM ANy This accords with the well-
known Stoic maxim, “Si ad naturam vivas, nunquam eris
pauper ; si ad opinionem nunquam dives.”—Seneca. If you
live according to what nature requires, you will never be poors

M . . . A "
if according to the notiops of men, you will never be rich.
See Gabirol's Ethics, p. 11.

165.—A maxim of Socrates. ZEthics, sce. 2, chap. 1, pond
mpn S el Swma e xoma axanwsY .. TR RO
oMb N2 WY “The sage i3 the physician of the law . - - °
and be sure that the physician who causes distemper to himself
will never be enabled to cure that of another.” See Midrash
Shamuel on Pirkei Aboth, chap. 2, see. 6. The Rabbis of yore
had a similar saying, J773N0 'OX X'ON ¢ Physician, cure thine
own lameness.” Midrash Rubbak on Gen. xxiii.

166.—See Mivlei Shukalim, fable 61, where this maxim i3
quoted with some slight variation.

167.—* The wealth of the mind is the only wealth.” A Greck
proverb.

173.—Roman philosophers. Ethics, book 2, chap. 13, where
this maxim is conveyed in different words: mymay MNND
o Ly “ Lust is a slavery, and resignation liberty-’
Aristotle has a similar expression. DVIPHR Rw RN ys3n
oI WA RTINS DOINDIT “ Avarice and lust aro
poverty in disguise, resignation is manifest opulom-o."——lbfd-
hook 1, chap.10. There exists a Latin proverb to the same
effect : “ Desunt inopie multa, avaritie omnia.” * Poverty 18
in want of mueh, avarice of everything.” The reader 18
especially referred to Al’s Sentences, sce. 48 and 56, and Appen-
dix, whence the above passage has evidently been copied, sec. 9-

174.—Rabbi Jehudah Halevi expressed himself to the samo
effect: MM Tt 7 PR Sy amim b e ava 929
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*“Thou hast already long ago been destined to die, acknow-
ledge, therefore, thy gratitude, because He (God) kept thee
alive,and regard it as an unexpected prize.”"—Cosri, book 3, §17.

176.—The reader is referred to the preface to the Rokeiack,
DYND N3 N0 PN DA IR IR 191 “The moralists
observe, No attribute surpasses modesty.”

178.—N1an won 5 nwaa 1S e b mww Y o ex
DYOTXY MO OMD MW ANBRM M RY MR
naxan 5 12y KO W ANTINA 7317 “The Sage observed.
He who is devoid of modesty is devoid of faith, for modesty is
the first degree, faith the last; and how is it possible for one
to attain the last degree, if he did not pass the first.”"—Alga-
zal’s Ethics, p. 107. Compare also Sepher Hachasidim, secs. 120
and 350, and Ben-hamelech Vekanazir, chap. 26.

186.—1 have adopted in the text the reading of the P. MS.
which is undoubtedly the most correct. The C. and M. MSS.
read WD, which is somewhat obscure. The text in the Editio
princeps, which was adopted by all suceeeding editions, is very
erroncous. See Ilebrew note in loco.

187.—Compare Cosrt, book 1, § 98, and below, 497.

191.—The following passage from Algazili's Ethics, p. 65, may
gerve as a parallel in illustration of the obscure phrase of the
translator in our work: 2903 N DY N JANNIY nepn
'mw‘;*g «“Thy most invincible enemy is thy passion which
dwells between thy ribs.” Compare also /bn Ezra’s Poem:
ey sank b b o wmb awy 25 NSt «The pre-
sumption of my heart has done more harm to me than my
memory ever could effect.” Quoted synonymously by Meirs in
his Commentary on Prov. xvi. 32. See Orach Mishor by Rabbi
Jacob Chagiz, p.19. See Religivse Poesie, by Dr. Sachs, edit.
Berlin ; and Prov. xix. 3.

194.—* Stultum imperare reliquis, qui nescit sibi.”’—2Pubd.
Syrus. “TItis folly to command others, if we cannot command
ourselves.”
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202.—Vide Mishlei Shuhalim, fable 102, where this maxim is
quoted from a work entitled The drt of Memory, 'NNSD XY
PN nam mNnn S o nndn teba I find in the

work treating on the ¢ Art of Memory’ that passion is the twin-
sister of blindness.”

204.—1bid. fable 26. Compare Magen Aboth on Pirkei Aboth,
chap.4, § 1, ,manR PRNI DI 23 10 0 o won 10X
DRy onX 7373'7 Dﬂ‘? MWN DEEY RN Dan MR TRY
P2 ORWZ ANNT 2NRY) orb W S anxa vty B R
D35S “ The heathen sages relate, that conquerors hav?ng
displayed much exultation at the subjection of their enemies,
were asked by the Sage the reason of their joy: Because,
replied they, we have subdued the enemy. But, rejoined the
Sage, have you likewise humbled the internal enemy between
your ribs ?” The Stoic Seneca applied the same sentence to
Alexander the Great : ““Alexander victor tot regum atque popu-
lorum irx succubuit.”—Sen. ** Alexander, the' conqueror of so
many kings and nations, was himself subdued by anger.” Com-
pare Algazali's Ethics, 1513 nenbn miwnn pipn pamp W
Tt “They used to termn the improvement of morals a great
and mighty conflict,” p. 67.

205.—See 206 and 390 below.

217.—The word & W “root,” must be taken in the sense
of “pedigree,” “lincage.” Synonymous with DR *noble.
Compare Alcharizi's Tuchkemmoni, *3 DRI 11D WL) 2D DWR
DAY Y aDwan Y 0w Y DR« Morality is pre-
ferable to noble descent; for nobility needs morality, whilst
morality is all-sufficient,” chap. 41. Vide above, 24, and the
Blumenlese, by Dukes, scc. 38.

218.—See below, 630, and AL, sentences 15 and 25, and
appendix, 59.

220.—Aristoteles. Ethics,book 2, chap. 3,and Ben-hamelech, §e.,
chap. 26.

221 and 222.—See below, 233 and 401.
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23.— A ristoteles. Ethics, book 1, chap. 10.
225.—See below, 045.
229.—See 629, below.

230.—Compare Prov. xxv. 6. Talmud Pesachim, 2¥n Sx
1.’9 S nmana « Do not occupy the conspicuous place in a
city,” fol. 112, a.  See also Ethics, book 2, chap. 12, where this
maxim is ascribed to Lokman.

233.—Compare Mebakesh, p-5, b. '
WBM DI D ANIN DN Wy nwn s
WP 02 AN DN 70 by oo b 9
» Leilt man den Worten, die du fagft, fein Chr,
Dait Bu aud) Hundert, bringe Feines vor'*

Pednameh, or, “The Book of Counsel,” translated from the
Persian by Carl Hein. Graf.

231L.—Roman Sages. TANN WND TOWND AN pywn 2%
DS N “ Levity annihilates respect, as fire destroys wood.”
Lthics, book 2, chap. 13. Compare below, 425. There is a similar
sentence in Abboth de- Rubbi Nathan, chap. 26, P 11235 anp
“If you would ensure respect, beware of levity,” ¢.e. Let those
who would command self-respect avoid levity and idle jokes.
The reader is referred to the Rabbinische Spruckkunde, p.61,
We have a similar household proverb, “Too much familiarity
breeds contempt.” Ray's Proverbs. Ali, see. 50.

235.—A maxim of Ptolemy. Ethics. 1952 5 ¥0W 0wy 1
DMTYR 2173 whnn YR w3 XA book 2, chap. 11, and 1—10.
¢ Whose morals exceed his intellect, may be compared to a weak
shepherd amongst numerous droves.”

236.—Both ancient and modern authors fully agree as regards
this maxim. Algazili, in his Ethics, quotes this sentence more
fully: *n DD B . KBV OYSADY Don enD by o
s powa YR oD An Nan oSwn «The Lord protect
me from a half learned man, and from a half physician; for
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the one will deprive me of the future world, and the other
of this world,” p.190. The same renowned author says ip
another passage, 193 7O JANY T AN 159N &b« Wisdom
18 unprofitable, except in its entierty,” p. 160. So Roche-
Joucauld, in his MHarims, 105, “ To acquire a perfeet knowledgc
of things, they must be examined in detail. The reader {5
also referred to Mishlei Shuhalim, fable 19. So Pope in his
Essay on Critisim, ver. 215, “ A little learning is a dnng(‘!‘?“s
thing.” “Fools and modest persons,” says Grothe, ¢ are nh'kc
ibeuous.” It is only your half fools and your half wise

alone, who are really and actually dangerous.”— Elective Affinttys
part 2, chap. 5.

242.—The reader is particularly referred to the Literat¥f .
Blatt des Orients, 1851, p. 116, where this interesting passage:
with some slight alteration, has been contributed by the Jearned
Mr. Dukes, which he has transcribed from the Sod ][tlt&O(If’tbv
MS. in the Imperial Library, Paris, and in the Bodlmt.m-
Compare also the Epistle of Aristotle to Alexander. £thics,

book 2, chap. 4, and chap. 16, where a similar sentence is aseribed
to Solon; and below, 308.

215.—~Vide Meiri on Prov. xvii. 9.

217.—A favorite expression of the translator. The phrase

is obscure, and seems to be an Arabic idiom. Compare below,
411.

250.—Compare Meiri on Prov. xvii. 17, where this passage is
more fully quoted.

252.—This sentence ought to be reversed, * Complaisance 18
the sister of silence.” According to the Talmudical dogma.
N7 AXTAD Ap'n «Silence implies acquiescence.” Buba
Metziak, fol.37, b, “ Silence is consent.”

253.—Meiri on Prov. xvii. 9, with some alteration. Compare
Bechinoth Olam, chap. 2, end. Vide Sirach, chap. 9, ver. 8.

1bid.—Meiri on Prov. xix.2. The Germans have a similar
proverb, “ One foe is too many, and a hundred friends too few-
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Compare Trenck on Proverbs, p. 78. Secneca almost expressed
himself to the same effect, “Ex inimico gogita posse fieri

amicum ;” “ Think that you may possibly make of an enemy
a friend.”

255 and 256.—Meiri on Prov. xvii. 17, NI N RNMAR R
*“Either friendship or death, says the Zalmud, Taanith, fol. 23,
1.e. Death is preferable to life without a friend. The following
lines from Schiller's Freude is not inapt by way of illustration :

» Ja—wer aud) nur Gine Seele
Cein nennt, auf dem Grbenrund ?
Und ter’s nie gefonnt der ftehle
Weinend fid) aus viefem Bund.”
* Homo toties moritur, quoties amittit suos."—P. Syrus. *“A
man dies as often as he loses his friends.”

258.—Vide Miskles Shualim, fable 15. Compare Ben-ham-
meleck, §c., chap. 11, 902 pumddn DRNA D0OAT 1IN 73N
2PN 5 “The Sages have long since stated, That true
friends are the best of all possessions. See also Meiri on
Prov. xix. 2, 1o3n N AMINMY HE0 NP ANA DIRT 0N
SAMP IID PY NTRAN WM NI PR Nk md m
WD NI MDY MDY PRI TEM RND amxn Sar nmon
“Ttis an old observation of the Sage, That the consanguinity
of a brother is physical, whilst that of a friend is moral;
for brotherly affection results mnot from choice, but from
patural relationship, whereas the love of a friend arises from
choice ; hence it is termed a moral kindred.” See below, 479,
«Plus in amicitia valet similitudo morum quam aflinitas;"”
« Similarity of manners unites us more strongly in friendship
than relationship.”— Corn. Nep. So Cicero, * Prestat amicitia
propinquitati;” “ Friendship is better than relationship.” See
Mebakesh, p. 21, where Corn. Nep. is almost copied verbatim.

960.—¢ Aliorum medicus ipse ulceribus scates!” “The phy-
sician of others, you are full of ulcers yourself.” Compare

our Appendix, 169.
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261.—Compare Mebakesh, who read 1912 “as a flame,”
instead of MBI « disease”’, p. 19.

263.—* Beneficium qui dare nescit injuste petit.”—P. Syrus.
“Te who knows not how to bestow a benefit is unreasonable if
he expects one.” Vide Me/ri on Prov. xix. 2.

265.—A motto of Plautus. Ethics, book 1, chap. 5. Appendiz
to Al's Sentences, sec. 52 and 621, below.

267.—Ali’s Sentences, sce. 22.

268.—The same sentence is quoted by the Ben-hamelech, §e.,
with some deviations, and instead of B2 nnwamy ¢ the
most chaste female,” &e., he reads A nb ™8 ETNaY 292N
“The strongest of men nceds the sword,” chap. 5. Compare

Ali, “To succeed perfeetly without the advise of others i8
incompatible.”

270.—* Nisi per te sapias, frustra sapientens audias.”— Pub-
Syrus. “Unless thou becomest wise by thine own efforts, thou
wilt hear in vain the instruction of the wise.” See 133, below.

271.—Vide Sirach xix. 17.

272.—Vide Sepher IHackanak, fol. 108, b, Ty 210 NN =
wOu T Ak &S 5w esN NS oxw cwsy 1 am con-
scious of mine own station; for were I ignorant of mine own

worth, I should surely be unable to appreciate that of another.”
AlWs Sentences, sce. 4.

276.—A Pythagorean maxim quoted by Diez in his Asiatische
Merkwirdigk., p. 75, » Ten, ber bdir beinen Fehler entvecdte fdhage
hoher al8 den ver didy im Sdherye lobt* <« e who points
out thine errors deserves a higher price in thine estimation
than he who praises thee jestingly.” Compare Midrash Rab-
bak, Gen. liv., Tanx 53 3, AAnR P ANan  MInDWT
Na0R TN TR2WN Y PR < Admonition leads to friendship,
for without admonition love is worthless.” The author of the
Rokeiack, in the preface, quotes a similar sentence, YN el
2N AN3IND 0N PR DR ORN “ The moralists observe,

“There is no kindness like that of friendly admonition.” Com-
pare Meiri on Prov. xxvii. 6.
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) 277._‘30 P. Syrus, “Secreto amicos admone, lauda palam ;”
a.,.l’momsh your friends in private, praise them openly.” S'
Ali's Sentences, sec. 37, « Public reproof is reproach.” v o

278.—So Meiri on Prov. iv. §
¢ L 1v. 5, TP DWW MR Yo
n:'wznv_‘ T M WX S Py T cyna pan I:D::
J o2 DY BAS NN “ The moralists say, Gain
frgg zen bi affable demeanour and mild words. AJ,xothcr
said. Gam the poor by kindness, and the rieh b
affability.” Y lsnguago of

279.— Ptolemy.  Ethics, sec. 2, chap. 11. Compare Diez,
Asiat. Merk., vol. 1, p. 84. P o

“Wisdom isa tree that grows in the heart, and its fruit appears
upon the tongue.”

281.—The Talmud, Treatise Sanhkedrin, fol. 7, b, has a similar
sentence, s 20T RIDDDT NMIEN NMY M PRALM %D
S aap 8b PTE PR 12 8D PR Ko 857 Xnwn
«“YWhen affection was in its vigour, the edge of the sword
sufticed for our couch; in its decline a bed of sixty cubits can-
not contain us.” Vide Appendiz to Al's Sayings, *“ The whole
world is too narrow for two who hate each other,” sec. 151.
Aleharizi, in the Tachkemoni, has versified the sentence as
follows :

pang puw b a5y 9% M anwm
prams moxb ann SND N DD NI

¢ The space of whole provinces is too narrow, and cannot contain
two enemies,
Whilst a span suflices for a thousand friends.”

998.—* Amicum perdere est damnorum maximum.”"—P.Syrus.
«The loss of a friend is the greatest of all losses.”

300,—So the Talmud, 231 P35 1wy £ awd ma y2d N
1w’ « Woe to the wicked and woe to his neighbour. Happy
the pious, happy his neighbour,” Suceat, fol. 56, b. Compare

Sepher Hachasidim, sec. 79.



157

303.—An old Latin proverb which is almost to be found n
every modern language, ¢ Lupus pilum mutat, non mentem.
*The wolf changes his Lair, but not his nature.”

304.—~The C. MS. has D™OR0IL M. The phrase is rather
ambiguous and harshly expressed. It may, however, read
thus, “ The worst of hardships is consorting with an ill-tempt‘r(‘d
wife.” The word 520 must not be rendered ** a wound,” but'
“ aggociation.” The M. MS. reads :’\tDYJJ_.Z‘ * hargains.’
The verb "1PY “ buying,” * obtaining,” fully agrees therewith,
and places properly the noun OM. The sentence 456, hel'ow,
T AR PN PRI B, corroborates this illustration,
and proves the correctness of the reading of the M. MS.

310.—The reader is referred to the Ben-kammelech. §c., chap-
15; Algazali's Ethics, p. 111 and Meiri on Prov. xx. 11. It 18
however, remarkable that all the above-mentioned authors lm’d
before them different readings.  Compare Appeadir to Ali’s
Sentences, sec. 139, * Silence 13 the cloak of ignorance.” See
348 and 376.

312.—So P. Syrus, ‘‘ Amicos res opimx pariunt. advers®
probant. “ Prosperity begets friends; adversity proves them.
Cicero expresses himself to the same effect, ** Amici probantur,
rebus adversis.” * Friends are proved by adversity.” Similar
to the English proverb, * A friend in need is a friend indeed.”
See 490, below.

316.— Lokman.— Ethics, hook 2, chap. 12, ¢ For he may once
turn an enemy.” See S[H:ll.\'('/l ucidc;:'s J[unng, p.108. See Sirach.
naswm cEox um meed 70 S by ey o0
T2 RND MY A ¢ There are many who inquire after
thy welfare, yet only to one reveal thy secret, and even in the
presence of thy wife guard the doors of thy lips."—7almud
Yebamoth, fol. 63, b, in the name of Sirack. Compare Pendnalm.

» Wag Du vem Feinbe willjt vechehlen,

Diuft Tu den Freunden nidyt exzahlen.”
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316.—See Meiri on Prov. xi. 13, and Musar Iaskel, ver. 62.
317.—1bid. v. 63, and Caspi's Kaarath Iakeseph.

318.—Ben-hamelech, §e., chap, 13, M¥an bwawmy mab
MMOT “The hearts of the intellectual are the strongholds of
secrets.” Compare Ethics, sec. 2, chap. 11.

319.—Similarly expressed by Senecca, “Alium silere quod
valeas, primus sile.” “To impose silence upon another, first be
silent yourself.” Rabbi Jehudah IHalevi has expressed this
true idea in the following laconic but impressive.manner,
A axenb S gnba 25 KSn g1 e mwd 925 ox
“If thy secret oppresses thine own heart, how canst thou
expect the heart of another to endure it!” Quoted by Rabbdi
Abrakam Gavison in his Omer Hashikcha. See Dulkes' Rab-
binische Spruchkunde, p.59.

321.—10Y M /3 \JDI? ™DM N "Jxvnw*m “A
Mahometan sage, in his moral instruction, impressed upon his
first-born son, said, ““ Thy secret,” &e.—Mishlei Shukalim, fable
98. See Magen Aboth on Pirkei Aboth, chap. 2, sec. 4, and 338
and 351, below.

This adage has been aptly applied by the ancients to an
unguarded and voluble tongue. They intended to show the
value and benefit of a discreet and cloquent tongue; and on
the other hand, the confusion and distress a hasty and turbulent
and unwary tongue often occasions. Hence the phrase *Vin-
cula da lingum, vel tibi vincule dabit;” “Fetter your tongue,
else it will fetter you.” The Rabbis have expressed themselves
to the same effect, N2 20 N7 9D :XNE2 D XN2D A0
mm e b pea x> 31 “Both good and evil
accrue from the tongue. When good it is unsurpassabl(i;
when bad it is most execrable.”—Medrash Rabbak, Lev. xxii.
Compare also Yalkut on Psalms, sec.767. The following pas-
gage, which gave rise to this pithy sentence, may not prove
uninteresting to our readers, P19 73y b apN Sx0bmy 137
X mN b Ab MR Py NpW o NID IS O3
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(b A5 mnx pEy xpwr e vy b par o b
R 13 S 5 prex xan 1y b nvex 9 05 o
931 XNAY T M 25 e b 5 e weva S P
“Rabbi Gamlicl told his servant Tabi to purchase at the
market some good viands. e accordingly bought a tongue.
On another occasion the Rabbi directed his servant to fetch
some ordinary provision; he again hought a tongue. And
when the astonished Rabbi asked for an explanation, the
shrewd servant answered, Master, both good and evil accrue,”
&c. Plutarch relates the same incident: * Amasias, king of
Egypt, having ordered the philosopher Bias to send him the
worst and best part of a vietim about to be sacrificed, Bias
sent the tongue of the animal, intimating that the manner of
its use may render it most serviceable or most dangerous to its
possessors. This laconic but pithy sentence gained great honor
for the philosopher.”—Plutarck’s Feast of the Seven Wise Men,
sec. 2. The reader is referred to Dukes Rah. Blum., pp- 209
and 210, and to Bland's Proverbs, vol. i., p. 258, and vol. il
p. 57.

327.—So Phed. “ Ad perniciem solet agi cinceritas.” * Sin-
cerity is often impelled to its own destruction.” Sece Sepher
Hachasidim, sec. 81, and the Preface to the Ben-hamelech, §¢-
15 mmx x5 xm g ey #5zna Ry smn Sy een s there
anything in this world worse than death? Yes, said I, and
that is nay after yea.” See above, 290.

328.—A maxim of the ancient Rabbis, B30 DN DIPD 53
MOX BTN IR AN PP NN NED ¢ Whatever the
wise have interdicted for the sake of public appearance, applics
equally to our most strict privacy.”— Talmud Shabath, fol. 64, b-
Vide Ber-kamelech, &e., chap. 26, and Ethics, book 2, chap. 19-
So P. Syrus, “ Nil est miscrius, quam ubi pudet, quod feceris.”

¢ Nothing is more deplorable than the blush called up by our
own actions.”

330.— Meirt on Prov. xxii. 4.

332.—Compare above, 338, Magen Aboth, chap. 5, sec. 21.
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337.—So Cato Dionyshs in his Disticka, book i, sec. 12. « Na
nulli tacuisse nocet ; nocet esse locutum.” T am
butsilence never.”
ITachasidim, sec. 86.

 Speech may injure
Vide Ben-hameleck, §c., chap. 26, an(}l, S(:LIAO):

338.—Ibid. Compare Pendnameh.
» €pradiit Du nod) nidit, fo feht's in Deiner Madt.
Epradyt Du, wie wird es ungefdyelhn gemadyt.”

342.—Meiri in his DBeth Habbeckirak on the Pirkei Aboth,
fol. 1, sec. 17, gives a most ingenious explanation on this difficult
and obscure passage, to which the reader is referred. He had
before him the reading mbsy « indolence,” which is corrobo-
rated by-all MSS. and printed cditions. Ingenious as the
explanation of that erudite Rabbi really is, it has still failed to
satisfy me. On referring, however, to the versification of our
author, by Rabbi J. Kimeki, under the title of Skekel Hakodesh,
aMS. in my possession, it became cvident that he had before him
a more correct reading than those extant. Instead of the word
ny‘;‘sp “indolence,” he reads MAYY “grief,” which totally alters,
and infinitely improves the spirit of the maxim. So Ptolemy.
Ethics, book 2, chap. 11, 91 nipen <237 1127 85 mo e
Y ™32 AT A ot © The avoidanee of injudicious
expression should be a subject of more self-gratulation than
our most judicious observations.”  Compare Hammer v. Purg-
stall, Wiener iJahrbuch, 1846, vol. 1, p. 25, No. 3041, ,, Beffer ift
vas Sdytweigen, als das Meden u bereuen” Tam indebted for the
last reference to the kindness of Mr. L. Dukes. There exists an
English proverb to the same effect: < More have repented of
speech than of silence.”- Ray's Handbook of Proverbs. Sce
Appendix to Ali’s Sentences, 232. The last part of this sentence
is also to be met with in Ihan Chalican’s Biographical Dictionary,
vol. i., p- 579, ** Better to dic of the malady of silence than (live
with) the malady of talking.”—Lines of dbu Nuras.

347.—The Talmud expresses the same maxim in the following
X ° : “ i h one
bhrase, YN XMpNUD Yo0a O» <A word is XV.OI.‘,t
ISelah; s]ilcnce two."— Meguilak, fol.18. Sce Meiri's DBeth
Ilabbechirah on Pirkei Aboth, chap.1.
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348.—Aristotle.  Ethics, book 1, chap. 10, and similarly
expressed by the ancient Hebrew sages hp'nY moanb 3D
* Silence is a fence to wisdom,” which is merely o paraphrase
of the 17th chap. of Proverbs. v. 28, * ven a fool when he
boldeth his peace is counted wise.” A saying which is almost
verbally quoted by P. Syrus, “ Taciturnites stulto Lhomini pro

sapientia est.” * The taciturnity of a fool passes for wisdom.”
See Meiri on Prov. xvii. 28.

549.—Compare Al's Sentences, 7.

350.—This obscure passage baffled the ingenuity of many
commentators. It may, however, be rendered thus: Spcoch,
more than intellect, may be termned persuasiveness. Ingenuity,
rather than speech, may result in blame.” The last phrase
of this sentence may also be perceived from the well-known
Latin maxim, “Turpe silere.” * It is disgraceful to be gilent.”’
Thus, when man is conscious of being serviceable to his fellow-
creatures, silence becomes disgraceful.  There is an instance 0D
record where silence is said to have occasioned the destruction
of a country. “Amyclas perdidit silentia.” * Amyele was lost
by silence.”—See Bland's Proverbs, vol. 1, pp. 202 and 214
Compare Ecc.iii.7. Dr. Steinschneiderin his Manaa, p.92,renders
the word swynp “folly.” But greatly as I esteem the Doctor’s
talents I cannot subscribe to his rendering. The noun i3
formed from the verb NNDB, as from N1 is formed "22. The
reader is also referred to Aristotle’s Rhetoric, book 1, chap. 1.
which almost confirms my translation.

351.—Vide 338 above.

.

352.—Vide Mishlei Shualim, fable 52, and Meiri on Prov.
. xvii. 28, “ There would be no prattlers in society were they

aware how often they misunderstood others.”-- Gothe's Elective
Affinity. Vide 19 and 40 above, and Mebakesk, p. 17.

353.—This instructive passage is quoted by Maimonides,

with many additions, in his commentary on the .Miskaah, t0

which the reader is particularly referred.  Pirkei Aboth, chap. 1s
M
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Misknah,17. Compare also Beth Habbechirah, by Meiri on the
same passage. .Thcre is also a Latin sentence which conveys
the same meaning: “ Fst tempus quando nihil, est tempus
quan.d?'ah‘r‘luld, nul.lum tamen est tempus in quo dicenda sunt
;’i::;“:‘vhen ;I‘llere} 18 a time when nothing must be said, a
thing ma b(;met'(ll“']'g must be said,.but no time when every
Keor ot ]Y : said. “La Bruyere, in his usual happy an.d

’y e also says, Cest une grand misére que de n'avoir
pas 403pr1t pour bien parler, ni assez de jugement pour
se taire; yoilm le principe de toute impertincfxce." “Tt is
a great misfortune not to possess suflicicnt sense to speak
well, nor sufficient judgment to be silent; herein lies the
root of all impertinence.” Vide L. Dukes zur Rab. Spruch.
p- 62:.[7 Compare also Nacklath Aboth on Pirkei Aboth, chap. 1,
sec. 17.

354.—Meiri on Prov. xvii. 28, and his Commentary on Pirkei
Aboth , chap. 1, sec. 17.

355.—Compare Talmud Berachoth, p.8, where the Medes are
praised for this habit: 77@3 X5X PSPV PR PSPWYDY « They
only consult in the field.” The Jidrask advises N'R7 xbpna
PIOOYT Sm o 8 sate 12 “Ina field where there are
hillocks speak nosecrets.” — Midrash Rabbah,Gen. Ixxiv. Namely,
we ought to be on our guard that scerets be not betrayed. The
reader is likewise referred to Yaleut on Ecc.x.20; Duke's Rab.
Blumenlese, p. 93, and Sepher Hackassidim, sec. 80.

359.—The following sentence of P. Syrus answers precisely
to the text: “ Tacere nescit idem, qui nescit loqui.” *Those
who do not know how to speak, arc alike ignorant when to be
silent.” Vide 353 above.

360.—nYD2 W Dpbn O WDWN WD 0w MED3
S0 DN XYM av2 7D)D\ +DND DM MWN) oy
Cawm mes pebn Dmewmd o 53t “The moralists explain,
that instruction consists of two parts, practical and theoredical.
The former is designated by the simple word a0 “instrue-
tion,” and the latter is expressed by Sown “DW ¢ intellectual
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instruction.’ According to their (the Sages,) saying, T.hc tongue
i8 the representative of intellect.”—Meiri on Prov. i.3; x.26-
Compare also Midrash Hazith on Cant. iv. 2, and 11.

362.—TIbn Meidani's Proverbs, 134.

3614.—The same sentence is to be met with in the Sod I‘IaS-
sodoth, generally, but erroncously, aseribed to Aristotle : N33
WooDnx pINm P 3w b ppn poax NP3
Tnxn nba anen Sx o wwew « The following Greek inscription
was found engraved upon a stone, ‘ The king and the law are
two brothers, the one cannot exist without the other.”” CO}“’
pare Dukes zur Rab. Spruchkunde, p- 7, and Alyazalt’s Lthics,
p-122. See Pendnameh translated from the Persian by Graf:

o Dein Reidy Hat dann nur Dauner und Stand,
Wenn ¢4 geitipt wird durd) ved Medjtes Haud.”

8606.—Vide Mishlei Shualim, fable 21, <2325 <on AP
1 bwo e wn oMy ovwR s as> am o o The
friendship of a king is like a garment, which if too short exposes
the body; if too long it will cause a stumble.” Compare <p-

pendix to Al's Sayings, 85, “ The dainties of kings scorch the
lips.”

368.—Benevolence has ever been highly esteemed and much
lauded by the poets, and especially by those of the East. Al-
charizi, in the Tachkemoni, (-'lmp. 19, makes one of the poets
say, 7AW XN PRI RSR  nMR epn py om 99
*“Every pleasing attribute is filched from benevolence.” See
Sirach, chap. 20—30, and above, 58.

Ibid. “The most worthless of kings.” =2ymT ;o50b XM
XY 5P X2 “Woe to the king under whose sway the P°_°r
suffer woe and grief."— ¥alkut on the book of Esth., sec. 1056

370.—This sentence is evidently borrowed from B"d}"_‘"‘
Calila Vadimnah. 1 have before me the German translation
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of Dr. I?h. Wolff, Stuttgard, 1837. There exists also an English
translation, by Knatchbull, Oxford, 1818, which I have not seen.

374.—Socrates. Vide Diogenes Laertius, Life of Socrates, sec.
17.  Sec also Ethics, book 2, chap. 1.

375.—Compare Ece. ix. 16.

5'37.9.—Sec Sepher Hachasidim, sce. 350. In a MS. in the
British Museum, No. 18,226 the first two maxims are omitted.
;I‘herc are a great many repetitions in this chapter. The reader
is referred to my Hebrew notes.

385.—Vide below, 566.

387.—Compare the Talmudical expression, i nx b o
*“ He stretched out to him his foot,” Treatise Kethuboth, chap.
13, Mishnah 5, signifying contemptuous treatment. The biblieal
phrase app wSp Gyg3n “ He hath lifted up his feet against me,”
Ps. xli. 9, seems to convey the same meaning.

388.—The following sentence of Seneca may serve as a paral-
lel, ¢ Aut potentior te, aut imbecillior laesit : si imbecillior parci
illi; si potentior tibi.” He who injured thee was either stronger
or weaker; if weak spare him ; if stronger spare thyself.”

390.—Sce Ali’s Second Appendiz, sec. 1.

398.— Tachkemoni, chap. 44, » 12DRI DY MPW 0 b RoAR
? S pnna owwona M 85 TN “1 am surprised that he who
buys slaves for money, does not rather strive to gain frec men by
the sweetness of his tongue.” Cowmpare Ibn Meidani's Proverbs
153, and Meirion Prov.iv.5. See our Appendix above, 212, and
Ben-hamelech, §e., chap. 30.

405.—0WDIT YN DR N DY MR ‘JN oYONn NY
avvINg DANOD NP BRULNA 2373 «The Sages observe,
Be not like showers, which are the life of men, and yet are
ablorred when they are too frequent. An advice not to intrude



165

ourselves too often into the houses of our friends.”—Ben-
hamelech, §c., chap.8. Compare Prov. xxv. 17.

409.—The poet Ilisbis, who died about 574 of the Hegira,
traces the whole of medical science to God.
O thou who seekest remedies against sickness,
It is the Physician who chastised thee.
It is He—God—who refreshes thy health,
And not the man who mixes theriac with water.”
Hammer's Geschichte der Arabischen Literatur, vol. ii., p. 93

I am indebted for this note to the courtesy of my friend Mr.
L. Dukes.

413.—The author availed himself of the beautiful simile of
Ecclesiastes, MATIXI NN 132M “ And those that look
out of the windows be darkened, xii.3. So P. Syrus, * Cec1
sunt oculi, cum animus alias res agit.” “The eyes are bligd
when the mind is intent elsewhere.” The same author says 12
another place, “Nil peccent oculi, si oculis animus imperet.’
“The eyes cannot sin when they are governed by reason.” We
often accuse the eyes for being inclined to, and bent on, evil or
cupidity, while in reality we ought to accuse our mind thv:t
does not restrain our eyes. The reader will perceive that this
truthful maxim is a mere paraphrase of Prov. xxiii. 26, *33 7N
™MI¥N 1277 PN 735 <My son give me thine heart, and let
thine eyes observe my ways.” The Jerusalem Talmud, Treatisé
Berachoth, chap. 1, thus comments on this verse, PNy 'an SR
VIR IMAN X5 MY 4 AN ANBAT PNOTD PN X K3
T 725 %5 v a3 BTN N B nRY B3332

S NRT AT NN “ Rabbi Isaae observes, Heart and eyes
are the two agents of sin, for Scripture saith, * And that ye seck
not after your own heart and your own eyes’ (Num. xv. 39.)
Thus saith the Holy one, blessed be He, if thou givest me thil}e
heart and thine eye, I know that thou art mine.” Elian,1n
his Miscellanies, xiv. 42, has preserved for posterity some re-
markable lines of Xenocrates, in which he says, * That man
may commit theft as much as adultery with the eye.” The
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following lines of the Ttalian poet Guido Guinizell;

: ! may, perhaps
not be considered irrelevant to our illustrations: P B

*Dice il core agli occhj per voi moro.
Gli occhj dicono al cor, tu m'hai disfatti.”
“The heart says to eyes, through you I am dying.
The cyes reply to the heart, thou hast undono us."
Genguene on Italian Literature, v. 1, p. 442,

Rabbinische Spruchkunde, by L. Dukes, p. 60. Compare Matt.
chapter 5, xxviii. 16—19.

4156 and 416.—This maxim has been beautifully versified by
Rabbi J. Kimchi, in the Shekel Hakodesh,

pane v 2wwpnb 15 Sy P R 25 pay
oy e S b pnn b s 0
‘*Real blindness is the blindness of the heart; hence incline thine ear to
obedience.

Tor he whose heart is close will not be benefitad by open eyes.”’
Compare Sepher Hamanhig by Abraham ben Nathan Hayarchs :
P 5% Son xH Ny xm 35 py
“The blindness of the heart is indeed blindness, and the loud
voice of prayers is of no avail,” p. 5. Ldit. Berlin. The autlfor
speaks of those who pray without purity of heart.” See Etkics,
book 1, chap. 17, 'V M13 &5 MR MIRD2 VT« He
will perceive it by his mind's eye, and not b'y the physical.
DY AR XS A ARY 251 < The heart perceives that which

the eye cannot see.”—Ibid., book 2, chap. 21, maxim 38.

Ibid.—* What boots beauty.” The following.passage from
Algazali’s Ethics answers precisely to our maxim, AT 93N
nmaps ABORT 1D DX N3nd T2 won o wedb T2 nAdW
naawy &5 “God has formed the body subservien.t to th.e soul,
which again he has destined to be the hand-maid of :nsdog;.
Hence wisdom is always the served, and not a servant,” P- 182.
see Appendiz to Ali, sec.110.
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417.—8o Aristotle. Ethics, book 2, chap. 5, 'R M5 13107
v I‘?'N npouY mS 1 15 “He who addresses (')’ne
devoid of knowledge, is like one that waters a withered tree.

423.—ZLokman. The above, book 2, chap. 12, and Ben-ham-
meleck, §c., chap. 27.

425.—This maxim applies to incessant laughter, which exposcs
the tecth. “The railer or scoffer,” says i, *is sure to entail
on himself hatred and contempt,” that is to say, “he who
indulges in levity will incur the hatred of the great, and the

contempt of the humble.”—_li’s Senfences, sec. 50. Seo above,
234, and below, 646.

426.—Appendiz to Ali's Sentences,47. *The reign of error
endureth but a moment.”

428.—Compare Lockman's Sayings. {"X3 "DW 53 an
w0 1583 9w oY 53w - mp 853 « Intellect without morality

18 as a tree without fruit; but intellect with morality resembles
a tree bearing fruit.” Ethics, book 2, chap. 12.

432.—Adristotle.  Ethics, book 2, chap. 5.
433.—See above, 270, and our Appendix, on this maxim.

436.—an eux Sy onswn o town wan vmx 19
“The moralists say, the test of man is his company.’—Aleiri
on Prov. xii. 12. * Claudicantis conversationc utens, ipsc quo-
que claudicare disces.”—Proverd. * Associate with the lame,
and you will learn to limp.” To the same effect is the line
quoted by Paulus from Menander “ Evil communications cor-
rupt good manners.” There exists a similar English provcrb,
“Tell me your company, and I will let you know what you
are.”—Ray’'s English Proverbs. Sce above, 300, and Appendiz.
See also, Sepher Hachasidim, § 80, and Appendiz to Ali's Sen-
tences, sec. 65, and 100, 262, and Riley, p. 51.

437.—The Sepher Hachasidim has the following three different
explanations on this sentence, 5 =ppy oy A3 Snn 3 YN
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By xS TP NI A DN A L wax wves @ 9pay
TSP N NS 5NN NI N DIV ) L nsy pax A
NI P VTN YA DM DX WOD PO BN : pay
woensy won Gxeay 5w o mx vhy Sxew o
ox 5 W DAY 3rn) N D MR Tk NS ﬂD]‘? 1%
DUDT D 3 NN amm P 8D BIRD D NNR DYD T
D3 NP 13 WA PRI viz, “ The author intends
to convey that although the simpleton might be found in a
place, mankind will still abstain from asking his advice, inas-
much as they know his folly, and that his counsel is brutish;
or, should he happen to be absent, the people will never think
to enquire after his abode in order to consult him ;—or, his
absence will on account of his insignificance never be regretted ;—
or, should he be visited once the people will never repeat it, for
the first visit has given them proof of his utter insignificance.”
Sepher Huhastdim, sec. 350.

438.—To the end of the chapter, Compare the above.
414.—See below, 612.

445.—See Ali's Sentences, sec. 95, and above, 28, and our
Appendix to the same.

446.—Compare Sepher Hachasidim, sec. 84.

419.—Vide Ezek. xxi. 31, 59wn n23m na nSown « Exalt
him that is low, and abase him that is high.” There exists also
a Talmudical maxim, 93Y » ¥M33D A72P MIY Sistman b
Yo ¥ 2 LR WY #2300 ¢ The Holy One (blessed
be He) raises those who humble themselves, and degrades those
who are of a proud spirit."—Talmud Erubin, fol. 17,5.  The
pious and meek Hillel used also to say, /*NRIN RN 'nbpei
mbown NN NN23M “ My humbling is my clevation, and my
elevation is my degradation.”—Jfidrask Rabbak, Exod. xlv.
Compare Luke xviii. 14. Tt was also a saying of Mahomed.
See Die='s Merk. von Asten, vol. 2, p. 461, § 10 and 11, and Afish-

les Shualim, fable 96.
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450. A saying of Rabbi Eleazer, TR0 vpb wmN DY 2
“Repent one day preceding thy decease."— Pirkei Aboth, chap-

2,sec. 10.  Compare Zalmud Sabbath, fol. 123, a, and Sepher Ha-
chasidim, sec. 82,

454.—Saalebi’s Advice to his Son, from the most choice of
moral instruction of Lokman. Wiener Jahrb., 1842, p.37. Compare
DBhartriari’s Sentences.
» Juriten die von gorn entbrannt,
Sudyt ein Jeber et yu meiden,
Muf des Oyferpriejters Hand
Dod) bevithet vou Feuer leiden.”
From the Second Book, termed the Book of Dutics, scc. 47-

455. See Prov. xii. 10.

438. So the Midrask Rabbah, XmYSnb mnp 851 ¥y
N'DND 1'ND T “The gate which is not open for pious pur-
poses will be opened to the physician.”—XNumb. ix. Sirach
has a similar passage, xxxviii, 15.

461.  See A’gazalds Ethics, p. 19, Sepher Hackasidim, sec. 82,
Lokman Ethics, book 2, chap. 12.

465. Seo Ali's Sentences, sec. 4, Isa. xxxiti. 15, and Job
xxxi. 1.

466.—So Cicero, “ Cernuntur in agendo virtutes.” * Virtues
are perceived in actions.” The renowned Sir E. Coke has 8
similar maxim, * Acta exteriora indicant interiora secretd.
* The outward conduet indicates the secrets of the heart.”

467. See below, 513.

471. See Sepher Huchasidim, sec. 88.
475. Sec Ali, 46 and 58.

A77. TIE2Y L MUY P2 PNY Bpa Rawwy 0D RS
IR TR 2 P AN Ay “T am surprised, exclaimed the
Sage, to see man eclated at unmerited encomiums, or wrath ot
deserved censure !"—Ben-kammelech, &c., chap. 8. Compare
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Sepher Hachasidim, sce. 89. The following words of Horace

may perhaps not be unwelcome to the reader as an illustrative
parallel :

¢ Falsus h.onor juvat, et mendax infamia terret,
Quem nisi mendosum et mendacem 3"’
 Whom but the vicious and the liar,
Does misplaced praise delight, or lying slander alarm e

482.—Et’ll‘03. A Saying Of thc Romun Sagcg’ -‘n‘x 1aunn
TR PP D2 PN 15 33 XY mna « He who lauds thee
with undeserved praise, will alike burthen thee with unmerited
censure.”—Book 2, chap. 13.  See above, 477.

483.—Sce Pirkei Abotk, chap. 4, scc. 11.

488.—* Asperius nihil est humili cum surgit in altum.”—
Claudius. * Nobody is more rough than a low-bred map
when he attains an clevated position.” A striking resemblane:
to the English household proverb, “ Set a beggar on horseback
and he will ride to the devil.” See Prov. xxv. 26, and xxx. 22,
and above, 66. “ There is something terrible,” says the great
Githe, “ in the sight of a highly gifted man lying under obli-
gations to a fool.” Elective Affinity. See Sepher Hachasidim,
sec. 797.

489.—3) YD P37 W5 Daxwwn Sy bR 0w pom
amby owopnn tSanwr 85 pnank nomr 9 D oamRe
*The moralists say, Let the tongue of the slanderer and tale.
bearer not excite you against your friends; for it is their truth-
fulness that arouses the envy of the slanderer.”—JMeiri on Prov.
xi. 13. Compare 609 and 610 below.

490.—Lokman: Ethics, book 2, chap. 12, and Sepker Hacka-
sidim, sec. 184.

491.—A sentence of Ali, sec. 77, and Second Appendiz, 1‘1.
The readeris referred to Dr. Il. L. Fleischer’s translation. Edit.
Berlin, 1845. See the Arabic and Persian Paraphrases in loco.
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Emanuel of Fermo, the renowned poet of the work termed Mach-
bereth Emanuel, quotes this maxim with some alteration, TN DR
530 D n¥vn 15 ox s 5P’ AT < The decrees of heaven
render human efforts abortive.” Rabbi Isaae Aramah, in his
Commentary on the Pentateuck, book 8, quotes it likewise in the
following words, in his philosophical exposition on the pre-
destination of matrimony, JVS'T AYa mM Swx R oYY
(PM San DPIE nSEM LMY DWPmR nytn Mn s NBY
A5%my n55n «If there be truth in the belief that the fate
of humanity is pronounced at the formation of man, then
human efforts would prove abortive, and the prayers of the
pious vain and useless, which God forbid.” This dogma is also
ascribed to Aristotle. Ethics, hook 1, chap. 10, xymn 90 ba
MmN nba nSARN 12 “ There is an evasion for everything,
save for the decrees of fate.” The reader must, however, bear
in mind that the doctrine of fatalism is of a twofold nature,
invincibility of chance, and invineibility of the Divine will:
the one belongs to paganism, the other to revealed religion.
That which in paganism has been aseribed to mere blind chance,
was in Monotheism attributed to the omniscient will of God.
Compare Milton's Paradise Lost. . . .. .. « Necessity and
chance approach not me, And what I will is fate.” Book 7,
v.172—-173. The reader is particularly referred to the intro-
duction to Mpr. L. Dukes’ Rab. Blumenlese, where this im-
portant subject is most philosophically treated. This maxim
has been frequently quoted by many Hebrew and Arabic
Authors. Dibrei Chachamim, Essay on Volition, by Moscs
Narboni, edited by E. Ashkenasi, edit. Metz, 1849.

492.—See Pirkei Aboth, chap. 4, sec. 1, and AMeiri on Prov.
xxvil. 7.

497.—The C. MS. reads 1n‘7“D, which is no doubt an error
of the transcriber. The M. and two MSS. in the British
Museum, and the Editio Princeps have N1, The expression
Q"Wu‘l DM “The blemishes of the world” (see below, 530),
may serve as a parallel in confirmation of my opinion.
further consider the word MY ungrammatical. The biblical
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expression MY 0Y13 (Ps.xii. 9) is an isolated phrase, and cannot
be quoted as a proof.

502.—The following Stoic lines, quoted by Cicero.in the third
book of his Tusculun Questions, may serve as a striking parallel:
“ 0""{'35. cum secundze res sunt maxime, tum maxime, "
Meditari sccim oportet, quo pacto advorsam mrumnam ferant.”’—Ter.
“When their fortunes are the most prosperous, it is then most
especially the duty of all men to reflect within themselves how
they are to endure adversity.”

503.—So P. Syrus, * Alienum nobis, nostrum plus aliis placet.”
*That which belongs to others pleases us most, while that
which belongs to us is most valued by others.” See above, 159.

509—. 1mya w1 mbys byny T 5oy gy nxbp
“And when thy time will be full thy harvest will wither, and
thou wilt vanish as a shock of corn cometh in his scason.”—
Ben-hamelech, §c., chap. 6.

512.—Empedocles, secing the people immersed in luxury,
exclaimed, * The men of Agrigentum devote themselves wholly
to luxury, as though they were to die to morrow, and they
furnish their houses as though they were to live for ever.”—
Diogenes Laertius, Life of Empedocles, sec. 7. Haug's Denk-
spriche. See also Isa. xxii. 13.

513.—See Algazali's Ethics, Y8Y DB 1 vk » 030 WX
pon San mrann N2 25am « Happy he who con‘descer.xds
without being degraded, or is humiliated without incurring
moral blemish,” p.106. Compare also Magen iboth, chap. 4,
sec. 4, where this sentence is quoted in the name of the\ sages
of yore.

517 and 518.—The Talmud, Treatise Tamid, fol. 7, a, relates

that Alexander the Macedonian having asked the sages of the
South AP fB WY A A5 yaN Ponn BN TIY A
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WYY DX 4 P AWM LR “ What has man to do that h.e
may live? they answered, He must deaden himself (viz. his
passions). What has man to do in order to die¥ To live as
if he were immortal.” These two maxims of Hippocrates and
Galen are more fully described, Ethics, book 2, chaps. 8 and 10,
DD N L PRI AN R YA AW DM2T AYITRD mnon
MY W I RN DY AR L myRm DpasnD
DWRND YNB2 N Y R M N o wpd ¢ Death may
ensue from four causes: 1st. Natural death, which is the deat.h
of old age; 2nd. Death caused by mishaps, chances, and acci-
dents; 3rd. Voluntary death, viz. by suicide, or by the sentenco
of the law; and 4th. Sudden and unexpected death. It 18,
however, obvious that the four causes of death described in the
above lines have very judiciously been reduced by our ¢ompiler
to two. The reader is particularly referred to the Cusri, book
5, at the end, ¥an =P <SR T 0 twwy aws N
421 N naoa opbn nwbY © Now T return to my subject,
and say, that king David (peace be to him) ascribes these three
causes to death,” &c. Compare also Meiri on Prov. xi. 17. The
above maxim, ancicnt almost as history itself, is also similarly
expressed by Euripides in the following words
“Who can tell whether to live may not

Be properly to die. And whether that

Which men do call to dic may not, in truth,

Be but the entrance into real life? "

Diogenes Laertius, Life of Pyrrho, sec. 8.
It may, however, be remarked that what the pagan philoso-

phers expressed as a doubt, was by our sages looked upon as 8
certain truth.

522 and 523.—Sentences of the physician Barzujeh, who
translated Bidpai's Fables, entitled Calilah Vadimnah, from
Hindostanee into Pehlevi (old Persian) in the reign of N ushir-
wan the Just, and which are to be met with in the annexed
chapter of Abdallah Ben Mokaffo’'s Arabic translation, treating
on the life of the physician Barzujeh, which treatise is supposed
to emanate from the pen of Burzurdshmibr. Vide Dr. Pk
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Wolf’s introduction to Bidpai’s Fables, pp. 22, 23, 29—34, edit.
Stuttgart, 1837. Compare Ben-kameleck, &c., chap. 26.
NDY3 Ry N onn niny H'DWI2 DD D3 DY N
TOWID YR pRnY NN DND BNT 10N Y Rt
*“ Behold man’s days are like the briny seas,

Man drinks their waters, and yet dies of thirst.

Like honey with the gall of adders mixed;

At first "tis sweet, but bitter in its ends.”

See Magen Aboth, chap. 4, see. 4.

‘525.—An Arabic sentence, “The love of the world and of
riches is the root of all cvil."—dArabic Moral Aphorisms,
translated into English by Stepken Weston, London, 1805.

527.—A theme both of ancient and modern moralists. Horace
says,
‘* ZEquam memento rebus in arduis

Servare mentem, non secus in bonis

Ab insolenti temperatam

Laetitine.”—( Carm. ii. 3.)
“In adverse circumstances remember to preserve equanimity,
and equally in prosperous moments restrain excessive joy.”
The P. MS. reads qny an 15 "y “Be elated at that,” &e.,
which destroys the parallel. In the Editio princeps, and in the
four MSS. which I have before me, they all read myw ;iR Une
“Be not elated,” &c., which is no doubt very correct.

Did—mw 7o Spar 1eb 9y mon AP Mnh « Death
is harder than anything that has passed, and ecasier than that
by which it is followed.”—Ptolemy. Lthics, book 2, chap. 11.
Compare Tackkemoni, chap. 44, who ascribes this sentence to
the sages of Arabia.

533.—See Sepher Hachasidim, sec. 89.
534.—See Lthics, book 2, chap. 21, and our Hebrew note.

537.—1I imagine that this sentence orginates from I?alladas,
preserved by Meleager in lis .nthology, «“ You are rich, and
what remains? Do you, when you depart, drag your wealth
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with you, being dragged to the tomb? TWasting your time,
you collect riches ; but you are not able to heap up more abun-
dant measure of life."—Greek Anthology, p. 167, sec. 60, Bokn's
Classical Library. See Ben-hammelech, §c., 5x i mN
AYYR anp x2S hn oX PomR o The dervish said
to the prince, If thou wilt assure me that I shall behold the
morning then I will do it,” chap. 16.

538.—Sce Gabirol's Ethics, *3 Towa atamn 5 wwwn
13y 11N3 “Ttis related of Arashir the king,” &c., p. 10,5, Com-
pare also Magen Aboth, chap. 4, sec. £, where the same passage is
quoted by Rabbi Joseph Lknin,in the Sepher Rephuath Hane-
phesh, in the name of a pagan sage, but there the name of the
king is differently spelled, 7527 N, It is doubtful who
that king was; he may, perhaps, be identified with Erdshir
Balbek, the founder of the Sassanides in Persia. Compare Diez's
Asiatische Merk., vol. 2, p. 272. The latter part of this moral
passage is also alluded to in the Ben-hamelech, §c., D3N Sxn
WP DX INED LI M ABAN PRI WX . anwma by

“To an inquiry after his health the sage replied, How can
I rely on that which is ever self-consuming?” chap. 2.

540.—Compare Skehilei Emunak, by Rabbi Meyer Aldabi,
p- 103, b, edit. Amsterdam. See Appendix to Al’s Sayings,
gec. 70,

542.—Algazalt, in his Ethics, uses the following terms, which
appear more lucid than the expression used by our translator:
FINY NI MManp 'U'IN[? [ = o] s W s B ) [ ta e
Do MR - Nan obwa by qnnae 2 b iy
AmaR S P Y7 onm ohwn Tpa KA SNy LR anos
'm‘?\::‘l “As it is related of a sage who addressed one of his
friends, who appeared dejected, to the following effect, If thou
art concerned for the world to come, behold thy suit has already
prospered ; if for this world, be certain that thy wealth is lost,”
p. 132.
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543.—Sec 457, above. Compare Mishlei Arab, (Parables of
Arabia) :

£anx N w1ab nans mm San paxn P

“ How canst thou put faith in the world? Is she not like an
enemy dressed in friendly garb?” MS. Bodleian, Michael
collection, No. 401. Compare also Meirt's Commentary on
Prov. vii. 27, where similar phrases are quoted in the name
of the moralists. See Zreasures of Ozford, p. 48.

54L.—The C. MS. has a different rcading than that of the
FEditio princeps. There the sentence runs, 7293 M2 58 T
Y 8 oy o pNo e, T oam, however, of opinion
that the reading of the printed editions is more correct, viz. TN
MY ANy pan 3 Ly ““ Wlho is about to descend unattended
In & pit in the wilderness.” The word NNY implies “a com-
panion.” Compare Talmud, Ireatise Moed Katan, fol. 7, b,
xnbys XANY “general companionship.” The following passage
from Aruch, radix <bn does evidently prove the correctness of
my assertion, 93 NYM MAX 1435 Addwn o o aewn
A2 ann xS mxoy ornooxa o pame e e wba nsbm
N3 Snx oby b be S Sam awa anw o
DY by kb b mwpa nnwe eSS Abn
“A damsel once, on her return to her father's house, went
astray and wandered through an uninhabited spot. Unaided
and alone, and overpowered by thirst. she perceived about
midway a well to which was attached a rope fastened to a
bucket. She cagerly seized the rope and descended. Having
quenched her thirst she attempted to return, but alas! she
could not,” &e. The reader will, no doubt, perceive that the
translator of our author availed himself of the same expression
used in the above-mentioned popular allegory. known by the
name of MAY N79N « The weasel and the pit.” For MY in
Chaldaic is the same which M5 is in Hebrew. See also Choboth
Halebabotk, book 10, chap. 3, T2V 2" » M7 TANY 0%
nM2Mm32 “ He will be thy associate in solitude, and tarry with

thee in the wilderness.”



177

546.—Sirach. Quoted in Talmud, Sunkedrin, fol. 100, .
Prov. xxvii. 1.

517.—Compare Choboth Halebaboth, book 4, chap. 4, and Aid-
rash Shamuel on Perkei Aboth, chap. 2, sec. 8. So Jurenal,
Satire 5, verse 140, “ Jucundum et carum sterilis facit uxor
amicum.” ¢ A barren wife makes a dear and interesting friend.
To those, namely, who are looking for her hushand’s money

after their decease.” Sce Riley's Dictionary of Classical
Quotations.

Ibid.—There exists an Arabie proverb to the same cffect, |'R
ya Sy St wp one wp cbwa baa
2wm < There exists, in the whole universe, no one so abjectly
pooras the rich who enjoys not his riches.”— Dukes’ Rab. Blum.
So Juvenal,

* Cum furor haud dubius, cum ¢it manifesta phrenesis,
Ut locuples moriaris, egentis vivere fato.”
** Since it is undoubted madness, manifest insanity, to live the life
of abeggar that youmay die rich.” The reader is also referred
to Edkics, book 2, chap. 21, sentence 101, 2 XOX 0nn 1‘7 HhS
N2 X'SINY “ Thou hast nothing more from thy wealth, save
that which thou hast spent from it during life,” that is to say,
that which a man spent during his lifetime was to his own enjoy-
ment, but that which he leaves belongs to his heirs. A lesson
to those who have no mind to behold the sweet result of their
charity whilst alive, but resign that spiritual and mental delight
to their successors. I would refer the reader to Pettigrew's
Collection of Epitaphs, p. 73, where he will meet with various
inseriptions, all of which tend to convey the same moral lesson,
from which we copy the following:
“ What wece gave, wee have;
What wee spent, wee had ;
What wee left, wee lost.”
On the tomb of Edward Courtenay. third Earl of Devonshire,
commonly called “the blind and good earl,” who died anno
1419. See below, 549 and 555, and Ece.ii. 18, 19, and vi. 2.
h
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§49.—So Lucian :
*“ The riches of the mind alone are true;

All other wealth only more trouble brings.

To him the title of a rich man's due,
Who 's able to make use of his good things.

But whoso's mind on calculations dwells,
Intent on heaping money upon money,

He, like the bee, adds to the hive new cells
Out of which others will extract the honey.”

Greek Anthalogy.  Bohw's Classical Library, p. 109,

651.—This optical observation is agrecable to the ancient
theory of lizht, aceording to Lmpedocles and Plato, who taught
that vision is caused by particles continually flying off from the
surface of bodies, which come in contact with those emanating
from the eye. Compare also Gabirol’s celebrated hymn termed
Kether Yalchuth, Py 1D NI NN JUOND “As the emanation
of light which issucth from the eye.” See De Sola's note to that
Passage. The reader is particularly referred to Adunezer Al-
Jarabi’s Iatheekaloth Hanimzaoth, published by II. Philipowski,
P-5, where this subject is more fully explained. Compare also
Gabirol's Ethies, where the following sentence is quoted in the
name of Aristotle, DIDWI 13§ NN SNV MY OND
UBIT I ny1on ¢ As the external agrecable form is the
brightness of the body, so is the beauty of manners the light
of the soul, p. 10, 4.”

853.—The verb WU may also allude to the noun 139,
which is here omitted, but fully understood. It ought to be
3% v owIn nvd. The translation of the sentence would
be, “ How many things occur on a day, whose end, viz. of the
event, is not completed. And how many long for the morrow,
viz. to complete those events, but do not live to see it.” See
our Appendix above, 537, which may serve as a parallel to this
obscure sentence.

556.—This truthful maxim is most beautifully expressed by
Lucretius in the following forcible lines :
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* Medio de fonte leporum
Surgit amari aliquid quod in ipsis floribus angat.”
“ From the midst of the very fountain of delight, somethmg
bitter arises to vex us, even amid the flowers themselves.”
““Full from the fount of joy's delicious springs,
Some bitter o’er the flowers its bubbling venom flings."
Childe Harold, Canto 1, stanza 82.
So Plautus

* An boni quid usquam est, quod quisquam uti possit

Sine malo omni?”’
*Is there any good whatever that we can enjoy wholly without
evil?” The reader is also referred to the following distich in
the Aishlei Shualim, fable 68.

o2 MxLGY mnan a3n WK 030 WX

] D3 PoOw wa1> chwn nxn
¢The Sage who strung wise sayings, as tatches to loops,
observed, that the delight of this world resembles to honey

mixed with venom.” Compare A, scc. 74. See above, 502,
and our Appendis, in loco,

. 664 —1mDn &5 o nep o mpn m nwp obwa P
Snx b mapn anR WB‘) omonn 5 arnian o DﬁW.’JU
* There is no infliction in the world more severe than poverty ;
for it presses more heavily than any chastisement. The sages
observe, Place all the punishment in one scale, and poverty in
the other,” i.e. the latter singly will be equal to the former
collectively.—idrash Rabbak, Exod. xxxi. Compare Sepher
Skashuim, p. 11, Sy13n mapn owm oA pen S MmN

“ Grief is destruction, but poverty is the severest death.” Vide
Mebakesh, 9, b.

566.—Ethics, book 1, chap. 5. Compare also Tachkemont,
chap. 44, where this sentence is quoted with some deviation.

See Ali, sec. 9.
§67.—Compare Mebakesh, p. 5, b.

569.— Aoy Sawvm nbyma s panm o
ROXWR DPBD W PRY W 15D noyn
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“The Sage, who excelled in intellect, observed, ‘I have tasted
every bitterness, but none has exceeded that of soliciting
favours.”’ Mishlei Shualim, fable 87. Compare also Musar Has.
kel, and Ethics, book 2, chap. 21, maxim 70, S5v13n rps nbwen
“The solicitations of favours is the severest death.”

671.— Etkics, ibid. maxim 71.

673.—Appendiz to Ali’s Sentences, Spoil not an act of kind-
ness by talking about it.” Compare also The Sayings of Lok-
man.  Ethics, book 2, chap. 12, and Choboth Halebaboth, book 4,

chap, 4.

576.—The Talmudists have a similar phrase, 9053 11 B
“The over anxious and industrious often prove losers.”—
Treatise Pesachim, fol. 50, b. Sce Ali, sec. 75, and preface to
Choboth Halebabotk, N30 x5 mnaa O MWIRT N2 NN
WaS «I do recollect the sentence of one who obscrved, The

Breatest caution is not to be over cautious.”
479.—Lokman. Ethies, book 2, chap. 12.

583.—nwnw moxn o Aoon Sxwa mwpa Bn o wpadn
T2 DT ATIvd APt 10 “He who solicits favours of
the sordid, resembles one who sccks wisdom from women,
chastity from the prostitute, and one who attempts to catch
fishes in the desert.” Mareh Musar, letter 7. The Latin hasa
proverb to the same import, “ In aére piscari, in mare venari."
“To fish in the air, to hunt in the sca.”” Said of persons
attempting to attain happiness in a wrong direction. Vide
Bland's Proverbs, vol. 2, p.53.

685.—Ethics, book 2, chap. 21, maxim 24. Compare Me-
bakesh, p. 8.

591.— Ethics. Morals of the Roumains, 85 onn 1583 10K
DWdY BX 3 X3 the sage used to observe, It appears as if
the envious was created only to annoy himself.” Book 2,
chap. i3. Similarly expressed, by Publius Syrus. *In nullum
avarus bonus est, in sc pessimus.” ¢ The avaricious man 18
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good to no one, but most hurtful to himself.”” We have a
gimilar proverb: “ Envy shoots at others, and wounds herself.”

—Ray's Proverbs, p. 418. DBohn’s edition. Sec Appendiz to
Ali's Sentences, pp. 221 and 2533.

5oL.—mannwy MmbT o1 orb a3 obenn bya MRy
mapt 13 2wnY Sm Lmeph Anany mxeen o mbsyR WY
The proverbialists observe, * Three cases are irremediable.
1. Poverty, combined with idleness. 2. Hatred that arises
from envy. 3. And illness accompanied with old age.”—
Prince, &ec., chap. 25. Compare, also, Mciri on Prov., chap.
xxvil,, v. 4, and dppendiz to Al’s Sentences, * Every hatred
may abate, except that which is combined with envy.”

596.—The Talmudists have a similar phrase, X1 jOW 55
NI NN “Two of a trade never agree.”—See Midrash Rabbak
on (enests, chap. 19, / 'MINN 72 WD UIN by « Rivalry es-
tranges mankind from each other.” * The tale-writer,” says
an Arabic proverb, “hates the tale-writer.”’— Wiener Jakrbiicker,

book 97, p. 93. See Rab. Blum., by L. Dukes, p. 101, and
Algazali’s Ethies, p. 196.

598.—Compare Etkies, book 2, chap. 13, and Misklei Shualim,
fable 67, Ali's sentences, 19, and Appendix, 212,

600.—5p 1mbxen o v Py ons pawomp by mow
DD DY BN WP AV R YWONY I AD < Tt is related

of Christagos, “ That having been asked why he colours his
hair, he replied, ¢ Lest people should appeal to me in matters
which can he known only to experience of the aged.’” Ethies.
Book 2, ch.19. Lucian expresses himself to the same effect:
“You dye your head, you will not dye your old age.”
“ You may change your hair, but not your age,
Nor smooth, alas! the wrinkles of your fuce."”
Greel: Authology, p. 74, Bohn's edition.
The reader is also referred to the following lines of Rabbi

Jehuda Haleri in the Lit. Blat. des Orients, 1819, p. 709, con-
tributed by Mr. L. Dukes.
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M3 ATNDLR WK OY NI MNARR v Sy
DT NN XD AWYR A 930 b ;g
3d falh auf meinem Haupt, ein graues Haar,
ga inﬁ ;;(?6'6 aus, faum tourbe idys gewabre. '
a prad)ys: “wenn id) allein, beii idy;
Was thuft jedod, Ivtlf?t folgt 'bzt'«;;%gesi);a‘::?‘f
Dr, Geiger's Divan of Rabbi Jehuda Ijulev:', p. 20,. Breslau, 1851

§03.—Sec Appendir to Ali's Sentences, §. 8. * Tho friends of
this world are but spies of our conduct.” Compare also Teston’s
Arabic Moral Aphorisms, pp. 2 and 3, * Friends of this world
are comments upon your vices.” See Persian Commentary in loco.
‘ Such brethren as the times supply,
Though in your presence kind,
Of every fault will prove a spy,
But to your virtue blind.”—Dr. Clarke.

604.—Similarly expressed by the Talmudists 12 So1p b3

018 “We generally reproach others with blemishes similar to
our own.”— Treatise Kedushin, fol. 70, b.

606 and 610.—Compare 489 above, and our Appendix to this
8entence.

612.—Sece above, 475.

616.—Sec above, 87. Sepher Hachasidim, sec. 88, Miskles
Skualim, fable 22, and Ben-hamelech, &c., chap. 27.

617.—Plato. Ethics book 2, chap. 2. Gabirol's Ethics,
book 4, chap. 2. The reader is also referred to Kollwassor's
Plutarch, v. 1, p. 244, “ How are we able to derive benefit,
even from cnemies P”

620.—75> Mopr b 2y apn 8O xerab 21« Do no favors
to the wicked, and no evil will occur to thee.” Compare
Midrash Tanchumak, Num. ch. 19, where this sentence is quoted
from Sirach, by the words X0 {2 92X Xon1. The adage of Ben
Sirach. Mr. Dukesis of opinion that this sentence alludes to the
Aesopian fable of the benumbed serpent, which a certain person
harboured and cherished in his bosom, and which ret}u'r_xed
the kindness of its benefactor and preserver by inflicting
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on him its venomous sting. The Midrash Rabbak, on Eccle-
siastes, chap. 5, v. 8, and the Midrash Tanchumah in the
gbove-mentioned passage relate something similar to the fable
of Aesop. *There was a man,” say the Midrashim,** who pos-
gessed a herb, whose properties could restore life. The owner
chancing to find the carcass of a dead lion, resolved to test the
effect of the charm. But,” saith the fable, * scarcely had the
lion been reanimated, when he darted on his reviver, and de-
voured him.” The moral is most excellent ; it shows that the
possession of some wonderful secret of nature, which man
considers as the greatest boon, often tends to his destruction.
The Arabian philosophers have greatly expatiated on this maxim,
both in prose and poetry. Rabbi Abraham Gavison, in the
Omer Hashilkcka, fol. 26, b, has handed down to us in his trans-
lation the following line, » 21 My ox Saup Josy MNew
P oX 3 e 85 3 «Boware of the vile, for he will return
thy sympathy with ingratitude.” The reader is also referred

to the following passage in the Zalmud, DY NAW FWwa 9
D‘L)\p'\bs 1IN PRI WY WRY ¢ He that shows a kindness
to one whom he does not know (or to one who does not appre-
ciate it), resembles one who throws a stone to Mercury,”
by which phirase the Rabbis intend to convey the injury of ex-
cessive indulgence to things unlawful. See Treatise Cholin,
p- 133.  Cicero has a similar sentence, which may be quoted by
way of illustration: * Benefacta male locata, malefacta arbitror.”
“ Favours injudiciously conferred, I consider injurious.”

Ihid.—A well-known Arabic saying, quoted by many modern
authors, and also versified by Adam Olearius.

621.—.AU, §. 82.  Compare above, 265, and our Appendix to
the sentence.

621.—Vide Clhoboth Halebaboth, book 6, chap. 5. Compare
also Magen Aboth, chap. 4, p. 4, where this sentence is quoted
in the name of a heathen sage. The reader is also referred to
the Shkebilei Emunal, p. 103, and to the Jebakesh, p. 10, where
this moral aphorism is very beautifully versified.
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_ 630.—A Greck maxim. “A friend who injures me, (by
injudicious conduct) is not unlike an enemy.” Riley’s Dic-
tionary of Classical Quotations, Bohn's edit., p. 554. Compare
also Bechinot), Olam., chap. 2, v.

636.‘Compare Sepher Shashuim, p. 17, b.

G43.—Diogenes.  Ethics, book 2, chap. 6. It is also attri-
buted by the same author to Agis, ¥ 1% 7 LIND L 7MW
MY N3 nsun AN Fmrbna onaad avi N “ In answer
to reproaches made to Agis, he said, I have no mind to enter
on a war where the conqueror will be the vanquished,” 7bid.
‘19- The following interesting passage will prove to show the
identity of great minds. Gothe speaking of the reproaches,
or rather calumny, cast upon him by certain people for his
indifference to the then political affairs of his fatherland, said,
o Um biefen Qeuten redit qu fein, hatte iy mifjen Mitglied eines
JatobinersGlubb werden, und Mord und Blutvergiefien predigen !
body fein Wort mehr aber diefen fdlehten Gegenjtand, damit
tdh nidt unverninftig werde, indbem idh das lUnver:
nitnftige dbefampfe’—Befprade mit Gothe vou J. P. Ecker-
mann, vol. 2, p. 356, &e.

615.—* Ad consilium ne accesseris, antequam voceris.”—Pro-
verb, “Go not to the council-chamber before you are sum-
moned.” “ Speak when you are spoken to, and come when you
are called.”—Riley.

646.—Sce above 425, and our Appendix to the sentence.

649.—*Da spatium tenuemque moram, male cuncta ministrat
Impetus.”—S8ta¢.  “ Allow time and short delay, haste and vio-
lence mar every thing.” So Publius Syrus, “ Ad peenitendum
properat cito qui judicat.” ¢ He hastens to repentance who
judges hastily.” See above 15 and 470. Bacon relates that
when Sir Amyas Paulet saw too much haste displayed in any
matter, he was wont to say, “ Stay awhile that we may make an
cnd the sooner.”—Dacon’s Apophthegms, p. 173, Bokn's Edition.

652,—Ethics, book 2, chap. 21, sentence 77.
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ADDENDA.

9.—Meidani. Sco Wiener Jakrbucher, 1842, p. 69.

Appendix, 42.—“Saalebi’s Adrice to his Son,” taken from the
most choice moral instruction of Lokman. 1Wiener Jahrb., 1842, 5.
97, p.37. , Mein Sobn, Berathe didy mit vem Gejdhaftserfahrenen,

benn er gieht dir wad er durd) bdie Grfahrung theuer erfauft hat,
umfonft.”

46.—The following reading of the sentence copied from a

MSS. in the British Museum, No. 18,684, is evidently the most
correct :—

mnon Byon Sk omarmn Swwb wn 1w v b

60.—Compare Fundgruben, des Orients, vol. 6, p. 251

o Wer nidyt woeif, und nidt weif daf er nidt weif, bleibt fiar Gwig-
eit in boppelter Wnwijfenteit,

» Wer nidht weif, und weif dbaf er nidht weif, er ift jum ftecben
und will Lcben nidyt erwarten.

» Wer weif, nnd nidyt weif baf er weif, er bringt fofo den Gfel
in ber Herberg auf's Strok.

» Wer toeif, und weif dbaf er weif, er fpornt nidt faul durd) vie
Bahn der Ghren den Tugendgaul.”

94.—Meidani. , Der Sanftmithige it vas Lafithier ter Un:
wifienden.*  Wiener Jakhrd., 1842, p. 91.

191.—Compare Ockley's Ali, sec. 87. It concerns thee more
to fly from thyself than from a lion.”
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968.—Al Hillale. *“Let me say only three words which
ghall become proverbs after my death: The best of horses may
stumble; the best sword rebound without cutting; and the
man of prudence may commit a fault.”—JIbn Chalican’s Bio-
graphical Dictionary, vol. i., p. 240.

290.—The reading of the C. and M. MSS. is borne out from
the following sentence of Ali: “He is thy true friend that takes
care of thee as himgelf, and prefers thee to his riches, children,
and wife.” Ockley’s translation of Ali, sec. 71. London, 1717.



